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* ABSTRACT

Amda~Siyon (131)_;—13m4) was the founder of the powerful Christian
empire. His wars were accompanied by carnage and destruction which sent
tribes and groups fleeing from the storm centre, abandoning their territory,
to seek refuge in difficult areas, where geographic features and distance from
‘the zone of conflict held out hope of agylum, This altered the patbern of
ethnic distribution during his reign. There are a number of indications
which, beyond a shadow of doubt, establish that some groups, including some
Oromo groups, who arrived in the region earlier, were forced to flee from the
storm centre. The establishment of a number of Christian military colonies,
in Bali, Dawarc, Fatagar, Hadiya, Waj and other areas, acted ag a powerful dam
that checked the flow of pastoral Oromo from the southern region to the central
highlands. In the first half of the sixteenth century, the Jjihad of Imam
Atmad destroyed that dam.  With the appalling massacre and destruction on
both sides went the fall and destruction of both their defence systemg, It is
not so much that as so many scholars have presumed, "the so-called Galla
invasion" destroyed both countries, ag that the two states so babtered each
other that the way was made clear for surges of advance by the Oromo pagtora-
ligts. This happened, fortuitously, at the time when the Oromo perfected
their complex gada system, a unique institution, which mobilized them for dyna~
- mic warfare and also provided them with a mechaniem which enabled them easily .

and quickly to turn their enemies into allies.

This dissertation is an attempt Lo explain the rapid migration of
pastoral Oromo, their settlement in the Gibe region, their formation into
states and their Islemization. The five Oromo states of the Gibe region were
formed shortly after 1800. Although the existence of these states spammed no
more than a few decades, before their amnexation by Menelik, the king of Shawa,
this brief period was packed with events of crucial importance. It witnessed
rapid, agricultural, social, cultural, political, religious and commercial
brogress, unsurpassed in any of the other Oromo areasg in Ethiopia. In the
field of" religiom, the 'Gibe region became the most Famous centre of Islamic
learning for all the Oromo of Ethiopia. Even \toda;y, along with Dawe in Wallo,
the Gibe region is regarded as the best centre of Islamic learning in the Horn
of Africa. In the field of commerce, the whirlwind of trading activities in
the Gibe region gave birth to an aggressive and dynamic Oromo merchant class,
the Afkala. In all these states, trading was a highly . organized business in
which government played a key role. This led to the development of an
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impressive network of ingtitutionized trade, which enabled the Afkala traders
to engage in a brigk trade all year mound. The caravan routes which criss-
crossed the Gibe region and interwove it with the surrounding lands, made the
area the major emporium in the whole of southwestern Ethiopila, where the
products of the surrounding lands were collected, to be fumnelled to the
north through Gojjam or to the east through Shawa. The transit trade that
entered and left the Gibe region supplied its beneficial effects to the kings
in the forms of gifts and customs duties. Indeed, the Gibe states enjoyed
prosperity., While the full effect of this prosperity did not reach beyond
the land-owning class, the poor peasants in the Gibe region,probably enjoyed
a higher standard of living than any peasants in the BEthiopian region. The
abundance of cereal crops, supplemented by root crops, guaranteed their safety
from famine. Cattle and fowl provided them with milk and meat., The light
burden of taxation and the possibility of earning more and buying land also
contributed to the better standard of living of the ordinary peasant.
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GLOSSARY

Abba Father, It is algo a common title of respect.

Abba Boklcu The father of bokku, i.e. the leader who kep’c the wooden sceptre
uged as the insignis of auwthority.

Abba Dula The father of war,

Abba Gada The father of the gada class in power.

Abba Mizan The father of balance, i.e. minister for trade and foreign affairs.
Abba Muda The gpiritual fathemw, to whom pilgrimage is due,

Alaka Chief, head of clergy.
Azaj Commander, chief stewaxrd.
Chafe Meadow agsgembly.

Dajazmach Commander of the gate.

Donachaw  Crown prince.

Gaxad Hereditary provincial governorship.

Genne The lady.

Jils "Saintly people", i.e. those who went on pilgrimage to Abba Muda.
Kes Priest.

Lemmi Ambagsadors, messengers.

Malagq District administrator.

Magsera  Royal residence (palace).

Mikrecho Councillors.

Moti King, congqueror.

Ogessa The skilled ones.

Qallu Oromo priest.

Ras Head, the highest Amhara title, below that of negus (king).

Soressa Wealthy man.
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Preface

When I first came to London, my plan was to study at the School of
Qriental and African Studies for a year, then go back to Ethiopia to do field
work for amother year, and finally to return to SOAS to complete the thesis.
In the event, the political situation made it impossible for me to go back
for the field work, so that T decided to sbay in London and write up the
thesis on the ba;i.s of the literature available here and in some other Euro-
pean archives and libraries. I did this with the support of my supervisor,
Professor Roland Oliver,

After careful examination of the sources over several months, I realized
that much has been written on the Oromo by anthropologists, while Oromo
history has been totally neglected. Indeed, Oromo higbory did not in fact
exist before the sixbeenth century migration. . Take, for instance, the
important work of Dr. Taddesse Tamrat which was published in 1972, and covers \
the period from 1270 to 1527. Nothing is said about the Oromo in this book.
But it provides an excellent background to the Christian and Muslim conflict
in the region. And yet Dr., Taddesse falled to see that some elements of
the Oromo nation were indeed the victims of the fourteenth century conflict,
while other Oromo groups participated on both sides in the conflict in the
sixteenth century.

With the exception of three recent studies, even the history of the six-
teenth century pastoral Oromo migration (the event which actually altered the
political landscape of the region) did not meceive the attention it deserves.
0f the three studies, Dr. Abir's bock, published in 1980, devotes a chapter
to the Oremo history. But the chapter comtaing very little new information
about the migration. Dr., Braukimper's work, published in the same year,
containg useful data on the migration. However, the author has been unable
to free himself from the often repeated, but incorrect, history which claims
that the Oromo entered the territory of the Christian kingdom only in 1522.
The only study which deals at some length with the history of Oromo migration
ig Dr. Merid's excellent thesis, which is not yet published. The central
theme in his work is not the hisftory of the migration, but the effect it had
on the Christian kingdom and the Muslim state of Harar. In the process
Merid gives an impressive account of the migration. And yet the work is not
free from limitations. First, Merid failed to see that some of the people
he calls "Galla invaders" were actually returning to the land earlier taken
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from them by the Christian authority, at leagt in some of the southern pro-
vinces. Secondly, in his attempt to explain the Oromo success, Dr. Merid
overemphasizes the civil war that afflicted the Christian society after 1559.
But by then, the Oromo success had already reached an irveversible stage and
the civil war itself was generated mainly by the inability of the Christian
leadership to stop the Oromo advance. Thirdly, one major reason for the
Oromo success was the endless slaving-raids which the Christian leadership
conducted againgt their pagan subjects. These raids were carried out with
thoroughmess, purportedly to finance the war against the Oromo. However,
the Christian leadership not only failed to stop the Oromo advance, but also
contributed to their rapid spread. Being a piloneer in the field, Merid does
not seem fully to have grasped that the slaving-raids in the south-westerm
provinces actﬁally depopulated the region, creating a vacuum into which the

Orcmo moved rapidly, without meeting much resistance.

Almost more than two centuries after the pastoral Orome arrived in the
south-western region of what is today Ethiopia (in the second half of the six-
teenth century) and almost a century after the disintegration of Ennarya in
1710, (the most important state in the Gibe region), a new order was created
in the area. In the course of the Oromo settlement in the Gibe region, the
ground was prepared and the stage set for the transformation of the Oromo mode
of production from pastoralism to sedentary agriculture, combined with cattle-
keeping. Thig in turn set in motion a new dynamic political process that
culminated in the formation of the five Oromo Gibe states at the beginning of
the nineteenth century.

Although the works of Drs, H.8. Lewis and M. Abir have shown the
importance of the history of the Gibe stabtes, so far there is no ccherent work
on the process of the Gibe state formations, their political organization,
economic foundation and ideological orientation. I hope the last two chap-
ters of this thesis will attempt to give a coherent and detailed history of
the Gibe states up to the middle of the nineteenth century.

Thus, thinking that the Oromec higstory before the sixteenth century
migration needs to be written, I have gone as far back as the fourteenth cen-
turn and tried to show that some Oromo groups had in fact lived within the
territory of the Christian kingdom, especially in and south of what is today
Shawa province, much earlier than hitherto imagined. I have also tried to
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depict, wherever the scurces permitted, the history of the states and the
peoples which were affected by the dynamic processes set in motion by the
Oromo migraticn.

If the thesis succeeds in shedding fresh 1light on early Oromo histoxy,
if it depicts the course of the migration, and if it analyses the profound
cultural, social, economic and religious changes the Oromo society in the
Gibe region had undergone, the credit is largely due to Profegsor Roland Oliver
who has patiently guided me through the research and the writing of the thesis,

The study is based mainly on three sources. First the traditional
Ethiopian Christian sources, mainly the royal chronicles of three centuries,
and a few Muslim ones,' together with a number of Christian and Muslim histo-
rical sources produced during the tumulituous sixbteenth century. Secondly,
Buropean travellers and missionaries of the last cenbury, who either visited
or lived in the Ethiopian region, have left us some information (with varying
degrees of reliability) on the Oromo society of the time, Their accounts,
when supplemented by the works of modern scholars, provide a wealth of infoxrma-~
tion about the Oromo people. Thirdly, although I was unable to go back to
Ethiopia to do field work, I was extremely fortunate in that I got hold of
some inaccessible manuscripts and a number of very useful documents. The
manuscripts were written by Oromo authors on Oromo history, while the docu~
ments dealt with the Oromo history, economics and politics. I will comment
on these manuscripts and documents at the appropriate places in the thesis,
and here it should suffice to say that these Oromo sourceg give the QOromo
view of their history.

I conducted researches at the Public Record Office and the India Office
Library in London, and I did some research at the Ministére des Affaires
Etrangtres and the Archives Nationales in Paris, and also at the Propaganda
Fide, Axchivo Storico delle Societd Geografica Italiano and Ministro degli
Affari Hsteri in Rome, All these archives contain useful and very interesting
information on northern Ethiopia, Shawa, and Harar generally, but these were
not of much direct help to me. The archival material which I found highly
useful for my purpose is found mostly in the Bibliothdque Nationale, Paris.

It would not be possible to acknowledge fully the range of my indebted-
ness. Many persons and some institutions have contributed to this study in

various ways. Awmong them the following deserve particular mention, I owe
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a debt of gratitude to Dr. R. Caulk for providing me with photo-copies of a
number of invaluable documents. I am also indebted to my friend Mahdi Hamid
Mude for providing me with a copy of ‘the manuscript of Abba Jobir Abba Dula,
the lagt king of Jimma Abba Jifar. I owe a very great debt of gratitude to
Dr. Gunnar Hagselblatt for providing me with the 330' page unpublished manu-~
script of Tasawo Merga, which covers Orome higbory from the begimning of the
sixteenth centuxy to the end of the nineteenth century. However, important
as this was, it was minimal when compared to his assistance and the kindness
and hospitality his family showed me whenever I visited West Berlin. I am
grateful to Mr. A. Triuvlzi for allowing me to photo-copy some of his docu~
ments and manuscripts, which deal with the history of the Oromo in Wallaga.

I am grateful and greatly indebted to the following for their kindness, advice
and assistance in my work : Dr. Paul Baxter and hig wife Pat, Dr. R.J.
Hayward, Dr. D. Crummey, John Edward and Dr. M., Ghayasuddin. I am also
grateful to Haile Lawxebo for tranglating Geez materials, and Kulan Gudina foxr
translating German materials. Similarly, I am grateful to Mohammed Kitesa

and Dr, Solomon Inquai, and many others, too many to list, for their assistance.

I am indebted to the British Council, my Isponsors for three years.
They also facilitated my visite to some important archives in Paris. A
grant from the Central Research Fund of the University of London enabled me
to visit some of the Italian Archives in Rome. For this I am grateful. I
am also grateful to the Africa Educational Trust for their financial support,
which came at a very orucial stage in my work. Finally, I am deeply indebted
to Ruth Crawmer for typing the thesis.




Chapter One

Background to the Sixbteenth century pastoral Oromo migeation : the
struggle between the Christians and the Muslims from about 1285 to 1543

The first section of this chapter deals with the relation between
the Shawan Auhars dynasty and the neighbouring Muslim states from about
1285 to 13l  the second with the struggle between the Chrigtian
kingdom and the Adal Sultanate up to the 1,70s; the third with the rise
of a new Muslim power in Harar; and in the fourth and last part it is
suggested that groups of sedentary Oromo had been present in the Christian
kiﬁgdom for perhaps two centuries or more, before the migration of the
pastoral Oromo in the sixbeenth century.

The first three sections will concentrate on the history of the
gtruggle between the Christians and the Muslims between the fourbteenth
and the fivst half of the sixteenth century. This emphasis on the
conflict between the two comumunities is necessary for two main reagons.
Fivet, as will be argued in the subsequent paragraphs, the Chrigtian
Muslim struggle actually prepared the ground for the massive pasboral
Oromo migration of the sixteenth century. In the past many scholars
have attributed the Oromo influx only to the consequences of the jihad
of the sixteenth century. However, on cloger examination of the sources,
it becomes quite clear that the jihad itself could be mads comprehensible
only if the earlier part of the history of the conflict is told. The
tragic drama of the Jjihad of the sixteenth cenbury was rooted in the
earlier stage, and even the earliest stage of the conflict going back
to the last quarter of the thirteeath century. Secondly, and even more
importantly, from the the point of Oromo history, the struggle batween
the Christians and the Muslims in the first half of the fourteenth century
(in, and south and southeast of what is today Shawa province), set in
motion a process that radically altered the pattern of ethnic configuration
in the region. There is sufficient evidence to show that some pzople
including Qromo groups who seem to have arrvived earlier in the region,
were forced to retreat from the storm centre, during the first dramatic
phase of the conflict in the first half of the fourtesnth century. 1

1, Infra, pp. LU=17
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The paper will show that the rise of a powerful Christian empire in the
first half of the fourteenth century, checked the northward flow of
Oromo penetration. In other words, the southward expansion of the
Christian kingdom and the garrisoning of all southern and southeastern
provinces by the Christian military coloanigts had acted as a powerful
dam that temporarily checked the flow of the Oromo northward. In the
final amalysis, the end result of the struggle bebween the Christians
and the Muslim wag the destruction of that dam. It is therefore,
necesgary to trace briefly, the history of the conflict which culminated
in the jihad of the sixteenth century.

The Shawan Amhara Dynasty

Beta Amhara (the Amhara homeland) was situated in the south-western
part of the present Wollo province, bounded on the west by the Blue Nile k
and its tributary, the Bashilo river, on the north by the region of Angot |
and Lasta, on the east by the escarpment leading down to the Danakil
desert and on the gouth by the Wanchet river. 1 It was a very large and
Fertile province that served as the real power bage of the Amhara kings
of Shawa for some two and 2 half centuries. Situated as it was in a
strategic position, it was a mnatural fortress which could only be reached
by five gates, which were carefully guarded in times of wa;t-.z Situated
between the Muslim state of Shawa and the rich kingdom of Damot, =1d the
centre of the Zagwe dynasty in Lasta, thig province scems to have
benefited from the flow of trade in different directions.

With the development of the commercial activities of the Muslims
in the Shawan region and the growing importance of the port of
Zeila, the region of Amhara was of vital significance for the
Christian kingdom and its Zagwe rulers. The major routes to
and from Lasta passed through it, and it is apparent thatl very
close contacts had been establighed between the province and
the Gulf of Aden ... There are many reasons to show that
Yikunno-Amlak and hlﬁ supporters owed much of their success to
this new situation.

l. Donald N, an.me, Greater Ethiopia s the evolution of a Multi
Bthnic Society, (Chicago s 197)45, p. 79.

2. Chihab Eddian Ahmad b. Abdel Q,B,d_"LI‘!\ surnomé Arab Faqih, Futuh
al-Habasha (Histoire de la conquéte de 1'Abyssinie xv:. swcle),
trans. and ed. R. Basget (Paris : 1897), pp. (6-77, 8} and passim
(hereafter Arab Faqih and cited as Futuh al-Habasha).

3. Taddesse Tamrat, Church and State in Ethiopia 1270-1527,
(Oxford s 1972), P. 65.




Tt has been said, and secems to have been almost accepted by all
scholars, that the original Auhara were military colonists from Tigra.i,l
who settled in this region, and whose language gained the status of
Lessena negus (the language of the king) during the reiga of Lalibela,
who seems to have relied on the colonists for his struggle against other
members of his family.2 VWhatever their origin, the Auhara seem to have
been a mixture of various pecples, whose ethnogenesis took shape at some
undefined time, probsbly in the same region. "The Amhara had long been
the advance guard of Christian expansion to the south".3 The region
remsined the very power base of all Amhara rulers for more than two
centuries and it remained the celebrated graveyérd of most of the Amhara
kings of Shawa, who Luillt meany famous churches in the reg:i.on.LL It also
appears that all Amhara kings of this period deposited most of the gold
and other valuable imperisghable commodities weceived as tribute or
gifts in this homeland. When this centre of the Christian kingdom fell
to Imom Ahmad in the sixteenth century, we are told that so much treasure
fell irslto Muslim hands that gold lost value becoming very abundant and

in other sources,

cheap. The fertility and the wealth of this province is also mentioned

Following the revival of the Red Sea trade in the tenth centuxy,
the old caravan routes between the port of Zeila and what is today
southern Ethiopis, were revitalised, and a nuumber of commercial centres
came into being along the routes, The old commercial system revived,

for the exchange of products with the centre of exchange probably located

1., Asma Glorgis, "Ya Galla Tarik" (History of the Galla) umpublished
Awharic manusoript, Biblioth8que Nationale (Paris), pp. 62-63.
(Hereafter Asma, and cited as "Ya Galla Tarik").

2,  Sergew Hable-Sellassie, Ancient and Medieval Ethiopian History
to 1270, (Addis Ababa : 1972), p. 265.

3. Taddesse Tamrat, ibid., p. 6h.

Lo  Tekla Sadiq Mekurya, Ya Grafi Ahmad Warava (The Invasion of Grafi
Ahmad), (Addis Ababa : 1967 E.C. 197./5), pp. 6-9. (Hereafter
cited as Ya Grafl Ahmad Warara).

5. Arab Fagih, Fubtuh al-Habasha, pp. 338-35..

6. Among others see Francisco Alvares, The Prester John of the Indies,
eds. C.F. Beckingham and G.W.B, Huntingford (Cembridge : 1961),
vol. I, p. 333.




in or near Muslim Shawa. The growbth of trade seems to have created

an active Muglim merchant class who traded both in the Christian kingdom
and the kingdom of Damot. The latter kingdom was famous for the
abundance of its gold and the intermational repubtation of its slaves.l
Both kingdoms apparently tolerated the Muslim merchants at first.

But with the march of time, the merchants in Damot seem to have reserved
for themselves the lucrative commerce which supplied the precious metal
to the Muslim merchants. The pregsure from the southward expanding
Christian kingdom forced Damot to adopt an aggressive policy, which led
to the liquidation of the Christian vanguard comuwuwnity and the reduc-
tion of Muslim Shawa to a tributary state.

Common emmity against Damot, and common economlc interest, created
a gituation of close cooperation between the Amhara leaders of Beta
Amhara and the leaders of Muslim Shawa. On the one hand the Muslim
state of Shawa, which seems to have been founded in A.D. 896,2 was
decaying under intermal pressures by the thirteenth century. In spite
of the fact that the ruler of Muslim Shawa arranged marriage alliances
witlri the rising leaders of Ifat, the eastern province of this Muslim
state, it was impossible Lo arrest the tide of opposition.3 On the
other hand, the ambitious Awhara leader, Yikummo-Amlak, who had already
won the ideological struggle against the last Zagwe king through his
patronage of the two main Amhara religious leaders, Iyasu Moa and Takla
Ha;yma.nr.)“n:,LL was in hot preparation for the final showdown with the Zagws.
Yikunno-Amlak and the ruler of Muslim Shawa each needed the other. With
the material and military support Yikunno-Amlak received from Muslim
Shawa, he managed to defeat and kill the last Zagwe king in a church
5 Thus in 1270, Yikuano-Amlak established the
Shawan Awhars dynasty.

whezre he took refuge.

1. Father Francisco Alvares, The Prester John of the Indies, eds.
C.¥. Beckingham and G.W.B. Huntingford (Cambridge ¢ 1961),
vol. IL, p. h55.

2. Imnfra, p. 8.
3., Infra, pp. 8-9.

o  Sergew Hable-Sellassie, Ancient and Medieval Ethiopian History
o 1270, p. 283.

5. Ibid., p. 284. See also D.N. Levine, Greater Ethiopia, p. 73.




This marked the end of the Zagwe dynasgty and the beginning of
the new Auhara dynasty. In more than one sense it was a major turniung-
point in the history of the Christian kingdom. The Cughitic-speaking
Agaw, who used to dominate the Chrristian kingdom, were deposed and
replaced by the Semitic-speaking Ch‘ristians.l Thus the victory settled
the question as to which of the two elites, the Cushitic-speaking or
the Semitic-gpeaking, would prevail in dominating the political scene

of the Christian kingdom.

The new dynasty repregenited both continuity and discontinuity
with the btradition of the two preceding ones. Continuity because the
old aggressive policy of expansion and of Christian evangelisation
reached its zenith. Discontinuity, in a narrow sense, because the new
dynasty did mnot produce any monumental masterpiece comparable to those
of Aksum and Lalibela. Digcontinuity again, because in spite of the
extent of the kingdom and its wealth, not a single Amhara king of this
period minted coing, a fact which indicates that agriculture was the
mainstay of the economy, unlike Aksum, where commerce seems to have
been at the foundation of her prosperity. This dynasty also did not
have a permament capital, a fact which reflects the larger size of ths
kingdom and ‘the inability of a single region to supply food and firewood

for the growing population of the royal court.

The new dynasty went further and adopted the prestigious title
of the "Solomonic dynasty". The name appealed to the pious Caristians
and was supported by a powerful legend which seems to have taken deep
roots during the previous centuries. This was the legend of Qusen
Sheba and King Solomom. W, Budge thinks that this story was probably
borrowed from the Jews, who settled as merchants in the country before
the Christian era and whose writings are full of stories of the greatness
and wisdom of Soil.omon.2 The French historian J. Doresse, believes
that the Aksumites adopted the legend in south Arabia, when they invaded

that country in the sixth centu:cy.3

From which ever source it uay
have come, the legend was a very powerful one and it sesrved this dynasty

very well.,

1. Taddesse Tamrat, Church and State, p. 68.

2.B.A,W.Budge, A History of Bthiopia s Nubiza and Ahyssiniz, (London @
1928), vols. I and II, preface p. x.

3. Jean Doresss, Ethiopia, trems. Elsa Coult, (London : 1939),
pp. 1y, 85.
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The geographical positions, ethnic compositions, social organisa-
tions and economic conditions of the Muslim states have been discussad
by various scholars at different times. These include, Cerulli,
Huntingford, Taddesse Tamrat, Merid Wolde Avegsy and the latest and
perhaps most comprehensive description has been given by Dr. Ulrich
Braukﬁmper.l Therefore, we dispense with the details and concentrate
on the essentials which are common to 2ll of them. As in many other
places, the penetration of Islam was preceded by commerce, which bound
together both the nomadic and the sedantary peoples of the region. It
appears that, wherever commerce found strong rulers in trading centres
aléng the caravan routes, it prospered and strengthened the hand of the
ruler; whether in the accumulation of wealth by customs dues, gifts
or trading profits, or in the political authority which commerce lent
to the rulers of the trading centres, or in military superiority which
derived from the wealth with which iron weapons were iwported. Comnerce
enhanced the power of strong rulers where they existed and transformed

. 2
weak ones into powerful ones.

The Islamic current brought by merchants and immigrants power-
fully affected the formation of states between the port of Zeila and
the rich highlands of the south in the interior. Thus, between the
ninth and the fourteenth centuries a number of states such as Shawa,

Ifat, Hadiya, Dawaro, Bali, Adal and a number of smaller ones came into

1. B, Cerulli, "Documenti arabi per la storia dell'Btiopia". Atti
della Real Accademia Wagionale dei ILincei, (1931) ser. 6, vol. iv,
Pp. 39 and passim; Idem "Il sultanato dello Scioa nel secolo
xiii secondo wn muovo documento storico", in Rasssgna di Studi
Etiopici (1941), pp. 5-14.  G.W.B. Huntingford, tr. and ed. The
Glorious Victories of Amda Siyon, king of Bthiopia, (Oxford : 1965),
PP. 3L Taddesse Tamrat, Church and State in Ethiopia, pp. L1-53,
and passim; Merid Wolde Aregay, "Southern Ethiopia and the
Christian kingdom, 1508-1708, with special reference to the Galla
migrations and their consequences", Ph.D, thesig, London University,
1971, pp. L1-42 and passim;  Ulrich Braukdmper, "Islamic princi-
palities in southeast Ethiopia between the thirteenth and sixteenth
centuries", in Bthiopianist Notes (1977), vol. 1, No. 1, pp. 17-55,
No. 2, pp. 1-43.

2. € Basgil Davideon, Black Mother : A Study of the Pre-colonial
connsction between Africa and Burops, (Iondon : 1970), p. 92.




existence.l While the Cusghitic speakers become Islomicised, Islam
did not seem to have gone deep into the cultural 1life of the people.
Most of the Muslim rulers seem to have been Semitic speakers, who

were Muslim in their customs, names, titles and religiom.

The new oxder created by commerce and the gpread of Islam super-
seded the old. In many of these states the hereditary chiefs of the
sedentary, pastoralist and nomadic population of pre-Muslim times,
though divested of their political power,2 because of the rige of the
powerful rulers in the trading centres, still wielded much influence
over the population. The Muslim rulers of the commercial centres inter-
married with chiefly families and surrounded themselves with bodyguards
of Cushitic slaves, who foxmed their military mainstay in many of these
gtates. It was onlyllTShawa, Ifat and Harar, that Semitic-speaking
elements seem to have formed the bulk of the fiéhting force of these
states. Even in these states, the Cushitic speakers with theivr war-like
habits, furnished bodies of volunteers, "warriors of the faith", defending
the frontiers of one state against the other, or the frontiers of the
Muslim states collectively against the expanding Christian state. The
frontiers frequently shifted, and thesge shates probably Fought more
3 In short, Islamic
currents and commerce united itinerant traders and the rulers of the
trading centres, And these two forces snabled the communities of the
commercial centres to form sbates and to impose thelr political leader-
ship on the sedentary ageilculturalists as well ag on the pastoral
commnities,

among themselves than against the commnon enemy.

1. ‘Al—Uma,ri, Ibn Fadl Allsh, Masalik al=Absar Fi Mamalik el Amsar
(L'Afrique moins 1'Egypte), tr. by M. Gaudefroy-Demombynes, (Paris :
1927), p. 13 see also Magrizi, Historia Regum Islamiticorum in
Abysginia, tr. and ed. by F.T, Rinck,. (Leiden : 1790). From this
Latin version G.W.B. Huntingford made am English translation in 1955,
entitled "The book of the true knowledge of the history of the kings
in Abyssinia', a typescript of which is found at the School of
Oriental and African Studies Library, which I have consulted.
(Hereafter, Maqrizi, "The book of the btrue knowledge"); see also
Huntingford, The Glorious Viclories of Amda Siyon, King of
Ethiopia, pp. 3-L.

2. - Between the seventh and tenth centuries Arab merchantbs, political
refugees, missionaries and immigrants continued to visit the ports
along the Somali coast, from whence they penetrated deep intc the
interior. Tne newcomers seem to have intermarried with the indigenous -
Cughitic-gpeaking peoples, in some cases becoming prominent leadsrs.
Among others sse V. Grottanelli, "The peopling of the Horn of Africa"
in H. Weville Chittick and Robert I, Rotbert, eds., East Africa and
the Orient : cultural synthesis in pre-colonial times, (New York :
1975), pp. TO-TLs

3. ‘Al—mnari, "Vasalik al-Absar fi Mamalik el Amsar", p. 2




The first of the Muslim states to come to prominence was Muslim
Shawa, which existed between 896 and 1285. Muslim Shawa wasted her
enexrgy in fighting against Damot, in supporting Yikunno-Amlak, and in
trying to crush intermal rebellion. It collapsed under the onslaught
of Ifat, which was animated and unified by the desire to oppose the
"unholy alliance" between Muslim Shaws and Christian Amhara and to curb
the Amhara expangion. Shawa's collaboration with the "infidel!
provided Ifat's leaders with the material from which the firveworks for
ideclogical struggle was derived. Ifatts propaganda seems to have
effectively disarmed the ruling house of Shawa. Internal decadence
and the inability to challenge Ifalt both militarily and ideolom‘.cally,
culminated in the total w:.p:Lnb ou'l: of i;he rul:.ng noa.be of S’nawa.. Ifat
which was only the eastern paa:-t oi‘ Shawa, now became the centre 633‘ Muslim

power in the Horm of Africa, absorbing Shawa in 1285, at the time when the

founder of the Amhara dynasty was dead, and at the time when, due to
the internal problems of succession, the Anmhare rulers were unable to
supporlt their collaborators apart from offering a small conbingent which
seemad to have melted under Ifat's attack and the magnanimous political
agylum given to the remaining members of the Shawan dynasty. Thus
ended the history of the first Muslim state in the interior after 390
years of miserable existence, characterised by endemic fighting within

the ruling house. 1

Ifat emerged victorious from the siruggle with Shawa by
exterminating the Shawan ruling family to a man in 1285, and spear-
headed the Muslim struggle against the expansion of the Christian king-
dom, Ifat from the beginning was the vietim of her own contradictoxry
policy. She wanted to fly the conquering flag of Islam by aggressive
policies against the Christian kingdom, while commerce remained the
bage of her prosperity. It scems that aggressive policies and commer-
cial prosperity were supposed o march gently hand in hand, the one
alding the other. In fact, they were sharply opposed to each other
from the outset. Aggressive policy entails war, and war disrupts
commerce, which in turn destroys the basis of prosperity. Ifat had
also another major weakness. She was the leader of the Muslim statbes
that were linked by commercial routes and chaing of trading centres and
united under the so-called Zeila confederation. This was only a

1., E. Cerulli, "Il sultemato dello Scioa nel secolo xiii secondo un
nuovo documento storico", RSE, pp. 5-14




nominal confederation, because Zeila was only a common port for all

and the gate to the land of the Prophet. Apart from this symbolic
unity, the members of the confederation were not under the direct rule

of Ifat. Bach of the units jealously guarded its independence. In
other words, the idea of uniting the Muglim states may have first started
in Zeila. However, it was in Ifat that this idea was implemented fox
the firegt time. Situat=d at the crossioads of commercial routes, at
which foreign and local goods were exchanged, and above all, for its
control of the port of Zeila, it was this exceptionally privileged
position for which Ifat's leadership might have been accepted voluntarily.
But her rulers did not have political suprema.cy.l

It was againgt this fragile Muslim alliance that the full weight
of the monolithic Christian state was directed from the start. The
Amharag, powerful in war, quick to defend themselves, jealous of their
rights, suspicious of Muglim inbtentionsg, were seldom defeated in oub-
right battle by Ifat. Weakened by internal succession si:ru.ggles2 and.
pughed by Ifat's initial onslaught, they seem to have retreated to their
inaccegsible homeland, settled the question of succe'ssion, narged their
wounds, recouped their losses and returned to face the challenge of the
Muslims wnder their brilliant leader, Amda~Siyon (131l-13LlL).

The story of this first major struggle between the Muslims and
Christians was ‘told by two educated men of the day, one Christian and
the other Muslim, The richest and the most comprehensive record was
made by the anonymous author of Ths Glorious Victories of Amda-Siyon.

In every sense this was a masterpiece of hisbtorical chronicling., The
anthor, who seems to have been well-educated, presents his stories in
animated narrative and illustrates them with historical examples from

the Bi’ole.3 © From this it appears that the Christian kingdom which
produced this historian capable of describing events as they were
wnfolding themselves, enjoyed a rich cultural life. There is much
truth in the assertion of various scholars that the change of the dynasty

was accompanied by a literary x-enaissa.nce."L We are indebted to this

1. ‘Al—Uma.ri, "Magalikal-Abgar f£i Mamalik el Amgar, pp. 5, 19; -see
algo Taddesse Tamrat, Church and State ... , pp. 84-85 and passim.

2, Tbhid., ». T2.

3. The Glorious Victories of Amda~Siyon, King of BEthiopia, p. 55
and passima

Lo  See for example, D.N. Levine, Greater Ethiopia ... , p. 100;

- —

J.S, Triminghem, Islam in Ethiopia, (London : 1368), p. 65.
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chronicler also for his description of the undeclared but enduring
underlying economic motives behind the Muslim Christian struggle.

The Christian king, Amda~Siyon, not only wanted; to monopolize
the commerce, the principal source of strength for the Muglim leaders,
but also wanted to deprive the Muslim 1ea:d.ers of essential commodities
such as imported iron weapons. However, the Muslim rulers, whose whole
wealth was derived from the lucrative trade, and who were notoriously
addicted to refined and "effeminate luxuries", could by no means dispense
with the importation of costly and eleganf foreign goods, and were deter—
mined to resist the king's threat to the core of their luxurious life.l
The luxury articles which were imported and enjoyed by the Muslim rulers
were envied by the rapidly expanding Christian Amhara ruling class.
Thege foreign goods became necessary ‘to feed the pleasures and maintain
the grandeur of a kingdom, glutted to satiety with the success of
conquest. The imports consisted mainly of silk and fine dresses, iron
weapons, spices and a few luxury items, which the king distributed to
raise the morale of his best 14\ra;l?:t?:i.mfs.2

The second source of our information for the first major Muslim
Chrigtian struggle comes from the pen of the great Egyptian scholar
al-‘Uma:ri. He reported on the bagsis of information he gathered from
Shaikh Abdallah of Zila, the ambassador of Ifat, who wont to Bgypt on
behalf of the Muslims to seek support from Egypt. Al-‘Uma.ri, who pro-
duced this story around 13,5, described the seven Muslim states, their
cooperation and competition, strength and weakness, the richess and
poverty with astonishing cla:city.s The story of a,l—‘Uma:r:i, although
not as rich as that of the anmonymous Christian chronicler, is quite
detailed and reliable.

Before the days when Amda—~Siyon sought to add to his triumphs
the conquest of the Muslim states, the latter were already the centres

of commerce and highly prosperous regions. Ifab, Dawaro, Arababni,

l. See for example al—‘Umari, Magalik al-Absar fi Mamalik el Amsar,

PP 1-3; Maqrizi, The book of the true knowledge of ‘the higtory
of the kings in Abyssinia, p. 8; Cexrulli, Studi Etiopici : la
lingua e la storia di Harar, (Roma 3 19363, vol. I, pp. 17-18.

2. The Glorious Victories of Amda~Siyon, p. 90.

3. al- Umari, ibid., pp. 1-3 et paseim.
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Sharka, and Darah specialised in trade and agriculture. Bali
specialised in the spice twrade, the weaving of cotton cloth, industry
and agriculture., Hadiya, the most powerful, with its forty thousand
cavalry and btwice that number of foot soldiers, specialised in the

cagbration of eunuch slaves and in ag,riculture.l

However, although commerce persigted between the Christian and
Muslim communities for mutual benefit, it never enjoyed.a long period
of peaceful development. Commerce at one and the same time played a
contradictory role, On the one hand, the necessity for the exchange
of goods and services not available in one community gave resgpite to
warfare and an impetus to peace and co-existence. From time to time
the new desire and increaging ardour for commercial enterprise thus
engendered tended gradually to soften the feelings of alienation which
had grown up between the two commmnities. The chammels of commercial
intercourse between them were laid open by the feeling of co-existence,
and under ‘the auspices of Muslim merchants the trade of the Muslim
states benefited these states, and diffused its influence over the
Christian kingdom in the form of tribute, taxation and gifts. The last
point is particulerly important and needs a little more explanation.
The exchange of gifts between the Christian kings and Muslim rulers
which seem to have been initiated by Mulim Shawa, continued to sexve as
one means of acquiring goods not available locally. The altermative
means was war, The defeat and conguest of amother realm provided booty
not only for the leader butbt also for his followers. Thig forceable
selzure of goods from oubsiders was not the rule, bubt was frequently
resorted to in their relations. The failure on the part of the Muslim
rulerg to give gifts to the Christian king was the occasion for war.

Thus declares The Glorious Victories of Amda~Sivon 3

.o If at first you had come to me with your father and
made full submigsion, by means of gold, silver and fi)ge clothing,
there would have been friendship between me and you.

As can be seen, gifts could be given not only to maintain peace and

ingure loyalty and submission with a powerful neighbour, but also to
provide a flow of much needed goods between the two commnities. No
one gave anything "without proper recompense"; Muslim merchants gave
gifts to Christian kings in return for protection, while resident in

1. Al—‘Umari, Magalik ... , DP. 17; see also, Maqrizi, The book of the
true knowledge, pp. 9-10.

2, [The Glorious Victories of Amda-Siyon, p. 101.
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the Christian kingdom. The Muslim rulers gave gifts to mainbain
friendly relations and avoid the anger of the Christian kings., Gift
giving, which was both the cause for war and the key to peace, was only
one important element in the large trade between the Muslims and
Chrigtians. Both seem to have been inseparably linked. Commerce

affected a wider circle of the two commnities.

In fact, it was the commerce and the commercisl routes that made
Ifat the meeting place of two competing ideological systems. Each
system wanted to expand at the expense of the othex. The ideological
crux of the struggle between the Muslims and the Christiansg could be
summed up in brief. Bach wanted to win this lucrative area in the name
of their God, for their followers. Bach condemned the other as "infidels",
and each invoked the help of God for its Just cause.l

The need to maintain commercial links in time established a
modus vivendi of ideological co-existence, which did not preclude stepping
into the activities of wimning supporters from the camp of the other,
which in turn was the cause for the drawing of swords in the name of God,
spreading the word of God and destroying the force of evil, ".,.. If you
have killed ten Christiang, then T will kill among your side a thousand
Muslims, and if you kill a thousand, then I will kill many thousa.nds."2
This inaugurated that particularly repetitive cycle of struggle which
characterised Muglim Christian relations in the first half of the
fourteenth century. ’

Besides what has been said so far, some of the praétices agsociated
with commerce on the other hand played a negative role that destroyed
the basis of co-existence. We have already said the desire and increas-
ing ardour for commercial enberprise tended to soften the feelings of
alienation which had grown up between the Muslimg and Christisns,  How-
ever, the unequal benefit derived from the commerbe and the huge profit
that went to the Christian kings in the forms of gifts, poll taxes,
tributes and sometimes war booty, generated a feeling of resentment among
the Muslim merchants and the rulers, who saw the 'various restrictions on

commerce and the heavy gifts and tributes as an unbearable burden.

1. Both sides in the struggle believed that God was on their side.
Both attribubted their victory to His kindness and their defeat to
their sgin and His lesson to repent. Despite their unshakeable
belief in the Justness of their cause before their God, both knew
the effective role swords, cavalry and training played in the war.

2. The Glorious Victories of Amda~Sivon, p. 57.
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The bitter economic feeling was looked upon from the point of
view of religious domination, in which it found its purest expression
as the struggle between Islam and Christianity. As the source of
injustice and oppression, it was a religious duty for +the Muslims to
fight against the Christians., The mantle of leading this "just" resist-
ance against the Christians fell on Ifat, the leader of the Zeila
confederation, the grealt benefactor of the lucrative trade in the region.
Bver pince Ifat took this high responsibility on her self, the rulers
of this dynasty regarded themselves and were regarded by other Muslims
as the leaders of Islam in the Horn of Africa, bound to liberate thedr
co-religionists from the yoke of the "infidels".

Finally, despite the mutual need for the continual commerce, the
leaders of the two communities were not able to establish an atmosphere
in which this could be ensured. In the long run it was the absence
of peace for the prosperity of commerce that seems to have retarded the
development of urban cultures in the troubled central highlands, It
was only in Aksum, Harar, and later Gondar, where commexrce persisted for
a long time, that we find some sort of urban culture in what is today
the Ethiopian region. In the short run, it was the attempt of Amda~
Siyon to moncopolize the sources of wealth that triggered off the
following intensive campaign.

What follows is the summaxry of the struggle between the Muslims
and Christians from the variocus sources. From all accounts it appears
that Amda—~Siyon was a military genius who created a strong striking
force that revolubionized warfare in the region.l He seems to have
introduced new techniques in the organisation end training of his army,
which excelled the Muslims in training and weapons as well as in size,

He divided his army into the right wing, the left wing, the advance

guard and the rear guard:. The crack troops of his army were the cavalry,
and the bulk of his army was composed of the infantry with "“the strong
legs trained for wa.r".2 The mucleus of his crack force, which was battle
tegted was especially armed with ilmported swords.3 This type of army

1. See for example, Taddesse Tamrat, Church and State ... , pp. 89-9;
The Glorious Victories ... 5 pe 82; al- Umari, Masalik ... , PD.
23-26; J. Perruchon, "Hisboire des guerres dtAmda~Seyon roi d'Ethiopie"
in Journal Asiatique, (J.A.) Ser. 8, xiv (1889), pp. 293, 382-3, 399.

2. The Glorious Vicltories eee 5 Do 82.

3. Taddesse Tamrat, Church and State ... , p. 9.
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truly seems to have revolutionized the conduct of war. Besides this
body of invinecible crack troops, a large part of his force was armed
with locally produced swords and kmives, bows and arrows, spears, sticks,
slings and stones. The king seemg to have used his huge wealth for

the development of his war machine, The booty from the war was
distributed according to the ranks of his warriors. His generosity

in decorating brave soldiers in gold, silver and fine clothes, his
supreme bravery and courage which was proverbial, his soul-searching
eloquence which inspired his soldiers and heightened their preparedness
for fighting, his presence in the vanguard of any attack, his choice of
the battle-ground and the moment, his initiative in adapting strategies
and tactice that best sulted the situation and the time, the element of
surprise attack which he effectively employed simultanecously Lrom
different directions, his benevolence to those enemies who submitted and
accepted his overlordship, all help to account for the creation of an
exceplbionally efficient striking force. Such was the terrible foxrce
which in 1329 Amda~Siyon loosed on the weak and unprepared Muslims, and
he added to its tactical efficiency the element of surprise, with which
he devastated the enemies one by one. He opened the campaign with Damot
and Hadiya. Damot, the non-Muslim gold-producing state in the region,
Hadiya, a rich and powerful Muslim state with sbout forty thousand cavalry,
and twice that number of infanbry.® To ensure the continuity of the 4
fruit of his conquest and minimise the danger from the conquered people,
Amda~Siyon prohibited his conquered subjects from carrying offensive
weapons and from riding bridled horses.2

Having secured the wealth of Damot, and immobilized the militaxry
resources of Hadiya, Amda~Siyon turned to Ifat and her allies, The
Muslim league which was hagtily formed against the Christian king, was
caught unprepared. The news of the formation of the league leaked out
probably from merchants who may have served the king as secret agents.
The members of the league wexe routed separately. Bach defeat was
accompanied by the most huge and dreadful massacre the region had ever
seen. The degree to which Amda~Siyon subjected the conguered people is

,

1. Al-‘Umari, Masalil ... , pp. 15-17.

2, TUlrich Bravkamper,q "Ielamic principalities in southeast Ethiopia ...",
in Ethiopianist notes, vol. I, no. 2, Pe 7o
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expressed in the soldiers song in his honour, "Whose face have you not
disfigured ? Whose wife and children have you not captured 7% 1

And probably so it was. These devastating victories settled the crucial
question as to which of the powers, Christian or Muslim, was to dominate
the southern region for the next two centuries. The glorious victories
of Amda~Siyon fastened the Amhara yoke upon the Muslim neck. It made
the southern region the nerve centre of Ethiopian history. Henceforth
for the next two centuries, the southern region remained the source from
which the stream of history flowed in different channels. In short,
the wars of Amda~Siyon made the Amharas the masters of the region. And
from then on there gleams around the name Amhara that halo which belongs
to the great congquering nations. However, in the long run these
victories failed to achieve the desired end., The Amharas failed to
impose their religion and language on the bulk of the conguered popula-
. ‘bion. The campaigns of Amda~Siyon created an empire, but they did not
lay a proper foundatlon for the creation of a nation. In no concrete
memner was there a creative marriage of cultures, a passage of ideas,

an equal sharing of wealth, To the Christians the conquest meant
congtant enrichment. To the Muslims it meant constant destruction,
pillaging and poverty. The destruction caused strong evil. It pro-
duced among the Muslims a deep-roolbed eagerness for revenge which kept
the spirit of Muslim registance alive up to the beginning of the
sixteenth century.

But in the short run it met with spectacular success. If
Yikunno-Amlak was the founder of a new dynasty in 1270, Amda~Siyon was
the founder of a powerful empire by his victories. With the huge waxr
booty and the war machine which he developed, hardened and battle-tested
in the south, he crushed the rebellion not only in Tig'::'a\.:i.,2 but also
defeated the Beta Israel (Falasha) in their homeland in the Gondar area,
establishing a strong Christian foothold in the :r:egion.3

Begides laying the foundation for the empire, the campaigns of
Amda~Siyon seem +to have altered radically the pattern of ethnic

1. The Glorious Victories es. 5 P« 129
2. Taddesse Tamrat, Church and State ... , pP. 73~L.

3. Jameg Arthur Quirin, "The Beta Israel (Felash) in Ethiopien Histoxry;
castbe formation and culture change, 1270-1868", Ph,D. university
of Minnesota, 1977, pp. 5Lh=6.
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distribution in the south. The struggle between the Cliristians and
Muslinms seems to have set in motion a process that probably altered the
pattern of population in the region. This assumption is permissible
when one congiders the profound change in ethnic distribution following
the wars of the sixteenth century. It is true that the conquest of
Amda~Siyon was not as destructive to the Muslimg as that of Imam Ahmad
to the Christians. However, the warsg of Amda-Siyon were destructive

on a gcale hitherto urknown amongst the peoples of the region.l The
wars were accompanied by an appalling carnage and destruction, which
probably sent tribes and groups fleeing from the storm centre, abandoning
their property and territory, to seek refuge in difficult areas where
geographic features held out hope of asylum. Thus the vast displacement
of people that usually accompanied the expansion of the Christian king-
(fl.om2 geems to have truly altered the patterm of ethnic distribution
during the reign of Amda~Siyon. There are a number of indications
which, beyond a shadow of doubt, establish that some peoples, including
some Oromo groups who seem to have arrived earlier in the region, were
forced to flee from the storm centre. Here we mention a few indicators,
only from the side of the Oromo. These indicabors are hints in the
royal Christian chronicles, strong Amhara oral traditions, Oromo place
names in the region, ‘the formation of the core of the Oromo calendar,

the Qallu institution, some of the structure of the Gada system which
suggest recent adoption, and a number of other practices assoclated with
the Oromo. All these will be discusged in their proper places.,  How-~
ever, here it should suffice to say that these indications point to a
concrete historical circumstance that took place in the pattern of ethnic
distribution during the reign of Amda~Siyon in the southern region.

Besides thisg, the powerful empire solidly established by Amda~—
Siyon seems to have acted as a powerful dam that checked the movements
of pastoralists from the southern to the central highlands, The
establishment of a number of Christian military colonies in Balil, Dawaro,
Hadiya, Fatagar, Waj and other areas were meant not only to prevent raids

1. Takla Sadiq Mekurya,Ya Grafi Abmad Warars, pp. preface iv, 708 and
passim,

2. Taddesse Tamrat, Church and State ... , p. 150, n.l.
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by the pastoralists, as we are told to believe,l but also to prevent
local rebellions and to stop large scale movements of population,

including the Oromo pastoralists.

The Struggle between the Chrigtian kingdom and the Adal Sultanate up
to Os

Amda~Siyon, who through his energetic and brilliant victories
created an empire, was able fto control all the strategic trade routes
between the rich interior and the coast. He geems to have fully partici-
pated in and controlled the lucrative trade, adding glamour and wealth
to his power.2 However, Amda~Siyon did not go as far as appointing
Christians to rule the conquered Muslim areas. He keépt in power the
Muglim rulers who recognized his undisputed overlordship.3 In this
policy he succeeded in creating an unbridgeable rift between commercial
interest and Islamic militancy within the conquered Muslim areas. This
policy was fully exploited by his successors. In the conquered Muslim
states, the rulers had to struggle not only against the monolithic
Christian power, but also within the sections of the royal family and
merchants who saw their salvation in maintaining peaceful relations with
the Christian emperors. The section of the local ruling houses who
identified themgelves with the cause of 'l;h::; merchants realized that the
prosperity stemmed from the peace guaranteed by their Chrigtian overlords.
This element realized the weakness of their own states, and the strength
of their enemy. They realized the apparent disunity of interests among
their peoples and a =olid unity of Christian interest represented by
the monarchy, This view was opposed by the elements who raiged the
slogans of "holy" war against the "infidels" and condemned all coopera-
tion with the enem;y.l"‘ The former elements recognizmed the.need for
compromise — a compromise which was not opportunistic in character, dbut
pragmatic and dictated by the need for self-preservation. The Amhara
emperors who succeeded Amda~Siyon (Sayfa~Arad, 131);~1371; Niwaya~Maryam
1371-1380) exploited this apparent weakness of Muslim leadership.

1. See Merid Wolde Aregay, "Southern Ethiopia and the Christian kingdom,
1508-1708 ...", pp. 149-150.

2. Taddesse Tamrat, Church and State ... , pp. 80-89.

3. J. Perruchon, Leg Chroniques de Zar'a Yaledgob et de Bateda Maryam,
(Paris : 1893), p. 30.

L. Infra, p. 18.
5. Taddesse Tamrat, Church and State ee. , ppP. 145-19.

St
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The repeated defeats that exhausted the material and human
regources of Ifat, and the intervention of the Christian emperors in
the local affairs sharpened the ideological struggle between the element
that stood for compromise and that opposed to it. Around 1370, the
militant revolutionaries who adamantly opposed any form of cooperation
with the Christian rulers, emerged victorious by crushing the collaborators.
The militant paxrty that was headed by Hag-ad-din I not only initiated the
"holy" war against the Christians bubt also transferred the centre of power
to Adal, with its capital at Wahal in the lowlands, 'This was the most
dramatic measure taken to revolutionize the spirit of Islamic militancy.
It was a real turning point in the Muslim Christian struggle in the Horn
of Africa., A turning point for two basic reasons. First, although the
Christian emperors repeatedly inflicted crushing defeats on Adal in the
lattedfs own territory, the former were never able to make Adal part of
the medieval Christian eam;pire.:L Secondly, after the transfer of Muslim
power from Ifat to Adal, it was Adal, though weak and the victim of her
own aggression, which was on the offensive. The mighty Christian empire
was on the defensive, In this sense the brilliant victories of Amda~

Siyon were not repeated by his successors.

During the next Christisn emperort's reign, that of Dawit (1380-1412)
the brilliant Adal leader Satad-Din (137h-1,02/3) won no less than twenty
ephaneral viotories.2 Satad-Din's long and elusive campaigns were
directed not only against the "infidels" (as the Christians and pagans
were called in Muslim literature), but also against the Muslim collabora—
tors with the Christian emperors. The struggle hag now taken a true
appearance of Jihadic war. Thus the local Muslim rulers of Dawaro,
Hadiya and Bali were abtacked and looted.

... He fought against Amano, the Christian king's governor of
Hadiya e.. attacked Zalan, and took from there so much booty
that the portion allotbed the Sultan amounted to 40,000 heads
of cattle,.,all of which indeed he distribubed among the pooxr
and needy.3

1., ‘Taddesse Tamrat, Church and State ... 5 pPe 154

2, Ibn Khaldun, Histoire des Berbers et des asties Musulmanes
de 1l'Afrique septentrionale, tr. de Slane, new edition, Casanova,
vol. ii, EPamis : 1927), p. 108; see also, Maqrizi, "The book of
true knowledge ...", p. 22§ E, Cerulli, "Documenti arabi ...",
Real Accademia Nationale, p. L6; J.S. Trimingham, Islam in

Ethiopia, p. Tl.
3. Maqrizi, ibid., pp. 1l~16,
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A recent Arabic ‘Doolc,:L which degcribes the campaigns of sultan
Satad-~Din makes an interesting reference to some Oromo groups in Bali
'and Dawaro, which seem worth mentioning at this point. In Chapter Eight
of this book, Shaikh Ahmad Abdullahi Rirash, gives the military exploits
of the sultan at length. The military aspect of Satad-Din's struggle
are already lmown to hisbtory, and we do not need to repeat them here,
What is new in this Arabic source is JG-he war ‘the sultan is supposed to
have led against some Oromo groups. From the topography of the expedi-
tions and some practices depicted in this book, the bulk of Satad-Din's
campaigns against the "pagans" was directed against the pagan, or not
Tully islamicised, Somali tribes in the territory of Adal, and particu-
larly around the present area of Dire Dawa, all along the old commercial
route. In the campaigns the sultan is supposed to have led in Dawaro
and Bali, it appears from ethnic names and general description of their
practices that he might have fought with some Oromo groups. The author
mentioned Hirya Galla against whom sultan Satad-Din fought. Hirya
(age-mate) was the famous Oromo fighting unit which will be discussed in
the next chapter. There are two other imporban:t points which should be
mentioned here. The first is the name Galla itself, and the second is
about the supposed leader of Hirya. From this report it appears that
by the second half of the fourteenth century, the name Galla had already
entered even Arabic literature. The importance of this point will become
clearer further in the diseussion,2 and. here it should suffice to concen-
trate on the second point. According to this source the Hirya Galla
against which Satad-Din fought had a leader called Bori. The latter is
referred to as a king, bubt this should not be taken literally and perhaps
it means a military leader who fought against the sultan. The appearance
of the name Bori as a "king" or a leader of an Oromo group is a point
of profound historical sigm’.ficanc;e. Bori, which meang "the direction ‘
of sun rise" or east is here represented as a real historical figure.

The reference here is not to an individual, but to a group that migrated
in the direction of the east. As we shall see in the next chapter,3 a
section of the Oromo people migrated in the direction of the sunrise,

from their original homeland, while the other section migrated in the

l. ©Shaikh Ahmad Abdullahi Rirash, Kashf as Sudul can Tarikh as—Sumal,
wa, Hamalikahum ag-Sabea, ("The uncovering of Somali history and their
seven kingdoms"'), Mogadishu : 197L, pp. 36-67. (Hereafter cited as
the "uncovering of Somali higtory"). I am deeply indebted to

Mohammed Ahmed Abdullahi Rirash, the younger brother of the Shaikh,
for helping me in the translation of the Arabic material,

2. ITIEI'&, p:p- 39"’)43.
3. See the next chapter, pp. 71-73.
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direction of sunset. An important conclusion flows from this information.
By the second half of the fourteenth century the Oromo people were already
divided inbto two exogamous moieties known as Barentu and Borana. The
Barentu group migrated in the "“direction of the sunrise!", while the other
group went in the opposite direction. It was & gection of the Barentu
group that the sulten must have encountered in one of his campaigns in

the region. The same source mentions several place names in Bali which
are unmistakably of Oromo origin such as karra Bala (the wide door), Dar
Tabu (the place of proclamation) and a number of others. Ramiz, a
tributary of the Wabi. Shabelle, where according to the Harar manusoript,l

an Oromo group lived in the fourteenth century, is also mentioned.2

We continue with our discussion on the struggle between the Muslims
and the Christians in the region. Emperor Dawlt, who was alarmed at
the rising success of Sultan Satad-Din, sent a very strong expedition
that hotly pursued and killed the great Muslim leader in Zeila in 1,02/3,
imnortalizing his name ag the martyr of Islam.3 Hereafter Adal took
the prestigilous and "holy" name of "the land of Satad~Din'"., And his
‘saintly name imbued the Adal dynasty with a strong aura of respect, and
its kings were regarded as saints by all Muslims.u This crushing defeat
not only temporarily halted the Muslim attacks on the Christian empire,
but also forced them once again to change their capital from Wahal to
Dakar some 70 kilometres east of Harar.

The new centre of power had similarity and differences with the
old state of Ifat. Similarity because, like Ifat, Dakar was located
at a strategic position along the caravan routes between Zeila and the
interior. In fact, Dakar was the meeting-place of three caravan routes :
the one from Harar via Dakar to Zeila and Berbera, the second from
Ogaden via Dakar to Harar, and the third from the hinterland of the Wabi
Shebelle via Dakar to the ports. As the éapital, it was an emporium
and a centre of exchange for the produce of the nomads, such as various
kinds of myrrh and frankincense, ostrich feathers, ivory and all kinds

1. Bwald Wagner, tr. and ed. Legende und Geschichte der Fath Madinat
Harar von Yah& Nasrallah,(The conquest of Havar), (Wiesbaden : 1978),
pp. 120-121, the Arabic text. Tereafter Yahya Nasrallah and cited
as Fath Madinat Harar). ’

2, Shaikh A,A. Rirvash, The uncovering of Somali History, pp. 36-67.
3. Magrizi, "The book of the true knowledge ... ", pp. 17-18.
Le Alvares, The Pregter John of the Indies, vol. ii., p. LO8.
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of animals and the produce of the hinterland such as grain, gold, and
slaves were exchanged for all kinds of imported foreign products. The
historical monuments of Daekar bear eloquent testimony to her commercial
prosperity.l There was another similarity and difference between Ifat
and Dakar at a different level. Similarity, because both Ifat and

Dakar had sedentary and nomadic populations. Ifat had the ardent Muslim
Argobba population, which seems to have formed the core of the striking
force. The Semitic spesking sedentary Argobba, who seem to have provided
political and military leadership in the formation of the Muslim Shawan
gtate in the tenth century, became the dominant sedentary group after
Ifat replaced Sl’la:wfa,.2 The bulk of Ifatls population consisted of
Cushitic-speaking nomads like the Warjeh, Gobal and Zallan. Dakar had
also both sedentary and nomadic populations. The sedentary population
was composed of the Semitic-speaking Harla and Adare and the nomadic popu-
lation was composed of Somali and others. Unlike in Ifal, the sedentary
agricultural population did not appear prominent either in the military
leadership or the bulk of the fighting force. In fact, the Adal dynasty
at Dakar depended on the nomadic Somali population for their army., A
section of the sedentery population was engaged in commerce. The commer-
cial prosperity at Dakar itself seems to have undermined the militancy

of some members of the royal family. From the chronicle of the Walasma
dynasty published by Cerulli and the history of Magrizi, it appears that
there was an element within the ruling circle which expressed a feeling
of tiredness with the struggle against the Christian kingdom, This
element showed a tendency to enjoy the fruit of the new wealth without
the rigk of going to war. Without allowing for this tendency, it is
very difficult to account for the murder of Jamal-ad-Din in 1}433. This
sultan is described in these sources as "the best of kings of his age,
pious, prudent, brave, energetic, terrible o enemies!, and he repeatedly
defeated the Christian army. 3 »

1. R.A, Azais and R. Chambard, Cing Amnnées de Recherches Archéologiques
en Ethiopie province du Harar et Ethiopie Méridionale iPa;t'is : 19315,
pPp. 23-25); see algo Cerulli, "Documenti Arabi ...", Real Accademia ...

p. 39.

2, Now what remains of the Amgobba people are found "in some parts of
Shawan escarpment eagt of Ankobar, and in some enclaves in northern
Arsi, Charachar and the region of Bisgidimo near Harar". Ulrich
Braukimper, "Islamic principalities ...", . Ethiopianigt notes,
vol. 1, p. 2.

3. Maqrizi, "The book of the true knowledge ...", DP. 22-25; Cerulli,

-

"Documenti Arabi ...", Real Accademia seey Do 47.
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It appears the conspirators were overwhelmed by the militant
party before they seized power and the militants again held the reins
of power in Dakar. TUnfortunately for the leader of the militant party,
Ahmad Badlay (1l433-1445), the Christian throne was occupied by its
ablest and most scholarly emperor, Zara Ya'eqob (143L-1468). The Adal
offensive and initial success was cut short when in U5 Zara Yatleqob
defeated and killed Ahmad Badlay in Dawaro, at the battle of Aifars.
Badlay's remains were dismembered and sent to different provinces. His
property and that of his wife, including his robes of all colours, were
shared among wvarious monasteries.l Degpite hig brilliant victory, Zara
Ya'leqob did not try to include Adal within the Christian kingdom. He
congidered Adal as the land of the Muslims outside the Christian boundary.
Adal was an independent and troublesome neighbour, the proximity of which
troubled all the medieval Christian emperors, including Zara Ya'eqob.2
For the next half a century the Adal question dominated the Christian
royal court. The question was not whether to colonize Adal, but how
to contain or neutralize her attacks. In short, one fact about Adal
well understood by the Christian emperors was that it was an independent
troublesome neighbour which needed to be contained or neutralised by
pre-emptive strikes. Thig fact of Adal's independence hags been explained
by reference to the inhospitable lowland which the Christians abhorred
80 mu.ch.3 Historical evidence belies this conclusion. The real reason
for the independence of Adael was that it had strong striking power and
could defend its own territoxry. So it is not an exaggeration if we say
that it was the military factor, time and again, which proved decisive
and prevented Adal from becoming part of the medieval Christian empire,

Zara Ya'eqob turned away from the policy of expansion to that of
consolidating what had been won so far., He organised the administration
of his empire by appointing his relatives and daughters o the highest
posts. He initiated the policy of appointing Christians in the conquered

Muglim countries. Besides settling military colonists in the defeated
Muglim territories, he instituted the practice of marrying Hadiya

princesses, a practice which was deeply deplored by the I/fu.sl:i_ms.h Above

1. J. Perruchon, Leg chroniques de Zar'a Ya'eqob et de Ba'eda Maryam,
pp. 65-66, 89-91.

2. ibid., ppo .l_l,s_h.6.

3. Merid Wolde Aregay, "Southern Ethiopia and the Christian kingdom ...",
pp. 4O, 124.
L. Arab Fagih, Futuh al Habasha, p. 372.
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all Zars Ya'leqob was a great religious reformer. Under him the expan-—
gion of Christianity was encouraged, the quality of the religious life
improved, religious literature reached its zenith with the emperor at
the head of this current.l

The next Christian emperor, Baeda Maryam (lh6851u78), opened his
reign by obtaining the submission of Sultan Muhammed (1h)5-11,71/2), the
son of Ahmad Badlay. Encouraged by this turn of events, Baeda Maryam
sent two pre—emptive expeditions into the heart of Adal, which seem to
have been very successful. The third expedition met with disaster in
llﬂh.z The disagtrous defeat of the Christian army not only raised the
morale of the Muslims and rekindled Adal's spirit of offensive against
the Chrisgtians, but also demonstrated the weskness of the Christian army,
behind the facade of invincibility.

The next Christian emperor, BEskender (1,78-149L), tried to reverse
the irreversible military situation. He even led a successful expedi-
tion againgt Adal and burmt the capital, Dekar, entirely. DBubt on his
long return his force was decimated by the Adal army, which harasgsed his
soldiers from all sides. The king himself was later killed by an arrow
of the Maya.3

The Christian emperor, Naod (1h9,-1508), was unable to send a
pre~emptive expedition to Adal, and lost his life while attempting to
repulse a Muglim offensive. The Christian kingdom was not only forced
to defend itself within its own territory, but became the victim of con-
timuous Muslim offensives. Tor the next twenty-six years the Muslims
led anmual punitive raids and looting expeditions deep into the kn'_ngd.om.h
However; ‘ these Muglim victories were not accompanied by settlement. The

warfare was more of a border incursion with the motive of gaining booty.

Finally, before we end thig section let us summarise what has
transpired so far about the struggle between the Christians and the Muslims.

1. Toddesse Tamrat, Church and sbate ..., pp. 206-247

2. J. Perruchon, Les Chronigques ... , pp. 112, 152, 159, 165-167,
180-182; Idem, "Histoire d'Eskender, d'Amda~Siyon IT et de Nat'od,
rois d'Ethiopie" in Jourmal Asiatique, Sew. 9, iii (1894), p. 362.

3. J. Perruchon, "Histoire d!'Eskender..." in JA, pp. 12-13, L5.
L. Alvares, The Pregter John ... , vol, ii, p. L11.
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For about two centuries, the Christians and Muslims knew a long period
of vacillating friendship and hostility, good and bad, profit and loss,
with the commerce of the two communities being interwoven, In matters
of trade the Muslims were allowed to travel anywhere in the Christian
kingdom so long as they gave gifts to the king and paid the necessary
tribute, and they were usually allowed to practice their religion.

In their own territories, the Muslims were at liberty from all the exac-—
tions of the Christian kingdom, asg long ag the locally appointed Muslim
leader pald annual tribubte to the emperor. Failing to pay tribube was
tantamount to rebellion, which had to be crushed with all severity, with
large scale human and material destruction. The bulk of commerce was
conducted by the Muslim merchants. The lion's share of the profit went
to the Christian kingdom. The unequal distribution of the profit, the
memories of their former independence, the exactions and the periodic
looting of the Christian soldier, the unyielding struggle of Adal against
the Christian kingdom ~ all kept the spirit of resistance only just below
the surface, even within the area which became part of the medieval
Christian empire. The Christian kingdom which flew the conquering flag
for two centuries wanted to maintain the flow of Muslim tribute, while
Adal wanted to replace the conquering Christian cross by the crescent of
Islam., The Muslims of the conquered territories wanted to be free of
all flags and to have i)rofi”ca.ble commercial inbercourse with both at best,
while at worst they were ready to accept the domination of Adal, a co-

religionist, and be free from the exactions of Christian emperors and

the pillaging of their soldiers. The linking thread throughout the Christia

Muslim struggle was not religious persecution but economic exploitation,
and political oppression., Hence, the relation between the Christians
and Muslims during these two centuries must be seen ag an episode of
economic and political struggle, though a major episode that was huge in

its conseguences.

 The Rise of a new Muslim power in Harar

It is ironic that at the very time when the initiative had passed
from the hand of Christian emperors to the hand of Adal sultans, effec-
tive power started slipping oub of the hands of the dynasty that had
borne the brunt of -the struggle against the Christians. Gradually power
passed into the hands of the landed Harari nobility, who championed the
cause of Islam, This stbarted in the second half of the fifteenth century.

U



Following the defeat and death of Ahmad Badlay in 1445, in Dawaro, the
next Sultan of Adal, Muhammed Ibn Badlay, initiated an entirely new
pragmatic but dangerous policy. It was pragmatic, in that the Sultan
submitted to Baeda Maryam and started paying amnual tribute with which
he secured peace. It was dangerous, because the policy compromised

the independence of Adal for the first time.l This policy provided

the dynasty with a breathing space in which to recuperate. Bubt it pro-
vided a powerful psychological and political weapon to the internal
opposition. The zealots adamantly opposed paying tribute to the
Chrisgiians, and the landed nobility sought more power in their own
provinces. The nobility challenged the authority of the Sultan, whose
power base depended on the nomadic population. In other words, the
lapded nobility under the banner of Islam presented itself as supporting
the interest of the Muslims, by which it meant that of the sedentary
agriculturalists, while attacking the dynasty for not doing much. Thus
the Harari (Adare and Harla) landed nobility initiated their own aggress—
ive policy towards the Christian kingdom, the policy nourished by Islam,
and aimed at diffusing tension between the sedentary and nomadic communi-
ties of Harar, Among the generation of the new leadership was Amir
Mahfuz (1490-1516), the hereditary governor of Harar and Zeila, the

de facto governor of Adal state, who led annual frontier raids against
the Christian kingdom for twenbty-six yea.rs.2  Mahfuz's :Eepeated success
alarmed the Christian emperor Libna Dingil (1508-1540), so much that he
struck up an alliamce with Portugal, the Christian power of the day, 'l:he’
mistress of the Indian oceam.3 The Christian kingdom's pressing security
interest and the global economic and military interest of the Portuguese
together created an alliance which in a few decades saved Christianity
from extinction,

In Harar Mahfuz relegated the role of the Sultan to that of a
nominal rule:; and did not himself aspire to use this prestigious title.
- The :celg.tionship is described aptly by Arab Fagih, the historian of the
Muslim conguest s

eoo It was the custom in the country of Sad-ad-Din that every
Amir had power to prosecute or withhold action to carry out

1. J. Perruchon, Les Chroniques ... 5 p. 131.
2. Alvares, The Prester John ... , vol. ii, p. L1l.

3.  ibid, pp. h11-415, 479-481; see also Sergew Hable-Sellassie,
"The Geez letters of Queen Eleni and Libne Dingil to John King of
Portugal", in IV Congresso internazionale de studi Etiopici,

(Roma, s 1974), I, pp. S47-566.
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raids, and to make holy war. Most of the soldiers were
under EJ_HI and the Sultan had nothing but his share of the
taxes.

Mahfuz seems to have shared hig war booty not only with his nominal
magter in Dakar, but also with his co-religionist, the ruler of Yemen,
who in return provided him with the green standard for Jihad and with
the cadres who ignited the ideological fire of the great wa:r.2 Mahfuz'ls
repeated victories gpread hig fame far and wide. He was soon elevated

3

from an Amir ‘o an Imam.

While Mahfuz was at the height of his power, he had two notable
hereditary aristocrats serving under him, the governor of Hubat, Garad
Abun and the governor of Sim, Garad Ibrahim bin Al Ghazi. Abun was the
uncle of 1\’1'51,?11‘112,,‘L while Garad Ibrahim was the confidant of Abun. These
two aristocrats were both members of the Harla hereditary landed nob:i.l:i.”sy.5
While the riging tide of Muslim nationalism represented by Mahfuz was
bringing together different groups under the militant banner of Jihad
againgt the Christian kingdom, a military genius was boxm to Garad Ibrahim
al Gha.zi.6 The exact date of Ahmadts birth is not known but was probably

1. Arab Fagih, Putubh-al-Habagha,pp. 12-13; translation by Trimingham,
Islan in Ethiopia, p. 80.

2. Alvares, The Prester John ... , vol. ii, pp. L11-412.
3. Arab Faqih, ibid., p. L79.

L. Robert Ferry, "Quelques hypothdéses sur les origines des conquetes
Musulmanes en Abyssinie aw xvi sidcle", in Cahiers d'études Africaines,
vol, ii, (Paris : 1961), p. 32.

5. In the past scholars without exception have agsumed that Imam
Abhmad was a Somali. Bubt Fubuh al-Habagh makes it abundantly clear
that he was Harla, There are also other internal pieces of
evidence which show that he wag not a Somali. - However, since
Islam was the fountain head of Muslim nationalism in the sixteenth
century, the Imem was also a great national hero for the Somali.

6. The name of his mother is not mentioned in Arabic sources.

According to one Christian chronicle, she was called Shamshiy.
Her sister wasg the wife of Sultan Muhammed, the hereditary chief
of all the Harla people. All +thisg indicates that the Imam Ahmad
not only belonged to the sedentary aristocracy but was probably
related to the Harla dymasty. See Takla Sadiq Makurya, Ya Grah
Ahmad Warara, pp. 175-176; see also Futuh al-Habash, pp. 73, 111,
118,




27

in 1506, Ahmad had two brothersl and three sisters. Of the latter,
Ferdousa was married to Garad Mattan b. Oi:hma:n,:2 the hereditery chief

of the Giri Somali. The second sister, Munisa, was married to Garad
Kamil, an important Adare nobleman, who was within the immer council

of the Tmam. Hisg third sister, whose name is not mentioned in our
source, was married to Amir Mujahidb, Ali, the hereditary chief of the
Adare people, a celebrated cavalry general in the Imam's army and the
father of Amir Nur (1552-1567), the second successor of Imam Amed,
Adole, the slave of Garad Ibrahim looked after the well-being of his
master's child, Adole's association with Ahmad at this early stage in
his life might have created a powerful emotional tie, something like a
father-son relationship, between the two. Adole, one of the beslt generals
of the Imam, faithfully chempioned the cause of Ahmad, while Ahmad trusted
him and showered the highest honours on him. As can be seen from the
brief description of Ahmad's relations, it is understandable that the key
figures in the Jihadic struggle were closely tied o his family.

After the death of his father sometime in the 1510s, Ahmad was
closely tied to Garad Abun, who regarded him ag his own son. Ahmad
served as a cavalry soldier in hig army. Three things seem to have
influenced Ahmad's future career : Lirst the power struggle between the
Walasma sultans and the hereditary Harla and Adare nobility, second the
military experience he gained while serving under Abun, and third the
political experience Ahmad gained during these unsettled years.

The Christian emperor, Libna Dingil, succeeded in defeating and
killing Mahfuz in 1516, in what was to be his first and last victory
against the Muslims. The death of Mabfuz not only deprived the Harari
nobility of its ablest general, who could rally the various groups around
himself, but also opened the way for an intensive power struggle. Sultan

1. Iis elder brother was named Abun, and he succeeded his father
as the Garad of Sim. After the death of Garad Ibrahim, his son
Abun continued to lead the Sim contingent force under Mahfuz,
until he was killed in one of Mahfuz's annual raids into the
Christian kingdom before 1516, The second brother, Muhammed, seems
to have been younger than Ahmad. We say younger because it wasg
Ahmad and not Muheammed who succeeded as the Garad of Sim after the
death of Abun, the elder brother. It was only after Ahmad became
Amir that Muhammed became the Garad of Sim.

2. On Garad Mattan see below.
3. Arasb Faqih, Futuh al-Habasha, pp. 48, 72-75, 163-16l and passim.
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Muhammed. ibn Azue (14,87-1517), who was the nominal head of state under
Mahfuz, was executed by hig own general in 1517, and the general himself
was executed a year later, During the next two years, four prominent
men contended for and lost their heads in the struggle for power. Garad
Abun . emerged victorious in 1520. It was during Abun's struggle for ’
power that Ahmad demonstrated his courage, intelligence and military
leadership. Garad Abun rewarded him in two ways. First, Abun arranged
the marriage of Ahmad's sister Ferdouse to Garad Mattan, the powerful

Giri Somali chief. This marriage cemented the bond between the powerful
Somali tribe and the cause for which the Imam stood. Garad Mattan,
besides being one of Ahmad's top generals, served him with a loyalty
bordering almost on worship. It was probably for this special comnection
between the Somali leader and the Imam that Somali oral tradition unani-
mously claims that the Imam wag a Somali, Secondly, it also appears

that it was Abun who was asbonighed by the military valour of Ahmad,l

who arranged Ahmad's marriage with the late Mahfuz's youngest daughter,
Baitya del Wamba;ra,.2 By this marriage Ahmad established not only formal .
alliance with the supporters of the late leader, bubt algo inherited his
mantle to continue with the jihadic tradition of his father-in-law.

In 1520, when Garad Abun made himself the undisputed leader in
Harar, Abu Bakar, one of the sons of the Sulban executed in 1517, also
made himself the new Sultan in Dakar. Abu Bskar was an ambitious self-
made man who was not ready to accept a nominal authority. He wanted to
have a real power and decided to fight for it. Accordingly, he marched
on Harar with full strength at the time when Abun was unsuspecting, and
forced him to submission. Abu Bakar immediately followed his easily
won victory with the transfer of the capital of the Adal dynasty from
Dakar to Harar. The transfer of the capital to Harar stirred up strong
feelings against the dynasty that were fuelled by the propaganda of the
opposition. People rose up against the abuses of Adal officials, the
laxity of morals among the higher class, and the lawlessness along the
caravan routes. Although Garad Abun and Sultan Abu Bakar were from the
same class, in the eyes of the pious they represented two interests and

2. Robert Ferry, "Quelques hypothéses ... ", in Cahiers dtétudes
Africaines, p. 32.
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gerved two different masters. This explains why Arab Fagih passed
widely differing judgements on Harar under two periods - the period when
the city ﬁs under Abun and when it was under Abu Bakar. No louder
praise of Harar under Abun can be found than in Fubuh al-Habasha.

«se He estbablished law and order affirming the right and
forbidding the wrong. He exbterminated highway robbers,
forbade drinking, carousals, gambling, and dancing with
drums, in consequence of which the country prospered.

He loved the Ashraf (descendants of the prophe}) various
converts, dervishes and shaikhs. He really conbrolled
the country and cared for his subjects.

Arab Faqih finds nothing praiseworthy in Sultan Abu Bakar. To him
the Sultan was an enemy of God and +the Muslims. Under him Harar and
the whole surrounding country was abandoned to dancing, incessant
drunkenness and moral decadence.

ees He ruwined the country; highway robbery and drunken

carousals reappeared. In his +time his subjects used to

hold up travellers and plunder them. Vices reappeared

and no-one in his time could get restitution for

injustices.
In 1525, Garad Abun rebelled against Abu Bekar and went to Zeila with
a section of his forces. The Sultan followed him to Zeila, with his
Somali force, and managed to kill the rebellious leader, For the mili-
tant paxrty Garad Abun was the ma:c*l:;y:l:'.3 The Sultan also inflicted
severe punishment upon the followers of Abun., His expropriation of the
property of the dead leader, and his ill treatment of his relations
displeased different sectiong of Muslim societbty. Evexry step taken by
the Sultan against the supporters of Abun must have “turned people, doubt-
ful about his sincerity, towards Islam. The atmosphere was surcharged
with hatred and sedition. The Sultan was now an isolated man whose views
were disliked and opposed probably by the majority of the Harla and Adare
people. On his return to Harar, the Sultan tried to disarm the force
Abun left behind. A gection of the force loyal to Abun led by Garad
Ahmad rebelled and took refuge in Hubat, the heartland of the Harla people.
This opened a period of intense political struggle between Ahmad and the

1. Arab Faqih, Futuh al-Habasha, pp. 13-1l; trans. by Trimingham,
Islam in Ethiopia, ..pp. 84-85.

2. ibid.

3. M‘a‘b Faq_ih, ibid. ] p}_). lll-‘_ls.
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Sultan., Garad Ahmad had none of the military forces which the Sultan
had at his disposal. He had to create his own which he did so well
that the courage and discipline of his followérs became proverbial.l
This explaing why the Sultan was unable effectively to challenge the
gseventy or so cavalry with whom Ahmad opened the campaign. Ahmad
defeated the Sultan in the field. Now it was the turn of Sultan Abu
Bakar to take refuge in Ogaden with the Somalli nomads., Ahmad did not
follow him., After raising another large body of Somali, followers, Abu
Bakar met Ahmad for the second time. It was an indecisive clash that
only forced the Sultan to retreat and Ahmad remained in Hubat virtually
an independent rebel governor of this famous province.

At this juncture in the struggles a new event boosted both the
morale end the fighting capacity of Garad Ahmad. Dagelahn, the Christian
general, Libna Dingil's son-in-law and governor of Bali, attacked Harar.2
Ahmad patiently waited until the withdrawing Christian force reached
Hubat. Then he divided his axmy into three wings and met the Christian
force at Akam, where he routed them. The prize of this victory was some
sixty horses and 400 men.3 Ahmadts victory not only strengthened his
fighting capacity, but also spread his fame far and wide. It also opened
the chapter of his wvictory over the Christians, which was closed only by
his death in 1543. Compared with the future huge ones, this was only a
small defeat for the Chrigtians. However, the lighining attack with which
he unnerved his opponents, the panic and the total disarray that overtook
the Christian axmy set the pattern for the future defeats.h'

1. Among others see, J, Davig, "The 16th century Jihad in Ethiopia and
the impact on its culbure" in JHSN, part I (1960-63), pp. 570-571;
Charles F. Rey, The Romance of ‘the Portuguese in Abyssinia (London :
1929), p. 1203 R. Ferry, "Quelques hypotheses ... ", ppe. 24=3T3
Jo8. Trimingham, Islam in Ethiopia, pp. 84, 91; Merid Wolde Aregay,

"Southern Ethiopia ... ", pp. 13,=-137; Takla Sadiq Mekurya,Ya Grad
Ahmad Warara, pp. 283-287.

2. Arab Fagih, Futub al-Habagha, pp. 15-19; see also, Trimingham Iglam
in Bthiopia, p. 863 J, Davis, "The 16th century Jihad ...", p. 572;
Merid Wolde Aregay, "Southern Ethiopia ...", p. 133.

3. The Christian force took numerous captives including the mother of
Abu Bakar Katchenu, the brilliant general of Almad. On their way
back the Christians fell into Ahmad's trap. Hubal was Ahmad's real
power base, the land of his youth where he knew the hills, the moun-—
tains, rnivers, terrain and the different places where cavalry and
infantry can be employed simultanecusly.

L.  B.A.W. Budge, A History of Bthiopia : Nubis and Abyssinia, vols. I
and IT, p. 328.




Sultan Abu Bakar, who was equally surprised by Ahmad'ls resounding
victory, marched on Hubat with his large Somali following and beseiged
Abhmad, unprepared and in a mountain encampment in the region of Gara
Multa. The sultan besieged Ahmad and his small force for ten days,
when he hoped to starve them. However, at this critical moment, the
shaikhs of Harar intervened and reconciled the two 1ea.ders.l For the
firgt time Ahmad fully recognised the authority of the Sultan. The
latter in turn confirmed Ahmadt!s hereditary governorship over Sim with
the title of Amir. The Sultan returned to Harar with full authority
and Ahmad to 8§im with the new title. However, the new arrangement did
not last long, since the Sultan was still frightened by the rising popu-
larity of Ahmad. VWhen Amir Ahmad brought the ammal tribute to Harar,
the Sultan disarmed his men, but again Ahmad escaped from the trap and
tock refuge in Hubat., Ahmad soon raised a new force. This time all
that he had to do was to reduce the towns, a problem successfully solved
even by small bodies of troops. Ahmad turned the country-side against
the Sultan by keeping the tax of the agricultural regions to himself and
depriving the Sultan of a rich source of income. Sultan Abu Bakar,
unconvinced by the past defeats, unrepentant for his mistekes, marched on
Hubat. But he was soon forced to retreat and Ahmad followed and defeated
him, The sultan again took refuge among the Somali nomade in the Ogaden
while Amir Ahmad entered Harar triumphantly.

Following the next round of inconclugive fighting, the Harari
religious men again reconciled the two leaders. Ahmad accepted the
authority of the Sultan and returned %o Sim, while the defeated Sultan
returned to Harar as a victor. One wonders vwhy Ahmad acceplted this
arrangement, which did not alter his political position. If we trust
our main source (Futuh al-Habasha),it was the Sultan who had initiated
the hostilities and who had lost the fight. But now he returned to Harar
as a real victor. Again, if we trust this source, should this be taken
as a sign of the utmost confidence in hig ability and strength, or as an
intentional humility on the part of Almad ? Was it a part of psycho-
logical warfare, a tactic intended to demonstrate that it was the Sultan
and not he who was responsible for the ghedding of Muslim blood ? Vhatever
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1. C. Nerazzini, La conquisgtba musulmana dell?! Ebiopiz nel secolo xvi,
(Tradizione di un manuscritto arabo), (Roma : 1891;, PP. 3=,
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it may have been, this arvangement did not last long. When Amir Ahmad
invaded Dawaro and returned to Harar with huge booty, the two leaders
q_uarrez:?d over the use to be made of this windfall. Amir Ahmad wanted
to employ the bulk of it for importing weapons, while the Sultan opposed.
this. In the ensuing battle, the Sultan was killed, and thus the
struggle for power came to an end. Being desirous to legalize his
position and to diffuse any retaliation for killing the Sultan of the
Walasma dynasty, Ahmad put on the throne Omar Din, the brother of the
defunct Sulten.® The new Sultan was without any power but name. He
was allowed to live in Harar, but under the authority of Muhammed Ibin
Ibrahim, the younger brother of Ahmad, who took over the administration
of Harar, after Ahmad moved deep into the Christian kingdom after 1531.2

From what has been said about the power struggle of the sixbteenth
century, two important but interconnected conclusions can be drawm.
First, the sultans of the Walasma dynasty seem to have had their power
base among the nomads. In contrast, the new generation of Harla and
Adare leaders had their power base among the sedentary agriculturalists,
including perhaps some sections of the Sdmalis who were sedentary.
Secondly, besides the leadership in the jihadic war of the sixteenth
century, the sedentary agriculturalists provided the overwhelming majority
of the fighters. In the past scholars without exception seem to have
underestimated the role played by farmers., The jihadic wars of the
sixteenth century are presented as the work of the fanatic nomads. Tt
is true that the nomads played an important part in the jihad between
1529-1531. Even then, they did not constitute half of the fighting
material. After that their role in the war progressively declined.
On the other hand, the farmers of Harar were engaged in the jihadic wars
between 1529 and 1567 to such an extent that they were exhausted, devas—
tated and forced to abandon their means of livelihood. The understanding
of this point is very crucial for the understanding of the later
catastrophies which engulfed the sedentary farming commnities in Harar

region.

Amir Ahmad, ‘having removed his enemy, was soon invested with full
power. The title he adopted expresses the spirit of the time, In

1. Arab Faqih, Futuh al-Habegha, pp. 18-33; Nerazzini, La conquista
I]l‘llsulmana, eee s PD. 3-7

2. Ibid.os PPe 39)4-"'395
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this he followed the example of his father-in-law, He was called
Imeam Abmad al-Ghazi (the conqueror). Thus he combined in his person
both religious and secular power. To the Christians and the outside
world, Imam Ahmad was betbter known by the Amharic appellation, Ahmad
Gran (the left-handed), from his practice of using the sword with that
hand. For the Somalis, for whom he is the first great national hero,
he is known as Gurey (the lei"t—handed).l For the Hararis, he was an
Imem par excellence. As the spiritual, political and military leader
of the Muslims, it was his avowed aim to replace the Christian cross
with the Muslim crescent in the Horn of Africa. For this ambitious
task Tmam Ahmad developed a ruthlessly efficient striking force that
almost succeeded in uprooting Christianity from the region. A word

about this military machine is pertinent at this point.

Imam Ahmad spent several months in subjugating the surrounding
Somali tribal groups through war and diplomacy, and succeeded in welding
together the mutually hostile sedentaries and nomads. This he did by
creating a new type of army. This army was better than any other the
Muslim leaders had been able to raise in the past, because of its superioxr
military organisation. It was divided into three main groups. The
firet was the _Iga_]_._q_g.gy_ﬁ This was the personal bodyguard of the Imam,
commanded by him alone. The entire Malasay was composed of sedentary
people, including the Harla and the Adare. A necessity of a common
language, or closely related and mutually intelligible languages, for
effective communications seems to have determined the ethnic composition
of this crack force. The Malasay was well-disciplined, thoroughly trained,
and above all mounted and well armed with sabres from Arabia, shields from
India and swords from north Africa. Its ranks increased by the stream
of Arab preachers, musketeers and mercenaries who now flocked to Harar
in large numbers. The Arab preachers fuelled the ideological base for
jibad, prepared written slogans on the standards carried by each wing and
raised the morale of the fighters, while the firearms of the Arab
mercenaries provided an additional weapon which the Muslim force had
lacked in the previous wars. This crack force, with which the Tmam
policed the surrounding hostile tribes and attacked the Chrigtian armies,
faithfully carried out his will. All the military commanders appointed

1. Ali Abdurahman Hersi, "The Arab factor in Somali history : the
origins and the development of Arab enterprise and cultural influences
in the Somali peninsula', Ph.D. University of California Ios Angeles,

1977, pp. 136-137.
2, Arab Faqih, Fubuh al-Habagha, pp. 84, 111, 130, 185, 207, L66.
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during fifteen years of jihadic war, the four wazirs and ten or so

amirs, seem to have served in ‘the Malasay before their promotion. In
other words, the Muslim commanders were hand-picked men who were in most
cases relatives of the Imam, trained and disciplined in his bodyguard.
The Tmam added to Malagay's enormous tactical efficiency an indispensible
moral element by his presence at every battle field in fighting bravely

in its midst, and heightening its morale by his impassioned speech.l

The second wing of his force was composed of the Somali nomads,
all commanded by Mattan, the brother—in-law of the Imam. The third wing
was composed of the Afar, Harla and Adare nomads, and the sedentary agri-
culturists of the Adare, Harla and Argobba, and each was commanded by
their hereditary leaders. The Imem held meetings with the commanders
of the three wings and took a great interest in discussing military
matters, listening attentively to the suggestions and recommendations
of the commanders. The Imam also provided separate standards for the
three wings of his force, and bamners, prepared and embellished by the
slogans of the celebrated shaikh Muhammed bin Ali el Marzoug, who later

died in Dawaro. 2

At every battle field, the three wings were arrayed in three
directions : one on the right, the second on the left and the Malasay
in the middle, with the Tmam at their head. The Malasay provided support
to both wings at the crucial moment and prevented the Tighters from aban-
doning their field. At the same time the Malasay with its cavalry3 and
the best weapons created havoc to the centre of enemy lines. Of the
three wings, one was led by Adole, the famous general, the other by
three top commanders including Mattan, and the third, the Malasay, by
the Imam himself. We find numerous examples of this strategy at work

throughout Futu al-Habasha, with the battle of Shembra Kure being the
L

classic example.

1. Arab Fagih, Futuh al-Habasha, pp. 115-116
2,  TIbid., p. 171

3. It seems that the Imam provided the Malasay with the best available
horses.

L.  Ibid., p. 65 et passim
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Such was the terrible force which about 1529 the Imam loosed on
the Christian kingdom, With about 12,000 soldiers, the Imam faced the
ten times greater Christian force of Iibna Dingil at the battle of
Shembra Kure and administered one of the most humiliating defeats the
Christian emperors ever suffered at the hands of Muslim leaders.™
Without going into the details of the jihadic wars, suffice it to mention
that between 1529 and February 15,3, when the Imam was killed by a Portu-
guese soldier,2 the Christian kingdom was laid waste, Most of its
military and colonial establishments in the south and south-east were
dismantled. In the heart of the Christian kingdom a large section of
the Christians were either "voluntarily" or forcibly converted to Islam.
0f all the cultural centres, the Churches and monasteries suffered most.,

Some churches were looted and others burnt with their monks.

At the cost of incredible human losses on both sides, Imam Ahmad
succeeded in creating a bogus fabric of an empire that ineluded most of
what is today Ethiopia and northern Somalia up to Cape Gardaf ,3 if not
to Mogadishu. This was the first and the last forced unificﬁon of
the Horn. In this vast area, especially in the central highlands, a
certain administrative order was established as symbolized by the appoint-
ment of Muhammed Tbrahim, the brother of the Imam in Harar region, of
Wazir Adole, at first in Bali and later as the supreme commander and
administrator of the whole south and central part of the Christian kingdom,
of Amir Husayn bin Abu Bakar Gatouri for Dawaro, and of Wazir Abbas, the
uncle of the Imam, as the overall commander and administrator of the
northern section, including the Red Sea region offEm'.'brea.h We say
bogus fabric of an empire, because it disintegrated rapidly and uncere-
moniously, as it was erected hastily., By 1535, the military superiority
of the Twam had already started to decline. By then Adole, his ablest
wazir and loyal servant, Herby Muhammed, a very young and very able nephew
of the Imam, had been killed by the Christians. The plague and famine
of 1535 in Tigray wiped out over half of the forces with which he had
started the invasion. Among those carried away by this plague and famine

1. Degpite the incredible disaster and the shattered morale in many
placesg, the Christians put up a very energetic resistance and
even succeeded in repelling the Muslims in different places.

2e R.S8. Whiteway, ed., The Portuguese expedition to Abyssginia in
1541-15L3, as narrated by Caslanhaso, (London s 1902), pp. 79-8L.

3. Arab Faqih, Futuh al-Habasha, pp. 119-120.
L(»c Ibido’ PP- 395"‘396 Em.d. PaSSim.
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were Ahmad Nagash, the Imam!s first son, and a number of other prominent
leaders., Bight years later the Imam himself was killed, the Muslim force

devastated and scattered and the empire disappeared.

A major consequence of the jihad was that both the Christians and
the Muslims devastated each other., With the sppalling massacre and
destruction on both sides went the fall and destxruction of both their
defence systems, The Christian military colonists in the southern region
were broken up, most of the men either killed, sold into slavery or fled
the region. All semblance of defence and authority disappeared. 'The
no-mans-land between them was emptied of its inhabitants, who fled from
the storm centre to seek refuge in an inaccessible mountainous area.

It is not so much that as so many scholars have presumed "the so-called
Galla invasion" destroyed both kingdoms, as that the kingdoms so battered
each other that the way was made clear for surges of advance by the Oromo
pastoralists. In other words, scholars seem to forget that the seden—
tary communities on both sides destroyed each other and by so doing
destroyed the very dam that had checked the migration of the pastoral Oxomo
for many centuries. The sedentary agricultural Oromo who already lived
in the Christian and the Muslim areas lost their idenbity in the jihadic
struggle., Hence, according to the general view of historians, no section
of this people played an integral part in the struggle for mutual
destruction in the Horn. But the monumental book of Arab Fagih mekes it
abundantly clear that some sections of the Oromo people who lived in the
hotly contested aﬁ:eas suffered severely from the jihadic wa.r.l This will
be discussed below in the lagt section of this chapter.

Some evidence for the presence of some Oromo groups within the Christian
areas long before the sixteenth century migration of pastoral Oromo.

- Careful and detailed researches into the history of the peoples
of southern Ethiopia have only just begun, and the need to go deeper in
time and undertake fieldwork where that is possible has become steadily
clearer to the scholars in the field.> However, the identity of the
peoples who inhabited Shawa and the area south of it is not yet established

l. Arab Fagih, Fubuh al-Habagha, pp. 135-137.

2. Ulrich Bravkdmper, "Islamic principalities ... ", in Ethiopianist

notes, vol. I, no. ii, pp. 30-35; Geschichte der Hadiya SUd-
Athiopiens, (Wiesbaden : 1980), pp. 97-130.
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apart from the general attempts to categorise them under a few headings
such as "Sidama"l or "Sidama Afar and Semitic military colonies",2 or
Hadiya both Cushitic and Semi'bic.3 Scholars have not so far considered
seriously that some Oromo groups could have been within the said region,
elther before or during the fourteenth century. Part of the explanation
for this is to be found in the old theory which claims that the Oromo
people arrived in the Chrisgtian kingdom in the middle of the sixteenth
century. Although the incorrectness of the theory has already been
(?Lemonsi:ra:l;ed,Ll some scholars have continued to accept that the Oromo
arrived in the Christian kingdom only in 1522. It is hard to grasp the
reason why scholarg look at the dynamic of population movement as the
phenomena of one century or why this movement could only be from south to

north and not vice versa.

Much that has been written about the early higstory of the peoples
of southern Ethiopia seems to be conjecture. Until it is explored,
where that is possible, as it has been explored for northern Ethiopia,
the early history of several Ethiopian peoples will remain obscure and
a student in the field will have to pick his way warily among the debris
of half-erccted and half demolished hypotheses which the higtorian
without the effective use of various oral traditions and linguistic evi-
dences and social practices can neither complete nor raze fo the ground.
We feel compelled to propose a new interpretation of the rich written
Amhara oral tradition and religious literature, even though that inter-
pretation does not have the support of the scholarly works hitherto
undertaken. We believe that in the main this story is correct, despite
the fact that previous scholars support us only in part and in some cases
appeaxr violen‘i’:ly ‘o contradict us.

l. B, Cerulli, Studi etiopici II : Ta lingua e la storia dei Sidamo, =
(Roma : 1938), p. 32; sce also Taddesse Tamrat, ChHUrch and State ...

p. 6.

2. Merid Wolde Aregay, "Southern Ethiopia and the Christian kingdom ...",
P. Li-L5.

3.  Ulrich BraukHmper, "Islamic principalities ..." in Ethiopianist
Notes, vol. i, pp. 17-h7, vol. 11, pp. 1-30

I‘,I.. Mel'id. WOld.e Areg'a.y, ibid-c’ P. 1520
5. Ulrich Braukimper, ibid.
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With the sources at our disposal, it is not easy to define the
extent of the presence of Oromo sedentary groups in the central highlands
of the Chritian kingdom before the sixteenth cenbtury migration of pastoral
Oromo. Bul some egtimate can be attempled. As the following discussion
will show, the region north and west of what is today Shawa province seems
to have been shielded from the Oromo penetration before the second half
of the sixteenth century. However, the region in and south of Shawa
seems to have been subject to Oromo penetration long before the sixteenth
century.l The northward flow of Oromo penetration seems to have been
checked in the fourteenth century, by the southward expansion of the
Christian kingdom and the organisation of regular garrisons along the
frontiers. Even so, however, some northward drift of Oromo population
seems to have continued, so that some parts of hisborical Shawa, Ifat, Waj,
Hadiya, Dawaro, Bali and other provinces may have become populated by
Oromo~speaking groups which had mixed in some degree with other Cushitic-
speaking groups, probably even giving rise in cerbain instances to separate
tribal aggregations. ILater, in the sixteenth century, Oromo immigrants
thus found that a broad framework of Oromo culture had already been
established, and this was subsequently further built upon and consolidated
by massive migration of Pastoral Oromo. It seems there is much truth

in the remarks made by Darrell Bales some years ago.

The fighting between the Abyssinian Christians and the Muslims
did not end with Granye's defeat by the Portuguese, and it was
for many years a recurring feature of the Abyssinian scene.
The Galla peoples of the southern and western highlands watched
this struggle with interest. They had suffered in their time
from both parties, and were waiting in the wings for opportunities
to exact revenge amnd to recover lands which had been taken from
them. The Galla were a very ancient race, the indigenous stock,
perhaps, on which most oﬁher peoples in this part of eastern

. Africa had been grafted.

The rest of this section will attempt to substantiate ;the over-gimplified
generalisation, which assexrts that the southward expansion of the

Christian kingdom seems to have checked the northward flow of Oromo

penetration.

1‘ Infl‘a, ppc 51"68-

2.  Darrell Bates, The Abyssinian Difficulty : The Emperor Theodorus
and the Magdala campaign 1.867-1868, (Oxford s 1979;, Pe To
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The term "Galla'" has been used in Christian literature since the
fourteenth century. However, as we shall see in the third cha;p‘l:er,l it
was widely used in the fifteenth century. The designation "Galla!
appears for the firgt time in a written form in Furopean sources, on the
map made for Prince Heury the Navigg,tor by Fra Mauro. This map which
was completed in 1,60 :

oo cmbodied the best and most up-to-date informabion aboutb
Africa which was available in Venice in the years preceding
its completion on 26 August 1L60. The Ethiopian portion is
particularly good; it is more accurate than Egyptus Novelo
and was hased upog maps drawn for him by religious persons
born in BEthiopia. ,

Fra Mauro's map contains an indispensable piece of information which throws
much light on early Oromo history. His information not only locates

the Oromo people just south of the Christian kingdom, but also gives
concrete historical validity or evidence to the numerous Awmhara written
and oral traditions to be discussed shortly.

ves Mauro completed his map ... using information he obtained
from Ethicopian monks who had come to attend the Council of
Florence. The monks came to Italy in 141 and, as they had
been living in Jerusalem for some time, the information they
gave to Mauro could be on developments which had occurred much
earliier. Mauro's map shows a river to which he gave the two
names of Xebe and Galla., The part Galla, which is the lower
course of Mauro's river is placed directly below the river Auasi
and the province of Vaidi, namely south of Awash and Waj.

merer hag identified the Galla river with the Omo, while
Crawford thinks it is one of the tributaries of the Gibe. From
its direction of flow and its position in relation to the Awash
and Waj, the most likely identification is with the Ganale Doxria,
since the Wabi ig named elgewhere on the map. ¢

All the three identifications especially the last one, extend the river
several hundred kilometres to the south, which is very unlikely. TFirst
and foremost, Fra Mau:co.‘s river is the last major river south of the
Christian kingdom, which flows into the Indian ocean. The source of

thig river and its course corresponds almost exactly with the source and

1. Infra, pps 152-3.
2. Egyptus Novelo map was completed in 15l .

3. 0.G.S. Crawford, BEthiopian Itineraries circa 1,00-1524, (Cambridge :
1958), p. 16.

L4+ Merid Wolde Aregay, "Southern Ethiopia ... ", pp. 148-1L9.
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course of the Wabi Shebelle river. What is more, Wabi is marked on
Mavro's map as a smali river in the eastern parts of the Horm which
empties itself into the Red Sea. Thisg excludes it from being the real
Wabi Shebelle, To all inbents and purposes the Galla river could only
be identified with the headwabters of the Wabi Shebelle. The reason for
this will become clearer through the following discussion, which concen-
trates around or in the vicinity of the headwaters of the Wabi Shebelle.
Secondly, though Kammerer has identified the upper course of the Galla
river with the Omo, which is missing from Mauro's map, he has actually
placed the lower course of the Galla river on the real course of the Wabi
Shebelle river.l By so doing Kammerer has unintentionally identified
the Galla river with the Wabi Shebelle, According to P. Zurla, Fra Mauro
separates the Christian kingdom from the land of the Oromo, by mountains,
fortresses and the Galla river itself.2 By placing the Oromo territory
in a mountainous region Maurc is providing us with striking confirmation
about one aspect of Oromo history, their "owiginal homeland". The
implication of his informabtion will become clearer in the next chap'ber,B
here it should suffice to say that as we know from other sou:cces}", Mauro
also confirms that the highlands of the middle south were the oxiginal
home of the Oromo pecople.

As we shall soon see, the Galla wiver of Mauro'!s map is also at
the very centre of an important Amhara tradition. This river is supposed
to be the natural boundary between the C%ﬂistian kingdom and what Almeida
called '"the original home and the fatherland of the Ga,lla".5 The two
Christian monks who participated in the council of Florence in m1,6
and supplied the vital information to Mauro, may have known the name
Galla either through the QOrthodox church literature of the earlier time,

or they may have had first hand knowledge of it themselves. Whatever

1. Albert Kemmerer, La Mer Rouge 1'Abyssinie et 1'Arabie depuis
1lantiquitd, Tome Premier, Troisiéme partie, (Cairo s 19295, Pe 377,
2, Placido Zurla, Il Mappamondo di Fra Mauro Comaldolese, (Venice : 1806),
- p. 136,
3. Infra, pp. 8,-9.

L. See among others, E. Haberland, Galla Sud-fthiopiens (Stuttgart : 1963),
P. T72.

5. Almeida in Some Records of Ethiopia 1593-16L6, trans. eds. FQ Becking-
ham and G.W.B. Huntingford, (London : 1954), pp. 133-13lL.

6. Girma Beshah, and Merid Wolde Aregay, The question of the union of
the churches in Imgo-Ethiopian relations (1500-1632), (Lisbon : 1964),
P. 16; see also, 0.G.S. Crawford, Bthiopian Itinerarie, 1L00-152l,
p. 10. :
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‘the source, the information Mauro received from them concerned develop-
ments which had occurred much earliex. The appearance of this name on
the supposed boundary, ig important in two ways, In the firgt place, it
provides gtrong historical evidence that some Oromo people may have lived
in this area hefore the supposed boundary became part of the Christian
kingdom through the conquests of the Christian emperors. Besides, a
natural boundary presupposes some kind of conbvact, be it peaceful exchange
or conflict, or both, between the peoples of the two neighbouring
countries. Second and most important, the appearance of the name Galla
on Mauro's map gives definitive hisgtorical validity to the numerous Amhara

written and oral traditions.

A few remarks are required before we embark on the description of
these traditions. Scholarly work so far undertaken by both Ethiopian
and Buropeans alike has neglected to take these traditions inbto account.
It appears that a critical re-reading of the early Christian literature
can on occasion prove fevealing, both in what is included and perhaps
miginterpreted, and what is unconsciously ignored. A great task lies
before future scholars, when they have re-examined the Christian litera~-
ture and subjected it to scientific examination. Serious attention
needs to be paid to the rich religious literature. Qur emphasis stems
from the belief that, so far, these sources have not been carefully
consulted as far as the history of some Cushitic-spesking peoples,
including the Oromo, are concerned.

C. Beke, while trying to find the etymology of the term Galla,
came across a tradition which says that the name is taken from the river
in Guraghe, province in the south west of Shawa, on the banks of which
river a great battle is said to have been fought between them and the
Abyssinians.l The comnection between the term Galla and a river is
very important, partly because alwmost all Oromo, including even those in
Kenya, claim that their ancestors crossed a river Gallana, and partly
because one Amhara tradition categorically asserts that the Oromo got
the name Galla from the name of the river of their country Gallana.z
On April 18, 1840, the missionary Krapf, reporbted a detailed version of
the same tradition :

1. C. Beke, "On the origin of the Gallas" in the report of the British
Association for the advancement of Science, (London : 1848), p. 3.

2. Asma Giyorgls, "Ya Galla Taxrik", p. 39.
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A Debtera afterward came and spoke about the origin of the
Gallag. He said that the mother of the Gallas had been a
woizoro (lady) of the Abyssinian kings when they resided on
the mountain Entoto, in the neighbourhood of Gurague - that
the lady was given in a marriage to slave from the south of
Gurague, by whom ghe had saven sons, who were educated in
their father's language and custom, as well as in his business,
which was that of aherdsman -~ that the sons became great robbers,
having gathered many people with them ... That when they
thought they were strong enough, they begen to fight with the
Abysginiang, and frequently vanquished them, particularly on
one occagion near the river Gala, in Gurague; and hence they
have been called Gallas to the present day ... All this is
written in a small treatise, of which I have procured a copy.

~ This accowin't of the origin of the Gallas I think is very
probable,

The question that cannot be answered with certainty concerns the
date of the supposed battle between the Christiang and the Qromo. Was
it during the reign of Amda~-Siyon 7 or was it later, or even eaxlier ?
The Chrigtian traditions are unanimous in asserting that it was during
the reign of this warrior king., There are many sources for these
traditiong. Butb, when reduced to the essentials, all scem to come from
the same source which is most likely, the first. In other words, the
traditions given in these sources differ in form, but they are very
similar in content. A linking thread runs through all of them. There
was a terrible famine during the reign of Amda-Siyon. At that time there
was a lady who was starving in Fabtagar. A certain Christian commander
of Dawaro and Katata had a slave named Lalo, who was his cattle keeper.
The hungry lady went to Lalo, wbo made her his wife, and they produced
seven childwren. When these children grew up, they became soldiers or
good fighters and started robbing the property of others. The people com-
plained to the commander of Dawaro and Katata, who fought and drove Lalo
and his children to the Galla fo::est.2

This traedition ig very similar to the one already cited above.
Both seem to have come from the same source. The earlier version was
already avallable by 1840, while the labter version according to Asma,

2.

Isenberg and Krapf, The Journal of C.W. Igenberg and J.L. Krapf

detailing their proceedings in the kingdom of Shoa and journeys in other
parts of Abyssinia in the years 1839-18,2, Tondon, 1968. , p. 25

Manusoriﬁts Ethiopiens, Bibliothdque National (Paris), no. 29,
pp. 1-L47. Gebra Sellassie, Tarika Zemen ze dacmawe Menelik,
Nigusa Nasast ze Ityopya, (The Chronicle of the reign of Emperor
Menelik), the Amharic edition (Addis Ababa : 1965), pp. 29-3L.
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was brought to Bumperor Menelik, by a certain monk named Abba Ba.lyneh.l

It appears that the original manuscript was kept in the island of Lake
Zevay, where other Chrigtian manuscripts escaped Muslim destruction in
the first half of the sixteenth century. TFrom this it follows that, if
not the whole story, at least some parts of it were written either before
the jihadic wars or during it or even ghortly after it, when the story of
Tmam Ahmad's destruction was still hot and all possible explanations for
hig success were enumerated. The main thrust of the second version of
this tradition is that Ahmad Grafi defeated the Christians by the wrath of
God, because-King Libna Dingilwas lax in his religion and had adopted
certain pagan Galla traditions. Though this part reads very much like
post facto pilous explanation for the Chrigtian's defeatb, - the part that
deals with the Oromo history tells about the developments that took place
much earlier. On the surface, the tradition is no more than a legend.
However, under the legendary cloak, it refers to a certain historical
reality. 4 number of interesting points can be raised. Thé first point
ig about the Galla forest itself. From the topographical description of
the tradition, which especially mentions Dawaro, il appears that the
Galla forest was in the direction of the Galla river of Mauwo's map, and the
earlier cited tradition. Probably both names may refer to the same
region. Also, from the topographical description of Amda-Siyon's 1329
campaign, & land called Gala is mentioned within or near Dawaro, and
certainly near the river Awash at one point.2 It appears that Gala

was also in the viecinity of the Galla river and Galla forest.

Secondly, the marriage between the slave Lalo and the Amhara lady

seems to suggest a contact, probably a long one, between some Oromo groups

1. Asma Giyorgis, "Ya Galla Tarik", pp. 3-5; see also Takla Sadig
Makurya, Ya Gran Ahmad Warara, pp. 803-80hL, who states that "there is
no doubt that some Oromo groups lived within the Christian kingdom
during the reign of Amda—-Siyon". In fact he strongly implies that
it was the Christian defence establishment which checked a large scale
Oromo migration before the jihad of Imam Atmad cleared the way for them.
Though from another angle Taddesse Tamrat, Church and State ... , p. 301,
arrives at the same conclusion when he states "Christian Ethiopia was
never the same again after the wars of Ahwad Gragn. Indeed, many of
the difficulties which befell the Christian kingdom in the sixteenth
and seventeenth centuries can be attributed, directly or indirectly to
the disastrous effects of the Muslim wars. The Galla expansion could
never be contained in the sixbteenth century largely because Ahmad Gragn's
forces had effectively disrupted the system of frontier defence of
‘the medieval Christian empire".

2. The Gloxious Victories of Amda-Siyon, pp. 3L, 36. 67.




and the Amhara, Which was this Oromo group 7 In this tradition Lalo

is presented as the father of seven children. In Oromo oral tradition
and genealogy Lalo is also the eponym of the founder of the Lalo tribe,

a large and powerful group, which was part of the Barentu confederacy.

The Lalo group is still an importbant Oromo tribe in Wallega, Jimma and
I1lu Abba Bor. Could it be that this Amhara tradition refers bto a histo-
rical contact between the Lalo group and the Amhara in Dawaro ?  Finally,
according to another tradition reporited by Conti-Roseini, the Wéllo Oxomo
are descended from the seven sons of a certain Lalo from Dawaro. Lalo,
according to this tradition, was the founder of the nation, at "their

place of origin in Dawaro." 1

According to one Amhara tradition of later origin, Lalo was one of
the three founderg of Manz., The other two were Mama and Gera. "Although
their deeds are recorded in the form of legends, Mama, ILalo and Gera were
historical personages. They appear to have lived in the latter part of
the seventeenth century. n? This Lalo of Manz tradition, who lived in the
latter part of the seventeenth century, is quite distinet and different
from the Lalo about whom Azaj Tino ("chief steward" Takla Sellase), wrote
in the first guarter of the seventeenth céntary. Tino,3 one of the
writers of BEuperor Susenyos's chronicle, appears to have known the Oromo
society, its language and culture. It appears that Tino gathered much
oral tradition from the numerous Oromo soldiers atb the court of Susenyos.
Accordingly Tino's presentation of Oromo history is unique. Tino does
not set Oromo origin outside of +the Christian kingdom. He makes Lalo
their father and Dawaro his original home. It was on the basis of Tino's
history that Alaka Taye, a leading traditional historian, made a very
interesgting conclusion concerning early Oromo history, about sixty years
ago. Although Taye has been described by Taddesse Tamrat as "the father
of Ethiopian history"h, ironically no historiam has so far paid any atten-

tion to his version of Oromo history. However, the one unique exception

1. Conti-Rossini, "Domenico Brielli-Ricordi storiei de wallo", in
Studi etiopici raccolta da ¢. Conti-Rossini, (Roma : 194,5), p. 87.

2. D.N, Levine, Wax and Gold Tradition and innovation in Ethiopian
culture, (Chicago : 1972), p. 3l.

3. Infra, p. 269,

lie Taddesse Tamrat, in his introduction to the new edition of Alaka
Taye's Ya Ttyopya Higeb Tarik, (History of the Ethiopian people),
(Addis Ababa, : 1971725, p. 9. (Hereafter Alaka Taye, and cited as
Ya Ityopya Hizeb Tarik). It is surprising that Taddesse Tamrat in
a major study, Church and State in Ethiopia 1270~1527, covers the
history of the Oromo people within his period with one footnote,
see p. 150, no. 1, and also his map on 298.
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is Takla Sadiq Makurya, who says essentially that Alaka Tayé‘s version

of Qromo history is Cor.r.‘ect.l According to Taye, the Oromo people did

not arrive in the Christian kingdom during the reign of Amda-Siyon, as
Asma Giyorgis claims in hig Ya Galla Tarik. But they arrived in the
kingdom in the tenth year of the first Zagwe king, viz, Mera Takla-
Haymanot, whose accession to the throne seems to have marked the culmina-

tion of the long Aksumite decline. According to this version around the
middle of the twelfth century, some Oromo groups were already living in
the Chrisbian kingdom. What is very striking about this assertion is the
fact that the author claims to have used the ancient manuscript written
by Azaj Tino. The latter in turn seems to have depended for his informa~ .
tion on earlier woxk. Taye says, "Buropeans have writlten about the Galla
by a reasonable conjecture., But I have used the manuscript of Aza]
Tino." 2 This claim cannot easily be dismissed as irrelevant, for the
simple reason that so far traditional Christian sources have not been
carefully consulted as far as the presence of some Oromo groups in the
Christian kingdom before the sixteenth century is concermed. Numerous
written and oral Amhara traditions have been either neglected oxr were

used only where they supported the late coming of the Oromo. This
imbalance, we believe, hag to be redregsed, and it is precisely for this
reason that Tave's version of Oromo history during the Zagwe period is
mentioned here. By so doing we are not implying that Taye's version is
correct. Far from it. Until it is supported by other solid evidence
Taye's assertion will remain what it is. But all the same it has to
receive the attention of historisns in the field. Here we merely add

the items relating to the Zagwe period, which have some relevance to the
Oromo question and show that Taye's assertion perhaps holds some grain of
truth.

The first piece of relevant information is contained in The Book
of the mysteries of Heaven and Tarth, believed to have been composed by
BihayH-Mika'tel. 3 According to Budge, nothing is kmown about the

1, ' Takla Sadiq Mekurya, Ya Gran Ahmad Warara, pp. 802-803.

2. Aleka Taye, Ya Ibtyopya, pp. 36-37; see also Asma Giyorgis, "Ya
Galla Tarik, pp. 3-L.

3. BihayHd-Mikatel, Mishafld Mistirata'"-Samay Wamidr was first translated:
in part by J. Perruchon in Patrologia Orientalis, i, (190!;), pp. 1-97.
In 1935 it was edited and translated in full by E.A.W. Budge in his
.The Book of the Mysteries of Heaven and Barth, (TLondon : 1935).
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author. " ... In a general mammer his work suggests that it was the
product of the fifteenth century, although parts of it may be older."l

It is the older parts of this work which concern us here and which may
have come from the work of " ... the famous monk of the same name, who
flourished in the thirteenth century, who was believed vo have received
many remaxkable revelations".2 Among other things, this book mentions
thirty names of people and countries, whom the author calls "the children
of Ham and their habitations".  Among the countries mentloned are Shawa,
Angot, Enderta, Beguna and Bali.  Among the names of people mentioned
are the Zagwe, perhaps the then ruling dynasty, the Habagh, that is the
people of Tigrai, the Saho, the Danakale (the Muslim people of the lowland
who call themselves Afar), and Libi or Liba, which J. Perruchon, R. Bassei
and E,A.W. Budge have identified with Liban, a very powerful and widely
scattered Oromo group, whose clan name is found almost all over Oromo

territory. 3

What ig even more interesting is that in the same book, the
term Galan is mentioned as a name of an individval. As we shall soon
see, Galan was the name of an important Oromo clan, who formed the van-
guard party of the earlier phase of the migration, before the fourteenth
oen‘l;\:e:cy.}'L Finally, in the same bhook, there is also a striking statement
that strongly implies the migration of the people called Gfaii.le.5 Who
could this Galle be ? OQOur source does not answer. Could Galle be the
earlier form in which the term Galla came to the literabture 7 It is
tempting to suggest that. However, in the absence of any bona fide
evidence we refrain from pushing the argument.

The point which ig particularly interesting in the above-mentioned
Amhara tradition is about the famine during the reign of Amda-Siyon.

The cause, duration and intensity of the famine are not known. Coming as

1. E.A.W, Budge, The Book of the Mysteries, p. xix (introduction)
24 Thid.

Ibid., pp. 31-32; see also J. Halévy, "Notes pour 1l'histoire
dtEthiopie le pays de Zague" in Revue Semitique (1897), pp. 275-28;

see also R. Basset, BEtudes sur l'histoire d'Ethiopie, (Paris : 1882),
(Extract JA. ser. 7., vol. xvii, 1881), note 233.

L. Imfra, p. 50.

5. J. Halévy, ibid. Budge, ibid, p. 27.
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it did, probably at the time when a colossal upheaval was taking place
owing to the struggle between the Christians and Muslims, it must have
been gevere, probably forcing some people to abandon their land and move

to other areas in search of food and safety. The earlier-cited Amhara
tradition unanimously asserts that the Christian governor of Katata and
Dawaro drove away the rebellious and uncontrollable "“children" of Ialo.
This tradition perhaps reflects the actual flight of some Oromo groups
from Dawaro during the reign of Amda~-Siyon. We say this for many reasons,.
chief amongst which the following is the most important. There is some
evidence to show that some Oromo groups may have lived in the storm centre,

during the reign of Amda—-Siyon.

The Orthodox Church literature, which seems to have flourished
during the reign of Amda-Siyon, provides us with bits and pieces of evi-
dence which, when taken together, add up to prove the presence of some
Oromo groups in the wregion of Katata and Grarya. We consider below the
hagiographical traditiong of three saints who lived in the fourteenth
century.

St. Tekla Haymanot (c. 1215-1315) was related to Yikunno Amlak, the
founder of the Amhara dynasty in 1270. This great Saint of the Orthodox
Church geems to have received the best of religious educations in Amhara
and Tigrai and to have returned to his native land of Silaligh, from
where he launched his evangelical mission. Before his final settlement
at Grarya, where he founded the famous monastery of Debra Abo (later
renamed Debra Libanos), he seems to have moved from place to place in
Christian Shawa, between Silalisha and Grarya. Many place names of the
topography of his mission seem of Oromo origin. These include Grarya and
Katata, the latter a pagan cult centre where he is supposed to have bap-
tized meny people in a river called Meesot. The name of this river and
the adjacent country Bera also seem to be of Oromo v:):c:'.g:i.n.:L What is
more, the pagan practices of the people converted at Katata, who worshigped

g sycamore (oda) tree,z is very similar to the practice of pagan Oromo.

1. See for example, G.W.B. Huntingford, "Historical Geography of Ethiopia

from lst century A.D. to 1701", (1969), unpub. manuscript at SOAS, p. 67.

2. The role of oda in the Gada system and Oromo religion will be dis-
cussed in the next chapter, see p., 128.

3. E.A,W, Budge, Life and miracles of Takla Haymanot, (London : 1906),
pp. 76-86; Taddesse Tamrat, Church and State ... , pp. 160-17L.




19

We have already referred to the Amhara tradition which claime that the
governor of Dawaro and Katata drove away some unruly Oromo groups from
the region. It was in the same region that on 21 May 1840 Krapf heard
a ‘tradition which claims that St. Takla Haymanot saved himgelf from "the
inroad of the Gallas"l by hiding up a tree. It is true that one cammnot
take a few place names and pagan practices as the definitive proof for
the presence of some Oromo elements in the region, since other Cusghitic-
speaking people(s) may have lived in these also. However, what follows

shows that there is more to it than a few place names and pagan practices.

The narratives of the Saint Filipo (c. 1323-1406), the third
successor to Takla Haymanot at Debra Libanos, furnishes us with further
unmistakable Oromo place names. When the famous Egyptian bishop
Yalegob embarked upon hig grand plan of turning Amde-Siyon's military
victories into fertile ground for evangelisation of the conquered people,
he divided Shawa into twelve parts among the disciples of Takla Haymanot,
and urged them to preach the work of God in their wvarious districts.2
0f the twelve parts, three seem to have Oromo names, of which only Dembi
is the unmistakable one. Dembi .has already been correctly identified
by Conti-Rossini to be a Yprovince of Shawa north of the Awash with its
capital at Rogie."3 Both the name of the province and that of the capi-
tal are gtill common Oromo place names. When Filipos quarreled with
Amda~Siyon over the latter's mowral laxity, the king exiled Filipos to
ggoznz'guo:i:'a.LL Quorquora is the name of a big tree that produces edible
wild fruits. The name of the tree is applied to the land in which it

is found and it is one of the most common place names of Oromo areas.

Another of 8t. Takla Haymanot's disciples, Qawistos, a native
of Silalish, founded a monastery at Nibge, in the neighbourhood of the
Muslim state of Ifat. The narrativeg of the life of Qawistos furnish

us with two very important Oromo clan names, This Saint is repoxted

1, The Journals of C.W. Isenberg and J.L. Krapf, p. 247. Krapf adds
that " ... I told them that at the time of Tecla Haimanot (gic) the
Gallas were not known in Abyssinia.

2. Taddesse Tamrat, Church and State ... , pp. 1Th~176.

3. Conti-Rossini, Catalogo dei nomi propri di luogo dell Etiopi,
reprinted from the Atti del primo congresso geograficce Italiano,
(Genova : 1892), p. 1,07; see also Huntingford,"Historical Geography
.of Ethiopia", pp. 23, 82. .

s Huntingford, Ibid., p. 82.
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to have conducted extensive progelysation among the pagan people of
Galan and Yaya, who worshipped the god _g_m.l Yaya is still a name of
an important Oromo clan among the Nole north of the city of Harar.

Galan is an important Oromo clan name, traditionally considered
as the "first son" (Angafa) of the Karrayu, "the firet son" of Barentu,
the eponymous founder of the eagtern Oromo confederacy.  Because of
the special privileges and role given to the Angafa, in Oromo society,
the Galan had a unique position in the Gada system, as well as in the
Qallu institution. The name Galan, appears as a clan name throughout
most of the genealogies. The Italian traveller of the lagt century,

A. Cecchi, reported a tradition which séys that the Galan are the oldest
Oromo clan group whose members have pJ:'esfc:i.g;e.2 Knubsson also reported

the same thing.>

Yaya is an important tribal group from the Karrayu confederacy.
Karrayu, according to Bahirey, is the "first son" of Barentu, and the
father of six powerful tri'bes. In other words, Karrayu, are part of
the eagtern Oromo confederacy, which in turn broke into six powerful

I

territory either as a clan, or tribe or confederacy. In fact, Karrayu

confederations. Like Galan, Karrayu appears almost all over Oromo
also appears among the Borana in southern Ethiopla where Galan does not
appear. VWhat is very fascinating about the Borana in the southern region
is that the Karrayu clan is the largest Borana clan, and the clan of the
Qallu, the hereditary religious leader. In the Borana Gada system the
Karrayu clan still performs what the Galan performed among the northern
Oromo before the disintegration of the system, The people of Galan
and Yaya, according to Taddesse Tamrat, lived near mount Yay, somewhere
eagt of Kata;l::a,,5 the region where St. Takla Haymanot converted the pagan
people in the river Meesot. We have underlined the word lived, because
the reference is to the sedentary people, after whom these places (with

their unmigtakable Oromo origin) are named. The already cited Amhara

1. Taddesse Tamrat, Church and State ... , p. 18l.

2. A. Cecchi, Da Zeila alle Frontiere del Caffa. Viaggi di Antonio
Cecchi Bpedizione Italiana nell'Africa equatoriale, (Roma : 1886)
vol. I, p. 525.

3. K.B, Knuteson, Authority and Change : a gtudy of the Kallu ingtitu-
tion among the Macha Galla of Ethiopia, (Gateborg s 1967), p. 172.

. Bahrey, in Some recoxrds of Ethiopia, p. 11ll.
5. Taddesse Tamrat, ibid., p. 18}.
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tradition comnects Katata, Dawaro and Lalo, the name of one of the

major Oromo tribal groups. What is more, today there is a district
called Yaya in Salale, the old Silalish. Salale is not only the name
of an Awraja (sub province) in the north-western part of Shawa, but it
is also the name of a powerful Oromo bLribal group who live in the region.
The change of the name Silalish to Salale is an example of the Oromo
practice of taking territorial names in addition to their clan or tribal

name. ¢

Qorke is the name of an Oromo deity which dwells in sacred places,
such ag sycamore trees, or any big tree, or the source of a river or
spring, or the centre of a deep forest. There are still a number of
places by the name of qorke where traditional ceremonies are performed
in the Harar region.

Finally, at the rigk of sounding redundant, we would like to make
some concluding remarks. Firgh, it appears that by the time of Amda~
Siyon there were some Oromo groups in Shawa. There is no doubt that
Galan and Yaya were two Oromo clang who belonged to the Barentu section
and were already living in the area just mentioned. In fact, according
to Alaka Taye, the authoritative traditional Ethiopian hisbtorian, Amda-
Siyon had settled some Oromo groups between lake Tama and Damot, where
they accepted Christianity and adopted the language of the people among
whom they settled.l We have no reason to doubt the information given
by Alaka Taye, since the trangfer of people from one part of the
Christian kingdom to the other for military purposes was a tested policy
of Amda—Siyon.2 Secondly, the Galla river of Fra Mauro'!'s map, the
Galla forest of the Christian tradition and the Galla river of the Amhara
tradition, were to be found in the same region near Waj and Dawaro, and
the said Galla river could be possibly identified with the Wabi Shebelle
river. Thirdly, it seems that during the first half of the fourteenth
century the pattern of ethnic distribution appears to have been allbered.
Fourthly, the creation of the powerful Amhars empire seems to have
checked the large scale population movements from the east to the west
and more importantly from bthe south o the north. The military colonies
gettled in the southern provincesg acted ag a dam that checked the noxmal
flow of population to the north.

1. Alaka Taye, Ya BEthiopia Hizeb Tarik, p. 37.
2. See for example, Taddesse Tamrat, Church and State ... , p. Th, n.l.
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During the fifteenth century, the Christian defence system seems
t0 have frustrated perhaps a number of large scale pastoral Oromo move-—
ments to the north., For example, according to a tradition reported
by Haberland, the morthern Guji, the Allabadu Oromo pastoralists had
already reached around lake Langano, by the middle of the fifteenth cen~—
tury. However, they were driven back from the region by the soldiers
of Emperor Zars Ya.'eqob.l Through the rest of that century the Chrig-
tian defence system seems to have checked massive pastoral migration.
When that military capacity of the kingdom was destroyed by the jihadic
war, the dam that checked the normal flow of the Oromo pastoralists to
the north exploded. The ' powerful flood thalt followed engulfed both
the Christian kingdom and the Muslim Imamate of Harar.

It is difficult to define the extent of pastoral Oromo pregsure
on the Christian kingdom by the beginning of +the tumultuous sixteenth
century. The task is made more difficult by the fact that the royal
chronicleg of the late fifteenth and early sixteenth centuries report
every group that fought againgt the emperors as Muslim rebels, an expression
which was even adopted by European travellers of the period. Francisco
Alvarez, an intelligent observer who was in the country between 1520 and
1526, was unable to free himself from the lingering mentality of Muslim
rebellion, and therefore fails to report the presence of some Cromo
groups in the area he visited. He even failed to menmtion the Oromo
attack of 1522, graphically described by Bahrey.2 Alvarez probably
failed to mention the Oromo pressure on the Christian kingdom for two
reasons. First he did not go as far south as Bali, where the pressure
of the pastoral Oromo was most strongly felt at the time. The settled,
sedentary Oromo in the central and southern part of the kingdom appeared
to be the obedient subjects of the Christian emperors. Secondly, while
Alvarez was in Shawa, Waj and Fatagar, he stayed at the royal court,
where every tribal movement or incursion by the pastoralists was report-
ed as a Muslim rebellion, accoxrding to the formula used since the time
of Amda~Siyon.>

1. E. Haberland, Galla Std~Atheopiens, p. 276.
2. Bahrey, in Some Recordg of Bthiopia, pp. 11ll-112.

3. It must be remembered that Alvarez lived most of his years in the
country in the north, far removed from the scene of the pastoral
Oromo pressure.

b e e e
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The historian of the Jihad, Avab Fagih, mekes numerous references
to Oromo groups, from which two propositions may be deduced. Firsgt,
that there were some Oromo groups, possibly resulting from the earlier
migration to Ifat, establighed in Waj, Dawaro and Bali.  Secondly, that
these Oromo groups fought on both sides in the conflict of the sixteenth
century, depending at first on their location, and that they subsequent-
ly changed sides according to the exigencies of the situation. In this
they resembled the other populations in the area.

When Tmem Ahmad invaded Ifat in 1531, his force came to a district
called Qawat, "so excellent a land", says Arab Fagih, that it wasg known
ag a smaller Gojjam, because of the sbundance of its reso_uroes.l This
fertile land was inhabited by a sedentary people called El-Ejju, who
gpoke a language different both from that of the Muslims and the Christians.
After his victory, the Imam sent Kalid al-Waradi and Garad Othman ben l
Jawher to bring Islam to the people of Qawatb. The Muslims managed to

convert three of their leaders, named Hizou, Dalou and Daballa. These
three leaders, we are told, accepted Islam very sincerely,2 and their
people followed sult. And the El-Ejju people then furnished the Muslim
force with a large contingent of cavalry and infantry. The El-Ejju,
who were recnli'bed to the Muslim army en masgse, followed the jihadic war
to Beta Amhara and settled in Angot, a unique strategic position.

«vo  The highlands of Angot which serve as a great waber
divide for three river systems of the central plateau of
Ethiopia. Here rise the upper waters of the THkHze, the
Bashilo ... and numerous o’chgr rivers flowing eastwards
into the bagin of the Awash.

From this strategically located region, the El-Ejju were to dominate
the history of the Gondar period for almost a century. Who were the
El-Ejju T Three views about this are presented below. According to
Trimingham 3
e It is possible that the foundational element of the
Yajju were 'Afar-Saho peoples who had penetrated this region
both before, ag well ag during, the great Muslim conquest

after which they were conguered by Galla. A process of
mutual absorption took place, shown in hybrid tribal names

1. Arab Faqih, Putuh-Al-Habasha, p. 355.
2. ibid., pp. 268-269, 298, 355,
3. Taddesse Tamrat, Church and State ... , p. 35.
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like the Warra Shaikh; the Galla social and family life
was profoundly modified and also their religion after they
accepted Islam, but the Galla language and traditions
predominated, whereby the Yajju continue to regard them-
selves as Galla. The Warra Shaikh family wvhich produced
Rases Gugsa and Ali, whose control over central Abyssinia
strangled the empire, wag the chief branch of the Yajju.
It has acquired the usual legend tracing its_descent back
to Umar Bhaikh who came from across the sea.

Trimingham related the Yajju (the foundational element) with Afar—Saho,
primarily on two groundsg., First, like Afar, the Yajju " ... wear
featherg in their hair after their first killing. n? As we shall see in
the next oha,p“cer,3 the Oromo algo wore feathers in their hair after
killing. Secondly, that the Yajju "... seem to combine the agricultural
and pastoral life, living by their flocks and by agriculture in which
irrigation plays an important parl:."h Once again, as we shall see in
chapter six,5 all gedentary Oromo combined agricultural and pastoral life,
living by their flocks and agriculture. In fact on the basis of these
two grounds, Trimingham unintentionally mekes the Yajju more ¢losely
related to the Oromo than they are to the Afar-Saho. What is more, it
appears that as far as the higbtory of the Yajju is concerned, Trimingham
does not seem to have consulted what Arab Faqih has to say about the
history of the El-Ejju people. Had he done that he would have realized
that the El-Ejju left their country Qawat in Ifat around 1531. There

is no historical evidence whatsoever to show that either the Afar ox
the Saho may have lived in Qawat, either before or during the jihad of
Tmam Athmad., To all intents and purposes, the Yajju of Trimingham were
the El-FEjju of Futuh-al-Habagha, who moved to Angot around 1531.

Without actually identifying who the El-Ejju were, Merid has
provided an ingenious but untenable explanation for their permanent
settlement in Angot. -

1. J.S. Trimingham, Iglam in Bthiopia, p. 35.
2. Ibid., p. 195

3. Infra, p. 126.

Lo Trimingham, ibid., p. 195.

5. Infra, pp. 377-80.
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«+oo The Muslim peoples under Ahmad comprised ... nomads,
pastoralists and agriculturists. It appears that much of

the sedentary population had moved into the nearby highland
province leaving to the other two sections some space in

which to spread themselves. The case of El-ijju is an indica~
tion of such a movement ... The El-ijju must have moved to
Angot in large numbers and the reason why they did not return

to their fertile country after the collapse of Ahmadls empire
mist be because Muslims from across the Awash had occupied Qawat.

However, this explanation is unbenable for two reasons. First, there is no
single historical evidence to show that during the early phase of the
jihad the sedentary agriculturalists from across the Awash moved to Qawat
or any other place, so as to provide space for the nomads and pastoralists
in which to spread themselves. Second, and even more importantly, Arab
Faqih makes it abundantly clear that the El-Ejju were taken to Angot as
the auxiliaries of the Muslim i‘orces.2 The real reason why the EL-Ejju
did not reuarn to Qawat after the collapse of the jihad is suggested
below, but here it should suffice to say that both Trimingham and Merid
did not suspect that the El-Ejju could have been the vanguard party of

an Oromo group, who may have arrived in Ifat long before the sixteenth

century.

According to Gebre Sellassie and Alaka Taye, the Yajju trace their
family ancestor Umar Shaikh from Arabia, who came at the time of Imam
Ahmad and settled in Yajju. He married many women and produced many
children, so that their village became known as "Warra Shihus" ("the
family of thousands")‘.3 This view has been accepted uncritically by
some scholars. Some even go further and claim that "the Galla failed
to subdue or assimilate them completely and therefore the Yajju are known
to the Gallas as 'warra Shaikht ".L* On the part of Alaka Taye, there
is an attempt to give a very ingenious explanation to the name “warra
Shailkh" ("the family of Shaikh"), the appellation by which Muslim Yajju
were known to non-Muslim Oromo. However, Taye unintentionally mentions
a name that belies his explanation. He says the first born son of Shaikh

Umar was named Wale, the commonest and most unmistakable Oromo proper name.

1. Merid Wolde Aregay, "Southern GLithiopia and the Christian kingdom ...",
pp. 138-139.

2. Arab Fagih, Futuh-al-Habasha, pp. 269, 291, 298, 355, 361, 382.

3. Alska Taye, Ya Ityopya Hizeb Tarik, p. I;5; see also Gebre Sellassie,
Tarika Zemen ze dagmawe Menelik, Wigusa Nagast ze Ityopya, p. 198.

L. Merid Wolde Avegay, ibid., p. 139
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This, and another point to be mentioned soon, hint, if not positively
affirm, that Taye is bent on establishing an acceptable genealogy for

the warra Shaikh, s=ince thig people became of such importance to the
Chrisdfisn kingdom during the Gondarine period., If Alaka Taye makes

the "founding father" of ‘the Yajju come from Arabia, he again mentions
the name of a people who are supposed to be different from the Galla.

For example a certain lady of Warra Shaikh was married to the chief of
Tlma Oromo (literally children of Oromo), and gave rise to the chain of
leaders who dominated the politics of the Christian kingdom. The term
Tlma Oromo which is only mentioned once in this book is another name for
the Oromo people. Clearly the claim that the ancesbor of the Yajju

came from Arabia at the time of Tmam Ahmad cammot be accurate. We have
seen that the El-Ejju of Arab Fagih went Lo Angot from Ifat, during

1531 when the jihadic war reached there. The El-Ejju settled in an
equally fertile area in Angot. Afber the failure of the jihadic adven~
ture in 1543, they remained in their new domicile and the new Christian
emperor pardoned them, as he did all who had accepted Islam; since

thelr conversion had been skin deep, it was not a threat to the Christian
kingdom, Secondly, the name Yajju is the derivation of the people Arab
Fagih calls E1-Ejju. Thirdly, the claim of an Arab ancesbry is an
immocent expression of Islamic value, which is a common phenomenon among
the Muslims in north-east Africa and elsewhere. Islamized Oromc have
consistently fabricabted genealogies. For example, the Oromo of Wallo
claim to have come from Harar following the jihadic war of Imam Ahmad.l
In the Gibe region where Oromo kings accepted Islam only during the first
half of ‘the nineteenth century, they claimed that their ancestors were
Muslims for many centur;i.e.-s,.2 Hence, it is not permissible to accept the
claim that the ancestor of the Warra Shaikh came from Arabia in the six-
teenth century. |

The name Umar, the supposed ancegtor of the Warra Shaikh in
connection with the jihad of Imem Abmad, may refer to a true historical
figure. Arab Fagih refers to a number of Muslim commanders by that name,

1. C. Conti-Rogsini, "Domenico Brielli - Ricordi sbtorici di Wallo
in Studi Ebtiopiei, p. 87.

2. Infra, p. 376.
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including one brother of wazir Aélole.:L It is not far fetched to assumme
that the Umar who is supposed to have come from Arabia at the time of

the jihad may have been cne of the Muslim leaders, under whose command
the El-Ejju of Qawat went bto Angot and sebttled there.  What may have
happened is that after the arrival of the pastoral Oromo in Angot in

the second half of the sixteenth century, the El-BEjju, who were probably
only nominal Muaslimg, may have referred to themselves as Warra Shaikh,
and hence they were called so by their non-Muslim QOromo neighbours to
demonstrate the difference in religion between the two. We have numerous
examples of this phenomena in the Gibz region as well ag in Harar pro-
vince, Fourth and finslly, we have already mentioned the names Higzou,
Dalou and Daballa asg the traditional leaders of the people of the people
of Qawat, who accepted Islam, after their defeat by the Muslim force.

Of these three names Dalou and Daballa are still vexry common Oromo proper
names throughout Oromo territory. TIf these leaders with uwmmistakable
Cromo names submitted to the Imem and probably fought on his behalf, a
written Amhara tradition claims that a certain Tullu (another most common
Oromo name) wag the agafri (literally an officer in the royal court),

who was a brave waryior who fought for Libpna Dingdl against Gren, This
indicates that during the jihad the Oromo fought on both sides.2

Begides what has been said above, we algo find uwnmisgtakable Oromo
place names in Futuh-al-Habasha, precisely in or near Qawat the land of
El-Ejju, which suggests thalt these people were Oromo speakers. Such
place names as Genda Belo (the village of Belo) inhabited by Christians
and mentioned even by the chronicle of Baeda—Maryam? is one example.

It wag in this village where the Imam agtonished his commanders and

followers by refusing to accept the twenty ounces of gold which the
frightened inhabitants presented as a gifi;.b‘ Precigely in or near Qawat
are also mentioned two place names Wan Jara and Ledjabh. The first is

an unmistakable Oromo place name. The second has been identified by

1. Arab Faqih, PFutuh-al-Habagha, pp. 197-198, 32, 396 and passim,
2. Takla Sadig Makurya, Ya Grali Ahmad Warara, p. 803.

3. J. Perruchon, Les chroniques de Zar'a Ya'leqob et de Bae'eda Maryam,
p. 182.

li.  Avab Fagih, ibid., p. 62
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R. Basset as Laga Ambo (the river of mineral water in Oromiffa).

Laga Ambo as a source of mineral water for cattle is one of the most
popular place names throughout Oromeoland. In conclusion, we may meén-
tion that the El-Ejju of Arab Fagih exists perfectly as Ijju as the name
of an QOromo clan. The Yajju of the Christian literature has been
derived from the Ijju of the Oromo clan. ~What is more, in 18L3 the
French traveller Antoine d'Abbadie met ras Ali, the last Yajju ruler of
Gondar, and recorded the latter's long genealogy of his family, in which
a certain Sibu is reported to have migrated from Walal, and bto have
crossed the Awash river early in their history.l It is a common fact

that Sibu was a powerful Oromo tribe, which spread to Shawa, Wallage and

the Gibe region. TFrom this it appears that the Ijju, whose clan name |
is found within the Sibu tribal genealogy, was probably the vanguard party I
of the Sibu tribe that arrived in Ifat much earlier than the sixteenth

century.

The people known to history as Maya were known to have lived in i
the province of Waj and the surrounding areas. Even by the beginning
of the sixteenth century Brother Thomas of Gonget reported that the people
of Waj had none but a queen to govern them.2 This statement should not
be taken at its face value, however, because by 1523 there was no queen
in Waj, since that region was an important province of the Christian
kingdom. What Brother Thomas reported was probably the reminiscence of
the earlier centuries. A reference is made to the city of Gada in the
3 Cerulli associates this female dynasty f
with the queen Badit, daughter of Maya, who is recorded in an Arabic
document to have died in A.D. 1063.h vVhat is interesting about this

same report of this traveller.

. Antoine d'Abbadie, F.N.A.Wo. 21300, folio, 796.
0.G.S. Crawford, Ethiopian Ttineraries, c. 1400-152L, p. 81
. Ibid., p. 115,

Tw N

Lo E, Cerulli, "I1 Sultanato dello Scioa nel secolo secondo un nuovo

documento storico™, p. 12. Tdem. "L'Etiopia medievale in alcuni brani
di scrittori Arabi" in RSE iii (1943), p. 272. Around the middle of the 10th
century, a queen is reported to have devastated the Aksumite kingdom. See
for example, Ibn Haukel, MBhammed, Configuration de la terre, tr. J.H. Kramers
and G, Wiet, 2 vols. (Paris : 196l), vol., i. p. 56. This Arabic source gives
her place of origin ag Bani-zl-Hamuya. Conti~Rossini has suggested the
reading of al-Damuta for al-Hamuya because there existed a powerful kingdom
of Damot that was competing with the Christian kingdom for supremacy in the
region in the 13th centmry. Besides his interpolation of the 13th century
situation backwards into the 10th century context, there are two pieces of
evidence that contradict the identification of Bani-al-Hamuya with Damot.
First, Bani-al Hamuya is closer to al-mayas of the Arab Fagih, or the Maya of
the royal chronicles, or the Ammya of Barey, than al-Damot. Secondly, Damot
was located south-west of Shawa and south of the Blue Nile,
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Arabic recoxrd ig the name Maya itself. We have abundant references to
this martial people, who fought both against the Christians end Muslims,
and at other times fought for both, depending on the exigency of the
si.tua.tion.l

Opinions about the Maya vary.  Braukdmper relates them to the
Hadiya, while Aregay makes them clogely related to Zallan, another nomadic
people between the Awash and the Shawan plateaw. Bagset thinks that the
name Maya sometimes 'designates a militavy corps, since various regiments
of the Chrigtian army bore the name of the province oxr the region where
they were raised, while Huntingford makes them a submerged class (possi-
bly of Saho or Afar origin) who were permitited to settle in the Christian
kingdom for their militaxy se::'vice.2

Two points carmot be disputed about the Maya, who Arab Fagih calls
- El-Maya. First the Maya were pastoralists who lived in Waj, Fatagar
and the surrounding areas, and were expert archers, who used poilsoned
arrows. They had no other homeland than this region, although they were
taken to different places at different times and by different leaders
for military service. Secondly, the Maya or El-Maya sbaunchly fought
againgt any enemy that invaded their land and fought for that enemy
after they were vanquished. Two of the medieval Christian emperors -
Baeda Maryam and Eskender - were probably killed by the Maya, while Zaxa
Ya'leqob was able to crush a serious wrebellion in Eritrea by settling a }
contingent of this people there.3 In the first half of the sixteenth :
century, when Imam Ahmad invaded the Christian kingdom, the El-Maya fought
first on the side of the Christian emperor, but after they were defeated

by the Muslims they furnished the Musglim army with a large auxiliary

force.u When the pastoral Oromo arrived in the heart of the Maya

1. J. Pexruchon, "Higbtoire d'Egkender, d'Amda~Siyon et de Na'od, rois
d'Bthiopie", in JA, ser. 9, t.iii (1894), p. 325; 0.G.S. Crawford,
Bthiopian Itineraries, p. 1l Arab Fagih, Futuh-al-Habagha, pp. 126,
191, 353 and passim; K, Cerulli, Studi Etiopici la lingua e la storia
di Harar, (Roma : 1936), wvol, i, p. 18.

2. Ulrich Braukimper, "Iglamic principalities in southeast Ethiopia
between the 13th and 16th centuries", pp. L41-1,7; Merid Wolde Aregay,
"Population movements ag a possible factor in the Chrigtian Muslim
conflict of Medieval Ethiopia'" in Symposium Leo Frobeniug, éw. Germany:
1973), pp. 270-271; R. Basset, tr. & ed. Futuh-al-Habasha (Histoire
dela conquet del'Abyssinie), p. 82; Hunbtingford, "Higbtorical
Geography ... ", 293d, 293f, appendix.

3. ‘addesse Tamrat, Church and State ... , p. 260
L. Arab Fagih, Futuh-al-Habasha, p. 9.
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country in the sixteenth century, the Maya staunchly resisted them, so
much so that the Oromo were able to break their resistance only by
adopting ox-hide shields of body length which made their poisoned arrows
useless.l After their defeat by the newly arvived pastoral Oromo, the
Maya seem to have been absorbed by their conguerors. The guestion
which hag not yet been and probably cannot be answered with certainty is
whether the Maya were the vanguard party of the Ammays Oromo degcribed
by Bahrey, or if they had any comnection with other Oromo groups for that
matter. The earlier cited scholars identified the Maya on the basis of
thelr specialization in poisoned arrows alone. This can be a clue bub
cannot be the only decisive evidence for their identvificabtion. We must.
take into account other criteria such as language, place names and other
related items that shed more light on the question of their identity.
Some place names in Wa] reported by Arab Fagih hint that the Mayé, spoke
a language similar to, if not identical with that of El-Ejju. The
unmistakable place names are Warra Abba, the district so fertile, says
the Arab higtorian, that Libna Dingil called it "the paradise of the
nation". Other place names such as Avakhatlo, Qorgora are unmistakably
Oromo.2 What is more, Arab PFaqih makes a clear reference to a strong
alliance bebween the Maya and the El-Ejju against the Muslim invaders.
In the absence of a common religion to unite them the existence of a
common or related language may have enhanced the formation of the alliance
between the two so that they were able to put 5,000 men in the field and
killed Becharah and Garad Cham, the two famous Muslim gene:cals.3

We have suggested earlier that the appellation "Galla" came from
the rmivexr Galla. As the river probably gave rise to the appellation,
so did the province of Waj to the Waji Oromo clan., M. Cohen rightly
thinks that the Waji Oromo clan got its name from the old political
b According to one Borana tradition recoxrded by Haberland,
Waj was the place where the original Oromo fell from Hiea,ven.S This

denomination.

tradition, which makes Waj the original home of the first Oromo, perhaps

1. Bahrey, in Some Records of Ethiopia, p. 113

2.  Arab Fagih, Fultuh-gl-Habagha, pp. 221, 234, 243, 253, 363; see also
Takla Sadiq Makurya, Ya Grafn Abmad Warara, pp. 328-329.

3. Arab Faqih, ipid., pp. 361-362.
i+ M. Cohen, Etudes d'Ethiopie Méridionale, (Paris : 1931), p. 78 ff.

5. Haberland, Galla Std-Athiopiens, pp. 5, 243 Ulrich BraukHmper,
Gegchichte der Hadiya Std-Athiopiens, pp. 137-138.
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reflects the long presence of gome Oromo group(s) in the province.

There ie no doubt that some Oromo may have lived in the province much
earlier than the sixteenth century. It is perhaps not by accident that
the Arab historian makes the first reference to land of Orma (i.e. the
land of an Oromo group) in the province of Waj. When Wazir Adole was
either in or near Waj, during the early part of the jihad :

... He sent scoubs of a hundred horsemen to Maya, under the
command of Zahroubi Osmaxn. From Maya the Muslim army went
to the land of Aran which they looted and destroyed. From
there they went to the land of Orm ... where the Muslim force
was attacked by the infidels, Afterldefea'bing the infidels,
the Muslim army left the land of Orm. )

From thisg Arabic record it is clear that there was a group known as

Orm (Oromo) in Waj. As the land of Mays was in Waj, o was the-land of
Orm. These Orm (or Oromo) were most likely the Waji Oromo. What is
not clear from this monumental book of Arab Fagih is about the connection,
if any, between the Maya people and 'the Waji Oromo. The history of the
Maya is shrouded with a number of uncertainties that prevent us from
making any .genc—:-::*alisavt::‘Lor.Ls.2 However, we may mention the following facts
in passing. VWhat is intriguing about the name Maya is its existence as
an important genealogical name in Harar, in the Gibe region and Wallaga.
In Harar the Warra Maya (the house of Maya) are regarded not only as

"the purest" of the Oromo, but also as the sons of Babile, the founder of
a sub-—coni‘ede'ra.cy within the grand Qallo confederacy. Maya in turn is
regarded as the founder of five clems.3 It is not poseible o agsume
that the Maya Oromo in Harar were the descendants of +the Maya conguered
and assimilated by the Borana Oromo pastoralists in Waj towards the end
of the gixteenth centu:x::y.z‘ The Harar Oromo to which the Maya belonged
migrated from Bali around the middle of the sixteenth century directly

1. Arab Faqih, Fubtuh-gl-Habasgha, Arabic text, Cairo ed. 19T7h, pp. 254~255.

2. The discussion of the Maya is not complete because many aspects have
been dealt with in a purely marginal way. It is also plagued by
a number of uncertainties. It is vexry difficult, if not impossible,
fully to reconstruct am objective history of the Maya with the
materials alt pregent at our disposal. That task has to awailt until
oral interview is conducted among the remmants of the Maya people,
if any. Ancther equally important contribution will be made if
archaeological surveys and excavabions are carried out where that
is possible, in and around the old province of Waj.

3. PFather Angelo Mizzi, Cenni Etnografici Galla ossia organizzaione
civile use e dogtumi Oromonici (Malta : 1935), pp. 81, 92; see also
P, Paulitschke, "Die Wanderungen der Oromo oder Galla Ost-Afrikas",
Mittheilungen der Anthropologischen Gesellschaft zu Wien XIX (1889),
ppe L65-178.

li.  See chapter V, pp. 314 -5,
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to Harar, without meking the long debour to the province of Waj.

This excludes the possibility that the Maya were assimilated by the

Harar Oromo in Waj. Mays is also the name of two very fertile valleys
near Harar, Maya Guddo (the broad Maya) and Maya Qallo (the narrow Maya)
about seventeen and twenby five kilometres southwest of Harar respectively.
The small rivers that run through the twe valleys are also known by that
name. There is also a lake by the name of Maya, twenty kilometres west
of Harar on the way to Dire Dawa. Maya is algo a very important proper

name among the Oromo of Harar.

Among the Oromo in Wallaga, UllaMaya (the door of Maya), the last
gtation of the Oromo before they crossed the Birbir river to Qellem, had
special significance in the Gada system. The Sayo Oromo depended on
Ulla Maya for their bokku (the wooden scepire kept by the leader of the
assembly). It was also to Ulla Maya that the Sayo Oromo went for the
final decision of court cases which could not be solved at the bokku
council. Today we algo find Ammaya/Oromo in the district of Gurage
west of Nonno in the moderm province of Shawa. These are cerbhiainly the
descendants of Balrey's Ameye, who were mentioned as an important tribal
group within the huge Macha coni‘ederacy.2 '

The province cof Fatagar, which was the headquaerters of the medieval
Chrigtian empire was probably a melting pot of Chwigtian peoples. Two
of the prominent emperors — Zara Ya'eqob and Eskender - were born at Tilg,
in Fatagar. Baleda Marya had spent much of his childhood there, while
Liebna Dengel is reported to have spent some years 'l:here.3 It seems the
rich provisions of this province supported the huge court population that
followed the roving capital. As the headquarters of the Christian empire
from where decisions were made, campaigns led and evangelical work
directed, the emperors must have taken considerable pains to integrate
the varioug tribal groups into the body of one Christian nation.

There must have been a congiderable Christianization, so much go that it

1. Nagasso Gidada, 1979, "People and tribal divisions of Oromo in
Qellem", mimeographed 1lh-paged paper. I am indebted to Nagasso
for sending me this paper.

2, Bahrey, in Some Recordg of Ethiopia, p. 113
3. Taddesse Tamrat, Church and State ... , pp. 152, 276, 296 and passim,
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is difficult to idenbify different tribal groups that inhabited +this
province, As the nerve centre of the Christian polity, its population
must have been totally Chmistian.l However, as a province, bordering
with Adal in the northeast, "... in the noxth with Yifat, in the north~
west with Shawa, in the southwest with Waj, and in the south and south-
eagt with Bali",2 it is very difficult to say thalt there was no Cromo
element in this province. There must have been some who were probably
integrated into the Christian nation through Christianization. The
following Oromo place names probably suggest that Mount Borara, the

rivers Dukam and Mojjo, are unmistakable ones.3

The province of Dawaro wag bordered by Adal in the north and
east, by Bali in the south, by Hadiya and Sherkas in the west, and in .the
northeast by the country of the Maya.u This was the most eagterly of
the Christian provinces and the richest. As far as the inhabitants of
this province are concerned, BraukHmper cautiously states that they were
Hadiya/Sidama, while Merid claims that the population was heterogeneous
Christian and Muslim, speaking Amharic as well as Argobba, who lived in
the districts near Fabtagar and Ifat, while the people living in the
eastern parts were probably related to the Adare., What the two scholars
have in common is the fact that neither suspects that some Oromo groups
may have lived in Dawaro long before the sixteenth c:errln;;.n:’y.5 It appears
that the above claims are based on Haberland!s theory that all the areas
of the Rift Valley, from the Gibe to Harar, were occupied by a large
group of Semitbvic-gpeaking peoples who were gplit up and fragmented after
the middle of the sixteenth century during the pastoral Oromo mig:c'ation.6

1. H. Tudolph, A new History of Bthiopia : being a full and accurate
description of the kingdom of Abegginia, vulgarly, thoush erroneousl
called the empive of Pregter John, (London : 1682), p. 51

2, Ulrich Braukimper, "Iglamic principalities ... ", EN, vol.I,no.l, p.4l.

3. Arab Fagih, Fubuh—al-Hgbasgha, pp. 96-116; see also Taddesse Tamrat,
Church and State... , p. 176; Crawford, Ethiopian Itineraries ...,
pp. 87, 198

L. U. Bravkimper, ibid., vol. I, no. 2, p. 19; see also, E. Cerulli,,
Studi etbiopici : la lingua e la storia di Harar, vol., I, p. 18.

5. U. BraukHmper, ibid., p. 20; WMerid Wolde Aregay, "Political Geography .
of Ethiopia at the beginning of sixteenth century" in Congresso
internamionale di gtudi Ebiopici, (Roma : 1974), vol. I, pp. 624-625.

6., E. Haberland, Galla SYd-Athiopiens, p. 778.
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Except in form, this is not different in content from the theory that
pecpled the whole region between Bali and the Gibe region by the Sidama
people.l These theories seem to lack solid historical support. It

appears this seemingly correct asgumption results from a static concep-
tion of the ethnic situation before the sixbeenth century jihad and the

subsequent pastoral Oromo migration. TFor some scholars, including Dr.

Brouk#mper, the pastoral Oromo migration started only after 1522, the
date sanctioned by Bahrey's Higtory of the Galla. This again is the
reflection of the fact that these scholars seem to have misread what was
meant for half to mean for the whole in the hisbory of the Galla.® Tt

is also a reflection of a static view of what was a dynamic in its nature.

Ag we have already indicated, the Amhara oral btradition is unani-

mous in claiming that the forefather of "Galla" was born in Dawaro.

These traditions which are congidered as no more serious than fables,3
are supported by the Arab chronicler, which strongly suggest that the
Amhara traditions reflect a true hisbtorical reality in some form. In
1529, while the Muslim force