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ABSTRACT




The Rgvedic Brahmanas and érautasﬁtras, important sources
for the study of ancient Indian religious ideas, have received
the attention of scholars as early as the beginning of last
century. Since H. T. Colebrooke's mention of the contents of
the AB in 1805, and H. H. Wilson's comparison of the subject-
matter of the Rgvedic Samhita and Brahmanas in 1850, followed by
R. Roth's observation of the connexion between the AB and the AS
in his introduction to Nirukta in 1852, even before the publication
of the text-editions and translations, the texts have been studied
in considerable detail in articles, monographs, introductory essays
of the editions and translations, and chapters of histories of
literature, The interpretation of the texts, however, and the
Views1 expressed on the relative date of the Rgvedic Brahmanas
and Srautasiitras appear so greatly at variance that the relationship
of the four texts remains a matter of great uncextainty. A detailed
and thorough investigation of the internal evidence on the basis
of a rigorous textual analysis seems necessary, in order to justify,
reject, or modify any of the past results. In view of this, the
present dissertation aims at presenting a critical analysis of the

Agnistomadikgd section of the Rgvedic Bréhmanas and Srautasttras

1. See below pp.20-6 for details of the views.,




(AB 1.1-6, KB T.1-4, $% 5.1-4, & 4.1-2), an important chapter
common to the four texts.

In a short introduction in chapter one I have outlined the
consecration ceremony following the Baudh$ with some mention of
the modern works describing the ceremony in general, which, I hope,
will help us to understand the exposition of the Rgvedic sources
that are often laconic and even incoherent at places as to the
description of the actual procedure of the rite; also an account
is given of the editions and translations of the Rgvedic Brahmanas
and Srautasﬁtras, and of the opinions of scholars concerning the
four RBgvedic texts,

In chapter two I have sought to examine the meaning and etymology
of the concept diksa on the basis of the material offered by the
Bgvedic and other relevant texts with a discussion of past
controversy on the subject.

In chapter three, which gives a translation of the Eé chapter
(of which no translation appears to have been published) and a
scarcely less requisite re~translation of the AB, KB, and ég passages,
an attempt has been made to understand the arguments contained in the
component sections, and to trace the 1afge megsure of underlying
structural unity which may be shown to exist in the complete corpus
of the texts (in accordance with the opinion expressed in another

context by K. Hoffmann1: 'Die nunmehr durchsichtige Gliederung des

1. 'Die Komposition eines BraZhmana-Abschnittes (MS I 10, 14-16)' in Mélanges
d'Indianisme & la mémoire de Louis Renou, Paris, 1968, 380.




Textabschnittes MS I 10, 14-16 zeigt, dass es sich nicht um eine
lediglich ritualbedingte Aneinanderreihung disparater Aussagen
handelt, sondern dass dem Ganzen eine einheitliche !'literarische!
Konzeption zugrunde liegt.').

The notes on the translation in chapter four are intended to
clarify points of interpretation and to examine the composition
of the text~portions.

The discussion in chapter five as to the structural connexion
of the four texts in order to determine their mutual relationship

is based on the sections of the translation and the notes.
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Révaliyana Grhyasutra,
Anandaérams Sanskrit Series
Acta Orientalia

Apastamba Srautasttra,
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GENERAT

The ritual pertaining to Diksad, the Consecration ceremony
preceding the Soma sacrifice, has been described by W. Caland

and V. Henry in L' iix@::.nis’coma,'I on the basgis of the Yajurvedic

Srautasttras in the main. Notes based on personal experience
of a modern performance are provided by M. Haug in the introduction
to his edition and translation of the AB;2 matters relating to

pravare are discussed by J. Brough in the Farly Brahmanical System

b

of Gotra and Pravara. A description of the consecratory rites

in connexion with Rajasuya on the basis of the Yajurvedic Brahmanas

and Srautastitras is offered by J. C. Heesterman in The Ancient

4

Indian Royal Consecration. Diksa in Indian ritual in general —

in Vedic and post~Vedic religious schools ~— is discussed in detail

-
by J. Gonda in Change and Continuity in Indian Religion.)

1. Paris, 1906, 1-25. See also A. Weber, Ind.St. 10, Leipzig,
1868, 358ff., B. Lindner, Die Dikshi oder Weihe flr das
Somaopfer, Leipzig, 1878 (translation of $B 3.1.1 - 3.2.2,
the Agnistomadiksa section, with notes).

. Bombay, 1863,
. Cambridge, 1953, 2ff.
The Hague, 1957.

. The Hague, 1965, 315 - 462; for select bibliography relating
to Consecration rites in general, see 315f.

U W o
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The sequence of events envisaged by YV Sutrakaras in so far

as it is relevant to the Rgvedic material is as follows:

Baudh$ 2,2:
Ba.udhé 2.3,
Baudh$ 6.1:
Baudh$ 6.28.:

Baudh$ 6.3 .

BaudhS 6.5f.:

Baudh$ 6.6F.:

devayajana.

rtvijah, rtvijam veranam.

pracinavam$a.

apsu diksa, abhyafijana and &fijana, darbhapinjulapavana
(the sacrificer aided by the adhvaryu, his wife aided
by the pratiprasthatr).

dikganiya isti : agnavaisnava purogaéﬁ, patnisamyaja,
dIksahutayah or five audgrahana oblations offered

by the adhvaryu.

diks& : seat on black antelope skin in yajamandyatana,
dressing, mustikarana, silence, @vedana (adhvaryu),
diksitavada = satya, aditya-abhyudaya in dikgitavimita,
vicakgaqavati vac (some sources further restrict the
sacrificer's conduct, prohibiting Agnihotra,
Daréaplrnamisen, bali, afana etc.).

samvesana surrounding agni (= upasthana occurring

in other texts), vratapayahsadhana and midnight vratena.

Some YV Sutras query the sequence of events, presumably through

a double influence of the $gvedic and Yajurvedic sources. The

purogaéé is dealt with at the outset in the Egvedic Brahmanas, and

a connexion is implicit in their exposition between the treatment of



the purogééa and the preparation of the sacrificer for diksa
(cf. AB puroéééanwr nir-vap-, tendulah, and diksita == garbha;
XB dik§ita = havis; a tendency in the mode of preparing the
purogaéa to duplicate the purificatory processes in the
consecration of the sacrificer may also be noticed in M. Haug's
eye~witness account1 of the preparation of purogééa). It may be
suggested from this that the 'Wedic! material, associated with
the priests rather than the sacrificer (i.e. the discussion of
the ritual mentras), has been subject to expansion in the @gvedic
Brahmanas. The preparation of the sacrificer is the main theme
underlying also the Yajurvedic Bréhmaga accounts of dikgé, and
the indication is that both the Rgvedic and Yajurvedic sources
conflate archaic, pan-Indian symbolic consecration of the

sacrificer with purely Vedic litany and liturgy.2

EDITTIONS AND TRANSLATIONS

Satisfactory editions and tolerably useful translations of
the AB, KB, and the $S are available, but a careful and critical

-
edition and a complete translation of the AS are still wanting.

1. See Haug II, 3, n.3.

2. See also p.is4ff.below for a brief comparison of the diksa
material of the Rgvedic and Yajurvedic Brahmenas.
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The AB was edited by M. Haug‘l witﬁibﬁglish translation and an essay
dealing with the Vedic literature in general as well as the contents
of the AB, and the symbolism of the ritual acts with some stress on
the importance of the concept of mystic regeneration, Th, Aufrecht's
edition of the AB 2 with extracts from Sayana's commentary and indexes
and useful notes is the best available; the full text: of S&yana is

3

contained in K. S. Agase's edition

4

edition

y while the recent Trivandrum
offers §agguruéi§ya's commentary on chapters 1 - 32

5

(isee 1ol = 7.2). S. Samasrami's edition” and V. S. Panasikara's
editibésprovide no new material in the present context.
Aufrecht's text is punctuated, and presents a modification
of Haug's method of punctuation, Sub-sections are numbered in
this text. They are paragraphed in the ASS edition, while other

editions take no notice of them., Fach sentence occurs in a separate

paragraph (with some exceptions)7 in the Trivandrum edition.

1. Bombay, 1863, critically reviewed by A. Weber, Ind.St. 9,
Berlin, 1865, 117 - 380.

2. Bonn, 1879.

3, ASS, Poona, 1896.

4, 1942ff. in progress.

5, Bibl. Ind., Calcutta, 1895 - 1906.

6. Nirnaya SZgara Press, Bombay, 1911.

7. This edition presents some odd sentence divisions; cf. e.g.

AB 1.1.10f. ...prajanayati]r prajityal prajayatCes.,
141415 «..3bhT radhnoti ” ya evam veda, etc.
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The vertical strokes (like svaritas) in the Bibl., Ind. edition
do not regularly mark the end of sentences or ph:t:-a,se.sz,'E and so
cannot be considered useful.

B. Lin@%r's edition of the K32 contains indexes and an
outline comparison of the contents of the AB and KB. Extracts
from Vinayakasbhatta's commentary were cited by A. Weber in Ind,.St. 2,3
and R. LBbbeoke4 edited the portion of the commentary on KB chapter 10
(Padubandha), with a Germen translation of KB 10, The edition of the
KB by G. V. Chhaya’ is inferior.

While Lindner's editionﬁ and also the Poona edition7 present

the generally known version8 of the KB, preserved in Vinayakabhatta's

1.Cf. e.g8. AB 1.5.8 ...loke catuh§a§@itameng pratitis?hati pratiti§§hati
xg‘gzgg‘veda, etec.; Sayana's commentary does not agree with these
punctuation-marks.

2. Jena, 1887.
3. Berlin, 1853, 288 -~ 315.

4de Uber das Verhaltnis von Brahmanas und éﬁautasﬁtren, Leipzig,
1908, 18 - 42, 7 - 16, ’

5« ASS, Poona, 1911.

6. Based on one India Office MS (IL.), four Oxford MSS (W.,we, Ou, 0.),
three Berlin MSS (B., b., K.), one MS from Max Miller's collection (j.),
and one Malayalam MS (M., 10 in Sreckrishna Sarma's edition) from
Burnell's collection,

Te This edition is full of errors, and thus has some odd variations
from Lindner and Vingyaka.

8. Designated 'Vulgate' by Keith in RV Brs., 103, mn. 2,3.




commentaryj and followed by Keith in his translation, the recent
edition Qf the text by E. R. Sreekrishna Sarma2 (with a preface,
a list of contents, appendices, and notes on variant readings)
exposes a somewhat different Kau§itaki MS traditionB, on which
is based the commentery of Udaya.

The readings of the two KB versions (edited by Lindner
and Sreekrishna Sarma respectively) vary frquently. In some
passages they do not present any vital difference; in others,
however, the variations between the two can be as great as
between AB and KB. Despite the superiority of some of the

readings of Sreekrishna Sarma's text, the readings of

1. Compare the readings of KB 10 in Vinayska's commentary
(published by Lobbecke, loc. cit.), and in the Lindner,
Poona and Sreekrishna Sarma editions; cf. also Lindner,

OQ. Cit., viif.

2 Wiesbadgn, 1%68; he edition is based on eight Malayalam MSS
(10, BM', BM°, BM’, EM, VI, VII, VIII; they are reported to
show negligible variations from each other), the available
Madras MSS of the commentary of Udaya (the edition of which
by the same author is declared (Preface, p. ix) to appear
in near future), and the tape-recording of the recitation
of the entire KB by a Kerala Rgvedin.

3. Lindner (loc. cit) found a different Kausitaki recension,
and Keith (op. cits, 103) observed a distinct MS tradition,
in the Malayalam MS of Burnell's collection. Divergences
of his text from the Lindner and Poona editions are noted
by Sreekrishna Sarma in his edition.

7
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Lindner's version make better sense in most cases.1 Words and
phrases occurring only in the former look like commentatorial
glosses added secondarily., Many important portions appearing
in Lindner's edition do not occur in Sreekrishna Sarma's version.
The entire passages 16.10: Sautrameni, and 26.3-6: Prayadcittas
in Gavamayana are omitted in the latter. Sreekrishng Sarma's
edition provides material for a definitive edition of the KB,
but makes no attempt to discuss the problems involved.

The sentence and khanda divisions of the Malayalam version
not rarely split complete sentences and often destroy logical
comnexions; hence, although Sreeckrishna Sarma observe52 that the
divisions of the text agree with the pauses of his reciter, they
are inferior, and Lindner's arrengement (i.e. the line numbers
of each of the four’ khandas of the Diksa section of Lindner's
edition) will be followed in this study. The two Kausitaki versions
present in the Diksa chapter minor variations which will be

digcussed in the notes helow.

1. Otherwise Sreekrishna Sarma (Preface, p. V). Keith observed
(op.cit., 103) 'a good, but not perfect, tradition' in the

Malayalam MS, and mentioned (op.cit., 103, n.3) that the MS
'has many errors, and could not be used as a basis for an edition'.

2. Preface, p., vii.

3. There are six khandas in Sreekrishma Sarma's Diksa chapter;
the first one contains twelve, the second one twentyfour, the
third one twentysix, the fourth one sixteen, the fifth one sixteen,
and the sixth one thirtyseven sentence divisions.
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A. Hillebrandt edited the $§' with Anartiya's commentary
on chapters 1 - 16, supplemented by Govinda's commentary on
chapters 17 ~ 18.

The AS was edited with the commentary of Gargyanaridyana
by R. N. Vidyaratnaz. G. S. Gokhale's edi‘tion3 with the same
commentary brings nothing new, Adhyaya 1 with Siddhantin's
commentary was edited by M. D. Sastri.4

A. B, Keith's translation5 of the two Rgvedic Brahmanas
contains an account of the contents of the AB and the KB
together with a discussion of the relationship of the two texts
to each other and to the two Rgvedic érautasﬁtras. The AB translation
does not supersede M. Haug's rendering of the AB, which, despite
errors6 of translation, shows greater familiarity with ritual
practices and relevant literature, and discusses points of
interpretation glossed over by Keith, Keith's version of the

7

KB has been corrected in some particulars by W. Caland in AQ 10.

1. Bibl. Ind., Calcutta, 1888 - 99.

2, Bibl. Ind., Calcutta, 1874.

3. ASS, Poona, 1917. The sUtras are not numbered in this edition.
4. Benares, 1938.

5. Rigveda Brahmanas, HOS 25, Cambridge, Massachusetts, 1920.

6. Cf. A. Weber's review, loc.cit., 1865.

7. Leiden, 1932, 305 = 25.
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W. Caland's translation of the éél(upto 17.9, excluding
15.17-27, the éuna@éepa legend) has been edited after his death
by Lokesh Chandra,1 with an introduction and outline concordance
between the KB and the éé.

M. P. Sabbathier's translation of the Ké (adhyaya 5)2 has

no bearing on the portion relevant to Agnigtomadiksa.

HISTORY OF RESEARCH

Attention of scholars was focussed on the Rgvedic texts
long before the appearance of editions and translations.
H. T. Colebrooke3 referred to the eight books of the AB stressing
the impirtance of the last two books with a description of their
contents in some detail, and mentioned the Sutras of Aévaldyana
in 1805. F. Max Mﬁller& noticed guotations from the Bréhmanas
and the Aévaldyana StUtras in Sayana's commentary on the Rgveda Samhita

in 1849, and H. H. Wilsog mentioned the RV Brahmanas and discussed

1. Nagpur, 1953.

2, ' L' Agnigtoma 4' apres le {rauta-Stra d' ﬁgvalﬁyana ', JA 15,
Paris, 1890, 5-101.

3. 'On the Vedas, or Sacred Writings of the Hindus' from the Asiatic
Researches 8, Calcutta, 1805, 369ff., in Miscellaneous Essays by
H., T, Colebrooke, vol.II, ed. by ®B. B. Cowell, London, 1873, 32ff.

4. Rig-Veda-Sanhita together with the commentary of Sayanacharya,
ed, by ¥, Max Muller, London, 1849, Preface, xxvif.

5. Rig-Veda-Sanhitd, translated by H. H. Wilson, London, 1850,
Introduction, xff.
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the subject-matter and comparative date of the Rgvedic Samhita

and Brahmapas in 1850. The standard view of the interrelationship

of the RV Brahmanas and Srantasiitras was established by R. Roth,

A.

1

Weber,2 and F, Max Mﬁller.3 Roth demonstrated the close

relationship of the AB and the.Aé on the basis of the Pasubandha

-
section of the two texts (AB 2.1-7, AS 3.3), and Weber compared

briefly the KB (upto 13.3) with corresponding AB passages.

Max Muller noted the presence of material in Bréhmapa style in the éé,

-—/ —
unlike the AS, and gave a rendering of the Diksa section of the

AB {1,1-6) with some comments on the symbolism of the consecration

ritua,l.5 Max Muller's theory of a common original RV Brahmana stock

of traditional symbolic explanations, which presuppose a highly

developed system of worship of long standing and on which first the AB

and later the KB drew, rests on Roth's paraphrase and discussion of the

. iy
opening of the 4B (1.1 agni~-visnu-purodasa speculation). The &S, lacking

'brahmana' text, he accounted later than the éj.

2
S
4.

De

Nirukta, Gottingen, 1852, Introduction, xxiv-xTii.
Loc. cit., 1853.

A History of Ancient Sanskrit Literature, London, 1859, 108ff., 191f.,346f

The Sunahéepa 'prahmana' common to the AB and the §S in independent
recensions is discussed in detail by Max Muller, op.cit., 408ff. and
573ff., by Keith, op.cit., 62ff,, and by F. Weller, Die Legende

von Sunahsepa, Berlin, 1956, with literature.

Op. cit., 390ff,
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Subsequent work1 develops and emends these early theories,
without providing very definite conclusions.

Pafcikds 1-5 of the AB, which deals exclusively with the
Soma, sacrifice, were held by Keith2 to be presupposed by the TS,
but to be separated by no great interval of time from the KB,3
which is accounted later than the TS. The KB, presupposing
AB 1—6,4 achieves more perfect arrangement of the material and
greater completeness, in a more condensed literary style. Unlike

the AB, it presents itself as a recast of the views of earlier

authorities, Paingys and Kausitaki; the terms punarmrtyu, iééna,

5

and mahan devah in the KB are modern, and Keith” held the mysticism

of the KB %o be an advance on the ritualistic preoccpations of the AB

(although Roth and Max Miller had early noted the important role of

1. Tha Goldstﬁck@r, 'The Veda', Knight's Encyclopaedia Metropolitana,
SeVe, 1860, in the Literary Remains of the late Professor Theodore
Goldstucker, vol.I, London, 1879, 34f., 60; A. Weber, The History
of Indian Literature, London, 1878, 44-54; M. Winternitz,

A History of Indian Literature, vol.I, pt.1, Calcutta, 1959, 1663
A. A, Macdonell, A History of Sanskrit Literature, London, 1928,
205f., 245; L. Renou, Vedic India, Calcutta, 1957, 26 etc.

2. The Veda of the Black Yajus School, HOS 18-19, Cambridge, Mass.,
1914, Introduction, xcviii-ci.

3. Aitareya Aranyaks, Oxford, 1909, Introduction, 34.

4. Rigveda Brahmanas, Introduction, 22-50,

5. Rigveds Brahmanag, 383, n.l.
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mystic symbolism in the AB account of Dikgé). Keith1 described

a subsequent gradual extension of AB 1.1 - 5.25 (a nucleus itself

not free from subsequent modification) to form the complete text (1-8)
known to Panini. L. Renou2 denied the existence of rival schools in
the Rgvedic tradition before the level of the érautasﬁtras, and
maintained that the KB was a rehandling of the AB (1-5) for the
enlarged requirement of the ritual.

It is, however, notable that R. LBbbeckéi while agreeing with
these views in accounting the speculative, non-rituglistic character
of the KB a sign of lateness, identified an allusion to KB 10, 5 in
AB 2.12 as a postscript and insisted on a greater precision in ritual
matters and a greater logicalipy of the AB in the sample chosen.

The alleged stylistic superiority of the XB was, however, the
most commonly adduced argument in favour of its lateness.

Unlike the two Brahmanas, the ﬁgvedio érautasﬁtras present the
ceremonial in similar seguence. Keith%, regarding éé 15-18 as intrusive,
became convinced that the Eé’antedated the éé, the latter introducing

an improved arrangement and a greater measure of comprehensiveness,

1. Rigveda Brahmanas, Introduction, loc.cit.

!
2. Les coles Védigues, Paris, 1947, 24-26, 39.

3. Op. cit., 44-46,

4. BRigveda Brahmanas, Introduction, 38-53; JRAS, 1907, 410-3;
Religion and Philosophy, HOS 31-32, Cambr., Mass., 1925, 28.
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Hillel::remdt,JI on the other hand, had justified the anteriority
of the &8 on grounds of greater detail in Purusamedha, as well as
of 'brahmana' material in books 15-16.

The arguments, which appeared also in discussions of the
RV Brﬁhmagas, clearly lack cogency. Lokesh Chandra2 even sought
to show that the intrusive éé 17-18 antedated éé 1=16 on the
slender basis of the length of a mantra quotation and in tacit
defiance of Keith's opinion on the subject.3 In his thesis of a
unitary RV Br&hmena tradition (the KB, recast of the older AB at
another level) and two parallel rival RV éfautasﬁtra traditions
(while holding the relationship of the 5 and the S5 to be obscure),4

5

Renou” seems to have been unduly influenced by his predecessors'

success and failure respectively in agreeing upon a definite

relative chronology of the AB and the KB, and the Ké and the éé.
The relative date of the AB and the KB and that of the i and

the éé remains uncertain. The question of the relative age of the

two genres is perhaps even more puzzling. Hillebrandt6 continued to

7 - z — . . -
1. Sankhayana Srautasutra, Fréface; ix-xv, -

V' i -—
2. Sankhdyana Srautasutra, Introduction, xii.

3. JRAS, loc. cit.

4,Vedic India, 43.

5. ficoles Védiques, 24-26, 39f.

6. Ioc, cit.
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ravs
ascribe the SS to a transitional period; even in passages free of
'bréhmaga' style he noted unusual features of content and style

which seemed archaic. Keith1

confirmed the S to be closer to the
KB than the AS to the AB; the $§ improved the exposition of the KB
while the Ké greatly supplemented the ritual content of the AB.
Haug2 insisted that although the existing 3V Brahmanas
definitely antedated the present RV érautasﬁtras, the two genres
supplemented each other in their accounts of the ritual, and might
have originated simultaneously. He demonstrated close correspondence
and even literal agreement between the AB and the Ké, both sometimes
quoting verses foreign to the attested RV tradition. L('Sbbecke,3 on
the other hand, stressed the looseness of the relation between the
KB and the éé, and, even more so, especially in the matter of verses
and formulas, between the AB and the Ké; he postulated, however,
a long oral tradition, presupposed also by the Brahmanas, as the
basis of the Srautasitras. Renou4 thought of an original

Sutra-Brahmana mixed state and assumed that the two genres followed

and supplemented each other. Again, rationalizing the views of

1. Rigveda Brahmanas, Introduction, 50-53.

2. The Aitareys Brshmanam, I, Introduction, 7-11, 71.

3. Loc, cit.

e
A. Ecoles Védigues, 35f.
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his predecessors, he1 postulated a separate pre-existing RV Bréhmaga
underlying the exposition of the Ké, as opposed to the AB (1-5) —»
KB (~ $9).

Recently, N. Tsuji2 was able to maintain the outright dependence
of the érautasﬁtras on the Brahmanas, while Lokesh ChandraB, following
Caland,4 reaffirmed the discrepancies between the KB and the éé.

The latter pointed to correspondences which link the éé with other
Vedic texts, notably the JB, and to passages where the KB presupposed
the éé. Writing in Sutra style in some form or other must have
coexisted with writing in Brahmana style, and this seems to be

the only conceivable solution in this respect.

/
1. Beoles Védigues, 37f.

2. On the Relation between Brahmanas and Srautasutras, Tokyo,
1952, 186-90.

5. OE. Cito, Xiifft

4. Cf. his notes on the translation of the §$.
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M. Mayrhofer,1 while leaving the question of etymology open,
prefers to derive the desiderative stem diks- from d3é- as 'desire
to sacrifice', rather than from the root form d@é- (in view of the

- -7 4, £ - . A . .
long vowel 1: dasnoti, diksate ~ Apnoti, Ipsati) or from its

extension daks~; following Renou, he could not rule out derivation
from dah-. I propose 1o show that the modern controversy over the
subject is not well conceived, and that Vedic sources, where these
and other etymologies are considered, lend overwhelming support

for postulating derivation from IE *@gﬁm, Skt. ggé—,z and a basic
sense 'desire to sacrifice!'. Classical authors offer no etymology,
but their semantic glosses confirm the interpretation and hence

the etymology. The texts presuppose a correct appreciation of the
derivation of @ig§~, and their inagbility themselves to identify

the form rules out L. Renou's theory of a 'post-mantric!

3

Formation.

1, EWA M, 1957, 44, with literature.

2. Whitney (Roots, Leipzig, 1885, 73) cites ggg@éiggp as the
desiderative of dad- as attested in gremmatical works only:
it would be a less original form than dTksate.

3. Grammaire de la langue Védique, Lyon, 1952, 151.
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Specific connexion with the form §§§}1 is confirmed by the
fundamental role in Diksa of puro?ééa,2 defined as a 'grasping'
of the divinities (KB 7.1) who personify the sacrifice (AB 1.1.5).
It ie plauvsible to assume that the concept of 'grasping'! the divinities

rests on the notion of 'undertaking' the sacrifice, the Sanskrit words

being ambivalent (pragrh-, parierh-, dlabh-, arabh-); Rggggéég,
'fore~offering', would thus have been identified with diksa, 'intention

to sacrifice' (cf. the discussion of puro@ééé opening the Diksa section

of the RV Brahmanas; AB purolééé@ diksaniyam, and an image of the

dikgita in puro@ééé; KB havir esa bhavati yad diksate), and retained

the definition when diksa acquired other connotations. The original

e ]

conmotation of dIksa survives in KS 23.6 danaya va esa diksate, which

reflects recognition of ggé} (cf. Nir. 1.7.1 dagater danakarmansh,

Dhatup. 1.931 dagr dane, RV Qurolég as nom. sg. beside purolasam).

KS 22.1% devalokdm pragth- ... diksayenti, ... yajnam Zlabhate retains

1. Connexion with ggé} as well as with daks- was first proposed by
A.Weber, Ind.St.10, 1868, 358, n.1, followed by H.Oldenberg, Die
Religion des Veds, Stuttgart, 1923, 397ff., and A.B.Keith, Veda of
the Bl. Y. Sch., cxiii, Rel. and Phll., BOOff., A.Minard considered
both dag- /das- and daks- in Trois kniemes sur les Bent Chemins IT,
Paris, 1956 363f., while L. Renou accepted das— in Grammaire, loc cit.

2. For the connexion of das- and purodasa, cf. St.Pet.Dict. 4, 802'
see a%so the etvmologlcal explanation in $B 1.6.2. 5 (puro 'dagayat —>
purodésa = purodasa, see below p.102 for the full gquotation).
?purodat is probably to be associated with gat, *anadut etcC.,i.e.,
the dental d is changed into cerebral d through the influence of the
following cerebral (ef. J.Wackernagel, “Altindische Grammatil I,
GBttingen, new ed., 1957, 174f., III, 1930, 246f.; otherwise
J.hggeling in SBE XITI, Oxford, 1882, 162, n.2 on $B ibid.s the
cerebral d is the influence of the preceding r).
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the original association with dIks~ (cf. also AB, KB: isti, Zhuti ~
diksd). MS 1.9.8 in a passage conflating the concepts Burodéﬁa and

dikss states that sacrifice is the starting point of diksa: etair evd

juhuyat purdstad dIk§éya, egé vai pratyékga@ dik§§, 'he should sacrifice
with these (yajurbhi@, stomaih, ukthamadaih, chandobhi@) before Dik§é;
this is the tangible aspect of Diksa.'

'Grasping the sacrifice', reflecting 'intention to sacrifice!
provides the leitmotiv underlying the Vedic account of Diksz,
Spiritual regeneration was early identified as the central theme
of the AB account;1 the process has been well described in a wider
context by S. Lévi,2 and most recently by J. Gonda.3 It involves
the simultaneous grasping of divine grace (~ descent of the divine)
through sacrificial communion and of sacrificial communion through
divine grace, the dual process being explained as a rebirth and

as an ascent of the 'grasper! (garbhafludgrbh—):

1. Max Miller, op. cit., 390.

2. La doctrine du sacrifice dans les Brﬁhmanas, Paris, 4898, 102ff.
3. Loc. cit.

4. For the conmnexion of grasping and garbha cf. also Nir,.10.23
garbho grbheh,



















































































































































































































































































































































































































































































































