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ABSTRACT

This work is an attempt to analyse the social.
conditions in ancient Ceylon (g.300-1000 A.D.). The first
chapter starts with an introduction which briefly deals with
the reasons why this topic was chosen. It also gives some
indications of the socio-~anthropological techniques to be
applied in this study. The ﬁext part of this chapter is
concerned with sources and examines both literary and
archaeological sources with a view to assessing their his-
torical wvalue. Chapter Two deals with a discussion of family
as a social unit with kinship terminology and the rights
and obligations of kinship. Chapter ﬁ;ee is concerned with
marriage and examines the different aspects of this insti-~
tution including its influence on royal families in so far
as the maintenance or restoration of their solidarity is
concerned. Chapter Four concermns the position of women,
In this, the general attitude of men towards women, the

place of women in society and the position of the bhikkhupTd

Order are examined. Chapter Five contains a discussion of
the emergence of new settlements in order to determine the
expansion of Sinhalese. In chapter Six, different kinds

of local groupings such as gama, nigama, nagara and raja-

dh3@ni are discussed, Chapter Seven deals with the social

groups and ranking including a discussion of caste and

class. The Conclusion summarizes the major results of

this study.
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Chapter One

INTRODUCTION AND SOURCES

In this work an attempt is made to study the
social conditions in Ceylon from about the fourth to the
tenth century A.D, This period is generally known as

the later Anuradhapura period.

As to the early Anurddhapura period, (i.e. before
Co A.D.320) the social history has already received
considerable attention, In addition to a number of short
contributions in periodicals written by different scholars,

H.Ellawala in his work on the Social History of Farly

Ceylon, published in 1969, has fully succeeded in
reconstructing many aspects of Sinhalese society from

the earliest times to the end of the third century.

No systematic study of this topic during the
period with which we are concerned has so far appeared.
From time to time scholars have studied certain aspects.

Thus, M.B.Ariyapala in his work on the Society in Mediaeval

Cevlon as depicted in the Saddharmaratndvaliya and other

Sinhalese literature of the thirteenth century, published

in 1956, compared some passages in his sources with those

of the Anuradhapura period, Similarly, the Culture of




Ceylon in Mediaeval Times, a posthumous work of W.Geiger,

contains a chapter on 'Social Organization and daste
System' in which some points of the family organization
and caste system during the Anuradhapura period are
briefly discussed. Geiger's study is based almost

exclusively on the main chronicle.

Another study of this kind, made by S,Parana-

vitana, is included in the Histoxry of Cevlon sponsored

by the University of Ceylon, Another contribution by

Paranavitana appeared in the Sir Paul Pieris Felicitation

Volume., The essay entitled 'Glimpses of the Political
and Social Conditions of Mediaeval Ceylon' in this volume
contains, however, only relatively few data on the social

conditions in the Island.

In addition to the works cited above, the Insti-

tutions of Ceylon from Inscriptions (3rd century B.C.

to_the 10th century A.D.) by L,S,Perera, a doctoral

thesis, presented to the University of Ceylon in 1949
deserves mention. Perhaps because Perera's subject covered
a fairly long period, the social conditions prevailing
in the period of our present study have received relatively

little attention in this work.




ther sources, such as the Sigiri graffiti, which
contain invaluable material for the reconstruction of
the social histroy of ancient Ceylon, have hitherto
remained unutilized for this purpose. Also the data

provided by the most important chronicle, the Cilavagsa,

as well as by the inscriptions have not yet been syste~

matically analysed.

Finally, the later Anuradhapura period has some
special features which make it a very attractive field
of study. For example, the increasingly close contacts
between South India and the Island from about the seventh
century are a particularly significant feature of the
history of Ceylon during that period. It is of great
interest to examine how far such relations affected the

social conditions in the Island,.

Having thus briefly stated the reasons that led
us to choose this subject for our present study, we intend
next to outline our scope and to give some general indi-
cation of our approach., As far as possible, we shall
follow the principle laid down by social scientists who
study a model of social weality to ascertain 'how the

. 1 . .
social system works'., Thus, our aim is not to make a

1. See E.,R,Leach, Political Systems of Highland Burma,
1954, Introd.,p.8.




descriptive study of all phenomena about which we receive
information: social relatiomns, art, religion, philosophy,
and so on, but to analyse the social structure. Also,
unlike some social scientists, we do not aim to draw
from our study any laws either of the society or of

human behaviour in general.,

The method of structural analysis generally
leads us to study the relationship between persons and
groups., Such relationships are always organized through
certain institutions, C.,M,Arensberg and A.H,Niehoff

describing such institutions, maintain as follows:-

'Tach people has its own conventions, social
arrangements, and moral and ethical codes to
govern their dealings with one another. There
are at least three major institutions through
which men have organized these relationships,
though there are varying emphases on different
sections of the three, according to the techno-
logical advancement of the culture.

First and foremost is the principle of
kinship, upon which the very primitive people
depend the most, and the most advanced people
the least, This is the system of responsibilities
toward relatives, and rights relied upon from
relatives; it is derived from the basic human
institution of marriage, the uniting of two
unrelated people to produce a third. This ins-
titution is universal among all peoples; its
main function is to bind together larger numbers
of people, its secondary function is to rear
children.

Common territory is the base of the second
kind of social institution. This means that people




sharing the same area, and also having some
cultural ties, cooperate to a certain extent.
Such kinds of organizations are primitive hunting
bands, village communities, neighborhoods in
modern cities, the cities themselves in modern
states, and ultimately nations.

The third kind of institution men have devised
to organize their relationship with others is the
special interest group or association. The
individuals of such a group may be unrelated
and have no territory in common, but they do
have some special mutual interest-——=ritualistic,
occupational, recreational, or other. All except
some of the most primitive peoples have such
relationships’, 1

Our present study will mainly be in terms of
these three bases of social relationships. We shall try
to analyse 'kinship' in the section on family, kinship
terminology and marriage. In this context, the position
of women requires a detailed discussion. We therefore
intend to deal with this topic in a separate chapter. Then
we proceed to a discussion of the emergence of new settle-
ments in the Island and subsequently to an examination
of the patterms of settlement. Lastly; we intend‘to deal
with the social groups and ranking, In this section,
however, no attempt will be made to study the Buddhist

Safigha mainly because this is a topic, which has already

1. Conrad M.Arensberg and Arthur H.,Niehoff, Introducing
Social Change,1967,pp.39-40; cf. S,M.Hafeez Zaidi, The
Village Culture in Transition,1970,pp.60ff.




been dealt with by many scholars, and in fact, would
require a separate study. We shall, of course, always
keep in mind the significance of the Saﬁgha in relation

to the rest of the society.

We are fully aware that a study like this presents
‘a number of problems., I.M.Lewis pointed out that 'The his-
torian's dialogue, however, is primarily with documents.
He éannot directly interrogate his subjects, but can only
deal with such artifacts as, by choice or hagard, they have
bequeathed to posterity. The social anthropologist in
contrast derives most of his primary data from direct
personal observation and inquiry, studying social 1life as
and where it is _'!.:i.vc-aci'.‘l Especially those who are concerned
with the study of ancient society collect materials from
a strictly limited number of extant ancient sources.
Therefore, the paucity of evidence and the nature of the

sources themselves presents certain problems which the

social anthropologists do not encounter.

Scholars, particularly social anthropologists,
are concerned with investigating in what respects

social anthropology and history draw strength for one

1« T,M.Lewis (editior), History and Social Anthropology,
1968, Introd.,pp.X-XI.




another to their mutual advantage.1 In the present study,
however, we have no intention of going into details of
this kind. Yet it is fair to add that any attempt at
analysing the ancient historical sources by applying

some of the methods of social anthfopology may contribute
to a better understanding of the value of social anthro-

pology for history.
Sources

The study of social conditions in Ceylon during
the period undér review depends on many sources, These
can be divided into two broad categories, literary and
archaeological. The former cover the literary works,
including foreign notices, and the latter inscriptions,
including the Sigiri graffiti, archaeological remains and

coinage.

Many of these sources are well known to students
of the history of Ceylon and have already been discussed
by many scholars. We therefore confine ourselves to

drawing attention to the importance of these sources as

23y 20

Te SeeLEvans-Pritchard, Issavs in Social Anthropology,
1962,pp.46-66; E.R.Leach, Pul Eliva,1968,pp.13~32.
I.M.Lewis (editior), History and Social Anthropology,1968.




far as our present study is concerned and to a consideration

of the comparatively less known works,

The Mah@vamsa, in particular its later sections

usually known as Cllavapsa, is among the most important

sources of information on ancient and medieval Ceylon.

The importance of this source for a study of social
conditions in the Island should not be overrated, as it
mainly concentrates on religious and political developments.
But nevertheless, it contains many more examples of great

value for this study than any other single source,

A general study of this text, including problems
concerning its authorship, sources, contents and authenti-
city, has been undertaken by a number of scholars.1 The
comments made here are therefore mainly confined to those
chapters which are of particular importance to us. The

so-called Cllavagpsa begins with the reign of Meghavannpa

(303—331 A.D.Q and what is now regarded as its first part

-
endswith the account of the reign of Vijayabahu I (1051110

also been
A.D.). This part was written by one author. It hasésuggested

1. W.Geiger, IHQ, VI,19303; Cv. Transl., Introd.; Sirima
Wickramasinghea, The Age of Parakramabdhu I, Unpublished
Ph,D.Thesis (University of London,1958), chapter of
sourcess C.,BE.Godakumbura, 'The €Ulavamsa', JCBRAS,XXXVIIT,
1949,pp.123fF; W.Rahula, History of Buddhism in Cevlon,
1956, Introd.,pp.XIIff; L.S.Perera, UCHGC, (vol.I.pt.)
I,chapter of sources,; etc.




that it comprises two sections—one, up to the Cdla
conquest of Rajaratf{tha (Xi&- from XXXVII,51 to chapter
LVI) which, in fact, covers the period of our study,
and the other, from the account of Vijayabihu I to the
end of that of Pardkramabihu I (viz. chapters LVII to

LXXTX), !

According to tradition, the CUlavapsa was written

by a thera named Dhammakitt12 who wrote during the reign
of Par@kramabahu II (1153-1186 A.D.). This as has been
suggested by Sirima Wickramasingha, should be identified
as the second paxrt of this chroniole.3 The next problem

is to determint when and by whom the preceding part of

the text was written. With reference to the first part

of the question it can be suggested only that it was
written during the period between the end of the reign

of Vijayabahu I and the beginning of that of Parakramabahu

I. According to another tradition, the Clilavamsa was

1. Sirima Wickramasingha, op., cit.,pp.12ff; A.Liyanagamage,
The Decline of Polonnaruwa and the Rise of Dambadeniva,
pp:SEfL.

2. The author of the Dathavampmsa was also a certain Dhamma-
kitti, who lived during the reign of Lilavati (1197—1200,
1209-1210,1211-1212 A.D.)

3. A reference to the Dathivapsa is made in this part, but
it is not clear whether this to the original Sinhalese
text written, it seems, in the time of Meghavapna.
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written by a thera named Moggallana a contemporary of
Parakramabzahu I.1 This thera was a great scholar, who

wrote the Abhidhanappadipika. Does the above tradition

relate to the author of the first part of the Cllavagpsa?

It is, however, obvious that there is a considerable
gap between the date of the earliest events described in

the Cllavapsa and that of the composition of the chronicle.

But as has been suggested by many scholars the events

included in the Cllavamsa were already recorded in earlier

writings, some of which may even date back to the events
they describe. It is also believed that the chapters and

some passages of the ClUlavampsa dealing with Rohapa are

based on chronicles of that region.

The most important question is to decide to what

extent the Culavapsa can be regarded as a source for a

study of social conditions in Ceylon during the period
‘under consideration. As we have indicated above, the

Cllavapsa is a record of religious and political activities

of people belonging mainly to the court circle. These

were concentrated mainly in and around Anuradhapura and

1. See UCHC,.(vol.I.pt.)I,p.51,n0te,1.

2. W,Geiger, Cv, Transl.,Il,pp.92, note,3; p.9, note,i; p.192,
note,3; G.S.Ranawella, A Political History of Rohapa,
Unpublished Ph.D.Thesis (University of London,1966),
pp.21£f.
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in the other urban settlements in the Island. Hence,

Prima facie it would seem that the CUlavamsa has no

direct bearing on social conditions of other classes in
the Island. Nonetheless, this text proves of great’

value to the study of social history. Many aspects of
political, religious and economic life, as described

in this text, can not be divorced from social conditiouns.
On the other hand, the chronicle contains many accounts
that can be utilized for a study of social conditions

in the Island, These accounts can generally be accepted
as genuine, as there was no reason why the author of

the Cllavampsa should have distorted such material. It

is also to be pointed out that many data mentioned in
this text are corroborated by dinscriptions or by other

literary works and by archaeological evidence.,

Another important fact that may be noted in this

connexion, is that the author of the Cullavapsa, though

he was a Buddhist monk, also included some examples

of kind treatment of brahmanas by the Sinhalese Buddhist

kings as well as some religious developments in Ceylon
which undermined the influence and the good name of the
Buddhist Sailgha. On the whole,it would seem that the

Cllavamsa provides us with a great deal of information
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which is reliable and can be used profitably for our

purposes.

The Pali commentaries? particularly those of
Buddhaghosa composed at the Mahavihara in Anuradhapura
in the fifth century A.D., contain some material useful
for our present study. The commentators, when explaining
difficult points in the doctrine of the Buddha or when
defining terms in the original text often gave hypothetical
examples. Such examples, it would seem, belong to different
categories. First, there are examples quoted from the
original Sinhalese commentaries composed in earlier
times.1 Second, there are some examples which may have
been meant to dillustrate stories in the Indian subcontinent.
Third, there are some theoretical examples and, finally,
some other examples which commentators such as Buddhaghosa

may have based on contemporary events and conditions.

The last kind of examples may be helpful in this
study, but even in that case some caution is needed as
commentators such as Buddhaghosa may well have been

influenced by ideas of their own country. Therefore, it

‘is necessary to analyse the details in thé Atthakathés

1. See introductry verses in the Dhammapada . tthakatha,
Papanasidani and Manorathapiranpi.
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carefully before they can be used as evidence for the
history of Ceylion, and each instance must be assessed
separately. Nonetheless, the precise references to

events in Ceylon as described in the Atthakathas can be

accepted as genuine, for the commentators were generally
free from sectarian prejudices. They had no intention,
as appears from their works either to exaggerate or to
underestimate the importance of persons, events and

institutions.

In order to elucidate the nature of these examples

a specimen may be given: the Samantapasadikid,describing

the passage ekakutiko gamo in the Par&jika Pali, explains

as follows:- yasmip game ekd ku{i ekamp gehamp seyyathapi

Malayajanapade, ayam ekakuiiko gamo nama ('ekakutikqgémo
means the village where there is only a single kuf}i, (1.
g.), a single house, as in the Malaya region').1 Thus,
Buddhaghosa, in order to elucidate the definition of

ekakufiko gamo, pointed out that this indicates settle-

ments like those in Malaya. The existence of village
settlements in Malaya with only a few homesteads at
the time of Buddhaghosa is supported by other evidence.
Even to~day this type of gamas is by mo means rare in

the central highlands of Ceylon.

1. Smp.,II,p.298; cf. infra,bp. RE3 1L
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Although the commentaries of Buddhaghosa are

based on Sinhalese works as has been indicated above,

the Visuddhimagea is an original work written on sila,
sam@dhi and pafina. This work, it would appear, has been
greatly influenced by contemporary ideas in Ceylon. It
contains, as hypothetical examples, many stories dealing
with incidents which most probably took place in Buddha-
ghosa's own day. Many of these stories, which depict the
day-to~day life of ordinary people, are complementary

to the Cllavapsa accounts which deal mainly with the

people of court circle as mentioned above. Such stories
may be of great help in the study of some aspects of the
relationships between husband and wife, parents and

children etc.

The Sahassavatthuppakaraga, a collection of

stories of both Indian and Ceylonese origin, written

after the composition of the Mahdvamsa and before that

of the Mahavamsa Tik§,1 would seem more valuable than

the Visuddhimagga in this respect, for it comntains

interesting passages which throw light on some aspects
of the life of certain classes like dasas and it contains
some examples of the patterns of behaviour of ordinary

people.

1. Sahas.,pp.89,108; Mv. Tika,pp.451-452; cf. A.P.Buddha-
1944 ,pp.86-92. —
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" The Vamsétthappakﬁsini, the TIk#d of the Mahavamgsa,
is attribujable to the period between eighth to the
tenth century A.D.1 It contains a mine of additional details

the.
which do not occur in/Mah@vamsa. There can be no doubt

that some of these details reflect ideas and events in

1he
the time offauthor of the text. It is in many cases,

however, difficult to distinguish such details from

others borrowed from earlier literature.

The Dhampiya Atuvd Gajapadaya was composed by

king Kassapa V (91#-923 A.D.).2 This is a Sinhalese

commentary on the Pali Dhammapadajijhakatha (by Buddha-

ghosa ?). It is considered to the oldest known text
in Sinhalese prose apart from the inscriptions. Kassagpa,

explaining the different Pali terms in the Dhammapada-

tthakatha, has included many interesting examples which

can be used for our study. Particularly, tThere are
data in this text which prove useful for a study of
Sinhalese kinship terminology during that time. It
also contains passages enabling us to define certain
terms of sociological interest which carry, however,

different connotations,

1. G.,P.Malalasekara, Mv. Tikd, I, Introd.,pp.CIV-CXIL.
2, Dh,A.G.,p.290: Debisavajd Abha Salamevan Kasub malha

rajahu Dahampiya Atuvavata kala sanyayayi; see alsc
D.B,Hettiaratchi, JCBRAS,XXXITI,1933,pp.359ff; D.B.Jaya-
tilaka, Dh,A.G,.,Introd. - :
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The Sikhavalafida Vinisa, a Vinaya manual written

in Sinhalese in the tenth century A.D., is also a useful
work for our present study in some respects. Particularly,
the implications of some terms described in this text

are of great value for our present studyj Some other
literary works which contain historical matter are the

Pijavaliya, Rajavaliva, Nikaya Safigrahaya and Saddharma

Ratnavaliyva. As the importance of these works as sources

of Ceylonese history, as well as their age and authors
have already been dealt with by many scholars, it is not
necessary to go into details here, but it may be pointed

out that, like the PlUjavaliya, they contain some popular

traditions and other new material not available in other

2
sources.

Apart from literary sources so far considered,
some foreign accounts dealing with the period of our
study will be utilized in this study. Of these, mention

may be made firstly of the Christian Topography of the

3
Byzantine writer Cosmas Indikopleustes, (between C.

530 and 550 A.D.). It is believed that he was a merchant

1. D.,B.Jayatilaka, Sikhav, V.,Introd.; W.Wimalakitti,
Sikhav, V.,Introd.; C.Godakumbura, Sinhalese Literature,
P.SBO .

2. C.E.Godakumbura, Historians of India,Pakistan and Ceylomn,
1962,pp.72fF; A.V,Suravira, Sahityaya,l,1958,pp.67ff.

3. 'Cosmas was most probably a native of Alexandria, and

may have been of Greek parentage', see J.W.McCrindle,
Christian Topography,Introd.,p.IV,.
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whose business took him to many places on the Persian
Gulf, to the west coast of India and as far east as
Ceylon., He later became a priest and composed many books,

But only the above-mentioned work is still extant.1

The Christian Topography is a valuable record

for a study of the foreign trade of Ceylon in the later
Anuradhapura period, This is of particular importance

for us in the study of the pajtana-gamas (sea ports).
of

Marciaq(Heraclea, a Greek geographer, who lived
N
in the first decade of the fifth century A.D. and wrote

about the ports in Ceylon, also deserves mention in
this connexionj; but the way in which Marcian collected

the material for his monograph is unknown. J.BEmerson

Tennent assumes that Marcian used data originally collected

by Ptolemy, as there is mno evidence to suggest that
Marcian had ever visited CeylonfaHe must therefore have
compiled his work on the basis of materials which had
been already used by his predecessors as well as those

collected by him from merchants who had gone to Ceylomn.

In addition, there are some Chinese records

which are useful for our present study. Of these, the

1. See for more details, McCrindle, op. cit. Introd.,pp.IVEL;

K.,A.N.Sastri, Foreign Notices of South India,Introd.,

pp.8ff.
2, J.Emerson Tennent, Ceylon,I,1859,p.562,note,1.
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record of Fa-hsien must be mentioned first., Fa-hsien
waslghinese Buddhist monk who visited Ceylon in 412 A.D,
and stayed in Anuradhapura for two years.1 His descrip-
tion of the Tooth Relic festival and of the city of

Anuradhapura is of particular impflioftance for the present

study.

Hiuvan-Tsang (Yuan Ch@@@ﬁ, another Chinese Buddhist
pilgrim in the first part of the seventh century A.D.,
wrote a brief account of the Island in his work named
Si-yu-ki. As Hiuan-Tsang had never gone to Ceylon, he
must have written this section on the basis of second-hand
accounts while he was in India. In general, his account
is in agreement with other sources., Therefore, Hiuan-Tsang's
account cannot be ignored in a study of the history of
Ceylon; in particular, the description of the city of

Anurddhapura and the Tooth Relic festival are of interest,

In addition, we shall call attention to two
Chinese records which throw important light on Sinhalese
nuns, The first is the Kao-seng-chuang ('High Priests’

Record') composed by Houei-Kieo in 519 A.D.,2 the second

is the Pi-chiu-ni-chuang ('Biographwa the Bhikkhupis')

1. John M.Seneviratne, JCBRAS,XXIV,1915~16,pp.106£f;
W.Pachow, UCR,XIT,1954,p.184.

2. Quoted in the Taisho Tripitaka,50,1927,pp.340-342. /

—
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compiled by Pa#éhang in 526 A.D.'I The former contains
the biographies of Gupavarman, a Buddhist monk of Kashmir
and Saﬁghavarman, a diséiple of Gupavarman. Gupavarman
was invited to China by the Chinese emperor in 424 A.D.
and visited Ceylom on his way to China, It is described
in the above text how Gupavarman,when he lived in China,
took g leading part in giving Higher Ordination (ugasam-
ngg) to Chinese nuns in chapter formed by Sinhalese nuns.
But after Gupavarman died before hisizzzkcompleted, his

above-~mentioned disciple brought the ceremonies to a

conclusion, This is corroborated by the Piuchiu—n{-chuang,

which gives also further details., Thus, Sinhalese nuns
gave Higher Ordination to Chinese nuns, which demonstrates
that Sinhalese women had attained a good position in the

monastic community.

We are fortunate to have a large number of ins-
criptions which can be used in our present study. Ve
have, however, no intention of going into details of
all the dinscriptions found during the period under
discussion, but have to limit ourselves to some general
comments and to a more detailed discussion of the most

important ones. As a rule, inscription should be

1. Quoted in the Taisho Tripitaka,50,1927,pp.934~-948.
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considered more reliable than literature as they were
contemporary documents and therefore close to the events
compared with literary works composed often long after
the events or conditions that they describe., But it has
to be pointed out that even in the epigraphic sources
there are instances where allowance. has to be made for
exaggeration and literary form. There are parts of the
inscriptions issued during the period uﬁder review, which
though less than in later times, are devoted to eulogies

of the king in whose reign the inscriptions are dated,

Before the fourth century A.D., there are many
inscripthkons, but these are short and mostly written
near the entrance of the stomne caves. But afterwards
we get relatively long insbriptions engraved omn rocks,
pillars, stone~slabs and on 7 - partsLZ;cient buildings.

Many of these inscriptions are referred to in Miller's

Ancient Inscriptions of Ceylom, Journal of the Ceylon

Branch of the Roval Asiatic Society, Ceylon Journal of

Science,Section G and Archaeological Survey of Ceylon,

Annual Reports. The best edited inscriptions of Ceylon

belonging to the period under consideration are published

in the Epigraphia Zevlanica. A number of such inscriptions

are published in the University of Cevlon Réview,too.

Paranavitana's new edition of inscriptions recently
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published covers only the Brahmi inscriptions attributable
to the period from the earliest time (i.e. the third
century B.C.) to the first century A.D. New inscriptions
are still being discovered and are usually given in the

Annual Reports of the Archaeological Survey of Cevlon.,

It is importanf to mention that there are ins-
criptions throughout the period under consideration, though
there are only few for the period from the seventh to
the eighth century A.D., It is also worth noting that
these inscriptions are found in different parts of the
Island, These, together with the information on tanks and
viharas in the chronicles, are of immq@e value to a
study of the emergence of new settlements and to define

the areas, which were opened for cultivation.,

The main purpose of writing of the inscription
was to register a religious grant made, mostly, by the
people of court circle. But these records contain
invaluable data capable of giving interesting ideas about
many aspects of social conditions in Ceylon, As land
grants and other grants became more and more abundant
from the eighth to the tenth century A.D., we get a large
number of edicts concerning the matter. These edicts are

they
of the greatest importance for us aﬁ(throw much light
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on the social conditions of donors and also of donees:

they show that some of the grants were made by an extended
family and some were granted to an extended family; they
also reveal that land grants were made in order that the
land might be enjoyed by the donees in hereditary succession.
These examples clearly imply the existence of true land
ownership during the period under review., They also

furnish us with details of the positionﬁof tenants, Thus,
these inscriptions are of particular importance fbr a

study of the relationship between the land-ow _mers and

the tenants.

-

As has been indicated above, it is mnecessary to
discuss some inscriptions which are of the greatest
importance for the present study. The oldest of these is
the Topigala Rock Inscription of the third regnal year
of Meghavappna. This record concerns the deposit by a

certain Deva of a property in the nivyvamatana called

Kalahumana situated in the north of the city of Anuradha-
pura with stipulation that the interest on the property
be spent on the Ariyavapsa-festival in the Devagiriya

Vih'é'.ra.1 The controversial term nivamatana may indicate

a guild, as will be argued later. This record thus suggests

1. Ep. Zeyl.,III,no.17.
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that the north of the city of Anurddhapura was inhabited
partly by people with commercial interests. Again, a
similar kind of information is contained in the Labu-
atabalidigala inscription of about the first half of the

fifth century A.D.1

Another interesting inscription has been found
at Vevalkajiya about 21 miles to the north-east of
Anuradhapura. This inscription, which dated back to
about the tenth century A.D., refers to dasagama which
has been described either as a 'a group of ten villages'

or ‘'a slave village'.2

The inscription found at Hopitigama near Badulla,
generally known as the Badulla Pillar Inscription of
Udaya IV (946-954 A.D.), is of special importance for
this study.3 In particular, this is the only known ins-
cription which throws light on the structure and function
of a market town in ancient Ceylon., This market town
appears to have been given as a fief to a high military

officer (dadawnéyaka). It is known from the preamble of

the edict that when the king visited the Mahiyalhgana

1. Ep, Zeyl.,IIT,no.26.

2. Ibid.,T,no.21.

3. Ibid.,V,no.16, see also Paranavitana's excellent
introduction to this edict which has been published
with its new edition.
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Vihara, the itraders’ and house-holders of Hopitigama, in
their petition complained that the bailiffs of the lord
of the market town exacted illegal dues contravening

regulations made by an earlier king. The king thereupon

£
ordered that a Statufe of the Council (saba-vivasthd)

be promulgated, prohibiting such illegalities. As a
result, this edicf was promulgated by the lord of the
Chancellery (lEkamgé). The regulations embodied in the
edict may be divided into some.parts.1 Firstly, it deals
with the exaction of dues by bailiffs of the lord of~*r--
the village in consultation with the representatives of
the mercantile community and the elders of the village.z
Secondly, it deals with the rules to be followed by royal

3

officers in their dealings with the village.” Thirdly,
it contains the details of the conduct of business by
the traders in this market and the duties of the royal
officers in this respect.4 And finally, it deals with
the rights and obligations of the house-holders and the

responsibilities of the village institutions with regards

1. Cf, Paranavitana's introduction: Ep., Zeyl.,V,p.181.

2. See lines IIL,A39-B19,

3. See lines IIL,B19-~C3.

i, See lines I[I,C3-36; the regulations in II,C3-7 may
also to be considered as applying to the lord of the
village.
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to the maintenance of law and order.1 'The document?!,
Paranavitana notes, 'thus is of capital importance for
the study of tenurial rights of feudal lords, local
administration, and social and economic conditions

during the later days of the Anuradhapura kingdom"2

Another very important document for our present
study is the Mihintale Slab Inscription of Mahinda IV
(956-972 A.D.).3 The purpose of this inscription was
to promulgate the rules for the administration of the
Cetiyagiri monastery.LL This inscription is of particular
importance for us in different connexions, Firstly, it
states that land was granted to the officers in the
monastery as their divel5 and so provides us with
material for this type of land. Secondly, it gives
details about tenants of temple domains., Thirdly, it
also reveals that dasis and other women worked in the
monastery as paid employees. Finally, it indicates that
land was granted as a collective payment to crafstsmen
in the service of the monastery in order that they might

stay together or enjoy its revenue.

. See lines II,C36-D39,

Ep, Zeyl.,V,p.181.
o Ibid.,L,pp.91ff,

Ibid. Leg. «ffe
Cf. infra,pp. 188~

L4 L]

mFWNn =

189, 396-
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In addition, there are a larger numbexr of Sigiri
graffiti, written between the eighth and tenth century
A,D,,which can be used for our present study. There
are a few graffiti of the latter half of the fifth
century, but none of these has yet been deciphered. There
are also a few graffitiin Sanskrit, some in Négari script
of about the ninth century, and othexry in scripts that
were in vogue in Ceylon or South India in the seventh
or eighth century. About half a dozen graffiti in Tamil
found on the wall dating back to the eleventh and twelfth
century, There are graffiti in Sinhalese script of the

eleventh to thirteenth centuries, too.1

We are indebted to H.C.P.Bell who was the first
to bring to light these writings.2 John Still, who was
Bell's assistant for some time, and[ii&ton, who succeeded
Bell, appear to have taken some interest in the survey
of these graffiti. In 1928,S.Paranavitana, assistant

archaeological commissioner at that time, continued this

survey.3 It is the great merit of Paranavitana that in

1. Cf., Sig, Graff., Introd.,p.XLL.

2, H,C.P.Bell, A.,R. Arch. Surv, Ceyl.,,1905,pp.53~55.

3. See for Paranavitana's early writings on the Sigiri
graffiti, Annual Bibliography of Indian Archacology,
1937,pp.34=37; JCBRAS, XXXV,1939,pp.309-346.
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1956, he was able not only to edit 685 graffiti attri-
butable to the period from the eighth to the tenth
century, with their translations but also to point out
their importance as a source for the study of the history
of Sinmhalese grammar and the development of Sinhalese

script.1

But Paranavitana does not appear to have shown
the same interest in the study of these writings as a
source of social history of the Island. It is true that
there are many graffiti which are not sufficiently clear
to reveal the real meaning intended by their authors,
some are merely poetic expressions but, as we shall see,
there are many other graffiti which throw much light
on such topics as the position of women, wedding ceremonies

and the emergence of new settlements in the vicindity

of Sigiriya.

There are remains of many religious monuments
widely scattered in different parts of the country.
Unfortunately, only a few of these are of a secular
nature., There are also of numerous ruins of ancient

irrigation works, but most of these have neither been

1. Cf, C,H,B.,Reynolds, 'Sigiri graffiti and Sinhalese
phonology', Bulletin of the School of Oriental and
African Studies, 20,1950,pp.481-486.
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restored nor properly investigated., Similarly, many

archaeological sites have not yet been excavated,

Nevertheless, the data conveyed by the archaeolo-
gical evidence at our disposal may be important to
determine in so far as they may enable us to get -
an idea of what areas were in cultivation. In addition,
they are important for the study of the town plans in
the Island and may provide us with information about
the nature of the different centres in the Island, so
that we may be able to define whether they were adminisw

trative, commercial or religious.

Lastly;'the Chinese, Indian, and Roman coins
belonging to the period under review and found in the
Island, are worth mentioning. These coins alone would
not have much wvalue for our study, but taken in the light
of what we can know from other sources they may also
contribute to our knowledge of some aspects of the social
history of the Island. These foreign coins, found mainly
in ports, were no doubt brought there by Fforeigmn meﬂ;ants.
They may therefore confirm the view that foreign merchants,
as visitors or as temporary residents, were established
in the ports of the Island in ancient days, as is

suggested by other sources.




Chapter Two

FAMILY AND KINSHIP

The family is the basic social institution as
well as the most permanent one. As ﬁadcliff—Brown pointed
out 'kinship results from the :f‘amily'.1 We therefore
intend to commence this study with an analysis of family
and kinship to be carpied out with socio-anthropological
techniques applied to historical data available mainly

in the inscriptions, chronicles, old Sinhalese literature

and Pali commentaries.

The family is defined by Burgess and Locke as
a group of persons united by ties of marriage, blood
or adoption, constituting a single household, inter-acting
and communicating with each other in respective social
roles of husband and wife, mother and father, son
and daughter, brother and sister, and creating and
maintaining a common culture,2 Hence, it is obvious,

that the total of sentimental, economic, political

1. Man, XXXIX,1929%g352.
2. ID,W.Burgess andfLocke, The Family—~from Institution
to Companionship,1953,p.0.
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and legal ties between spouses, parents and children,

etc., make the family as defined above, a social unit.

Owing to variety of types of family structure
and function, it is mnecessary to differentiate bet-
ween suchh types. Therefore firstly, we intend to
study the family as unit by itself, and then to examine
kinship terminology and inter personal behaviour
patterns. As 'marriage lays the legal foundations
for the :f‘amily',1 our aim is next to deal with marriage

and then to examine the position of women,

In most contexts the term kula demnotes a
particular type of 'family'. Yet the contexts are not
always clear 4o show whether kula denotes the nuclear
family oxr the joint'family or the household group.

By joint family we mean a cffgporative kin group
consisting of a man and his parents, sons, sons'wives,
daughters, daughters'husbands, brothers, brothers'wives,
sistérs, sisters'husbands and other dependant relatives.
The term may also denote a group consisting of members
of the nuclear family together with some other kin

living together, sharing a common household or other-

1. Lucy Mair, An Introduction to Social Anthropology,
1972,p+94. See also A.R,Radcliffe~-Brown, African
Systems of Kinship and Marriage, 1960,Introd.,pp.4ff.
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wise living separate but holding property in common,
The household group on the other hand was even larger,
and could include slaves and household servants. It
perhaps included friends and acquantances, agricultural

workers and their superintendents.

In the following pages we try to discuss the
family as a social unit. As the precise implications
of the term kula may raise difficulties in some contexts,

as mentioned above, it will also be defined,

We may start with the discussion of some examples
illustrating the typs of family found in our sources,
A certain senapati comspired with his brother-in-law
(i.e. Kassapa I) to seize the treasure of the royal

family (nidhi rﬁjakule).1 This passage suggests that

this treasure was still undivided, so that the term
kula would here imply the joint family. According

to the Cllavamsa, the royal family in this context

consisted of the king and queens, at least two sons
of the king by two queens, the king's daughter and
her husband, and the king's sister.2 Kula may in this
context indicate the household group, too, because

the royal family normally comprises attendants and

1 . gl. ,mv111,88-89o
2. Tbid.,XXXVIII,B0-83.
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R 1
domestic servants.

On the other hand, it is by no means clear
whether kula in some passages denotes the nuclear
family or the joint family. For instance, the Tilibiri-
vava inscription states that a lady named Anulabi,
the daughter of Mitaya, donated a certain property.?

of Her family (kula sataka, in Pali: kula santaka).B

In this case it is not specified whether the property
means that belonging to the nuclear family or to the

joint family.

In some contexts the family may mean either
the nuclear or the joint family or even household
group. Thus, Buddhaghosa explains that any close comntact
of a monk with nitikula constitutes amn infringement
of his owm religious di:5cip.’l.:i.:a.e.Lt This may be used to
denote different types of families of one's relatives:
the following natikula was a nuclear family. A bhikkhu
named Safgharakkhita at MahZgama spent a whole rainy

seasfly of three months in retreat with a ndatikula.

1. See [ngya,p&oSs

2. L.e. the materamaji-baka of which the meaning is
uncertain. Paranavitana believes that the tax due from
the fish caught from the canals of the tank is meant by
this term. See Ep, Zeyl.,IV,p.222.

30 EE. Zegl.,IV,Pozzz.
e Visuddhim,,p.91.
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This patikula consisted of husband and wife only. As

described in the Visuddhimagga, Safgharakkhita's

association of ndtikula, however, by no means affected
his prief&thood because he was of well desciplined

character.1

In contrast, Sudinna, another monk who lived
during the time of the Buddha, had a similar association
with a natikula, but eventually rejointed his formexr
wife, In this case, the fntilula may, as has been
suggested by N.Wagle,2 imply the joint family. The

story describes that Sudinna went for alms to one of

his natikula i.e., o his parental house. A female

slave of Sudinna's nati (DAtidEsi) while throwing away
the previous evening's barley gruel, saw Sudinuna standing
near the door and recognized him. She ran to Sudinna's
mother and told her that Sudinna had come home, In

the meantime Sudinna was busy eating the barley gruel

in the room provided for that purpose. Sudinna's father,
coming from his work, saw Sudinna and requested him to

go to his own house. Théereafter Sudinna used to go to

this patikula very often and later had sexual intercourse

1 . Visuddllim- ,Pp.91"’92.
2. N.Wagle, ‘™. Society at the Time of the Buddha,pp.16-17."
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with his former wife.1 In this passage, the female
slave was Sudinna's ndti but not his parents'. Thus,
Sudinna's parents and his natis lived together sharing

a common household.

The expected patterm of behaviour in ancient
Ceylon was that, in principal, every-one should favour
his relatives, This is gleaned from the following
instances. An uncle, in this case king Dappula II
(815-831 A.D.) assisted his sister's sons in attempt
to establish their power in Rohapa fealing 'concern

for the welfare of his kiusmen' (bandhu-hite rato).2

In another instance, we read of king Udaya II
(887—898 A.,D,): '.,.. considered that one should show
. favour to his kindred and gave his brother's son
(likewise) called Kassapa, the daughter of the Yuvaraja
(Kassapa), Send by name, to wife. The king himself

took the other (daughter) called Tissh'.”

According to another passage of the ClUlavamsa,

king Sena gave all kind of favours to his relatives.

Thus, on the death of Kittaggabodhi, who was a ruler

1. Vinaya Pifaka,IlTf,p.l11.

2. Cv.,XLIX,66-68,
3. Ibid,,LI,92-93; cf. Geiger's transl;p.157.
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of Rohapa, his sister seized the kingdom and murdered
Mahinda, the eldest son of Kittaggabodhi, The other
members of his family, consisting of three daughters,
betook themselves to the court of their mother's
brother, i.e. Sena I, Sena had them brought.up.in the
palace. When Xassapa, the eldest of them, was old
enough, the king supplied him with an army and sent

him to Rohana to recover the kingdom,

On the success of Kassapa, the king sent for
his two brothers, Sena and Udaya, so that they might
share the kingdom with him, and the sisters remained
in the palace at AnurZdhapura with the king. When
they had attained marriageable age, the king gave
Sathgha, on whom he had conferred the title of rijini,
to his nephew, the uparidja Sena, and the other two
princesses, Tissa and Kitti, to Mahinda, the younger

brother of the uparaj .1

It is also to be pointed out at this stage that
kin solidarity appears to have been the basic characte-
ristic of the settlements in_ancient‘déyion, as in
other parts of the world. As we shall see the gama

generally consisted of a group of families united by

1. Q.Y;. ,L,50—60.
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ties of kinship.

In contrast, the occasional occurence of ine-
ternal conflicts is a feature common to every family
organization, As we shall see there were many instances
of people acting contrary to the expected pattern of

behaviour.1

The nobel families appear to have been distin-
guished from the ordinavry families in certain contexts.
References are made frequently to the compounds kulageha,

mahaékula or isurukula which always seem to have indicated

a well-to-do family or perhaps an aristocratic family.
Nahdimitta, a paladin of Dutthag@mani, was born in a
kulageha of which the daily income is said to have

been one thousand kahépanas.g The kulagehas generally

commanded the service of slaves.3 Thus, as has been
pointed out by H.Fllawala, an ordinavry family could not
afford the service of slaves, the compound kulageha may

N

denote well=to-do families.

Similarly, kulaputta or kulina may mean a noble

pPerson, and kulagamas may denote villages where nobles

1. See infra,pk- ToFE

2., Sahas.,p.27: divase divase Sahassuppﬁdanankulagehe.
3. Ibid.,ppr.32,148 etc.

4. Soc, Hist. Barly Ceyvl.,p. 77
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lived oxr villages enjoyed by nobles.1 The compound
maha&kula obviously indicates a great family. The Saman. -

tapasadika speaks of a number of ordinary families

(kulas) which earned their livelihood from a great
family (mahﬁkula).z Thus, mah@kula was a great family
which commanded the service of the people of ordinary

families as domestic servants and other workers.

Well=to~do families are denoted as isurukulas,

too. The Pali compound addhakula ('rich family') has

been translated in the Dhampiyd Ajuva Gafapadaya as

isurukula.3 The term isuru is used in the Mah&vamsa in

place of the word kutumbika in the Rasavahini: Sangha,

the father of Suranimala, is mentioned in the MahZ@vampsa

as an igssara, whereas the same Sangha is referred %o

in the Rasavahini as kutumbika.4 Kutumbika may denote

a well-to-do person. The Dhampiya Afuva Gatapadaya

defines the kutumbika as a person who owns some wealth.s

Te Cve, ,LXXVITT,12,38; LX,1,XCIT,22; cf. Cult, Ceyl, Med,
Times,pp.29,205,

2, Smp.,IT,p.57.

3. DhoA,G.,p.131.

ho Mv.,XXIIL,55 and Revy ' .  II,p.83; cf, Soc., Hist,
Parly Ceyl.,p.30.

5. Dh.,A,G,,p.9: kujpumbamp vuccati sapateyyap, tap asaa

atthi 'ti kupumbiko; cf. ibid.,p.223: kupumbams

bhogo, tam etassa atthi' ti kutumbiko.
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It is extremely difficult to draw a hard and
fast line between ordimary families, nobel or well-to-
do families, but the above-mentioned examples leave
no doubt that there were distinctions of this kind

between families in ancient Ceylons

Bvidence for hereditary succession to family
property may be indicative of a well established
family organization. But the right of inheritance in
ancient Ceylon is very complicated. Some scholars who
have dealt with this aspect atitempted to show that the
right of inheritance among +the ordinary people may
not have been very different from that of the royal
families., For instaﬁce, H,Ellawala maintains as

follows i

'Bven though it is difficult to say with
any degree of certainty what actual practice
was customary so far as the right of inmheritance
among the ordinaxry people was concerned during
this period, on the analogy of the two traditions
of royal succession discussed above we are
inclined to suppose that the right of inheritance
among +the ordinary people also may not have
been very different from that of the royal
families'.]

The two traditions of the royal succession, as

Bllawala himself has pointed out are that the tradition

1. Soc, Hist. Barly Ceyl.,p.90,




of succession from father to son, which was followed
by the kings from Mahf@ndga to Dutthag@mani, who belonged
to the sow~called Rohapya dynasty, and that from elder
brothex to Yyounger brother as among many kings of the

Anuradhapura period.

The right of succession to the throne during
the period under review is rather complicated. According
to Geiger, the rule was that 'first the whole generation
must have died out, before the next generation came to
the throne. When a king who had brothers died, not his
sons, but the younger brothers'succeeded him ome by
onte according to age. Only when the last of them had
died, the eldest son of the eldest brother of the

preceding generation ascended the throne'.1

On the other hand, M.B.,Ariyapala argues that
the rule of the succession was that the eldest son
of the mahesi of the king should succeed his father
on the throne and only in the absence of a son, his

younger brother was to secceeded him.2

As far as the available evidence is concermned,

it seems to us however that both systems were in existence

1. Cult, Ceyle Med, Times,p.114.
2. SOC. I\’ied. Ceyl. ’pp.53—51-‘-'
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during the period under discussion. From the beginning
of the period up to the reign of Manavamma (i.e.303-

718 A.D.), it seems that the Sinhalese royal succession
guite often passed from father to son, whereas from
Manavamma to the &énd of the period under consideration
(i.g. 718-1029 A,D,) the most commonly £ollowed system
was that of a younger brother succeeding his elder
brother; only if there were no brothers left, the

eldest brother's son should succeed his father's

younger brother; from the younger brother, the succession
should pass to elder brother's son and the latter should
be succeeded by younger brother's son, During the

first part of our period, there were ten kings who
reigned in succession to their fathers,1 but there

were only four kings who succeeded their brothers.2

In contrast, during the latter part of the
period, there were only five kings who succeded their

fathers,3 but twelve kings succeeding their brothers.

1. They include Sotthisena, the son of king Mahanama
by a Tamil consort.

2, We have taken Jejthatissa IL as the brother of
Meghavappa; cf. Cv,.,XA{XVII,100; Cv., Transl.,Geiger,
p.9,note,1; Pjv.,p.16; Rﬁjdﬁatnﬁkaraya,p.27; Riv.,
P.37; CJSG,.IT1,1928~1933,p.102.

3. At least one of these five kings thirough succeeding
his father, acceded irregularly to the throne.
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In addition, during the same period, there were five
occasions on which the succession passed from younger
brother to elder brother's soun but there was none of

such cases during the earlier period.

The following example, too, may suggest that
it was believed that the eldest son of the king by
the mahesi was considered the rightful heir to the

throne in the earlier part of our period.

King Dhatusena had a younger brother who helped
him in his struggle Hor the throne, As a reward he
was granted land and other income by Dhatusena after
he had become king.1 The king had two soms, too, i.e.
Kassapa by an un#nown queen and MoggallZ@na by the
mahesi. Kassapa murdered his father and seized the
throne., In the end, Kassapa was defeated by Moggallina

and recovered the kingdom., In addition, the Cilavapsa

account would have us believe that Kassapa was not
aware of any danger from his father's brother, but
helfeared%action by Moggallﬁna, apparently because
the latter was the rightful heir to the throne. Above
all, if the succession would normaily have passed

from brother to brother at that time Dhatusenals

Te Cv.,XZXVIIT,15,35,53.
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brother, if he was still alive, would have made a

claim to the thirone of his brother.

On the other hand, the following examples may
suggest the prevalence of the other system among
the kings of Manavamma dynasty: Manavamma's somns
(i.e. Aggabodhi V, Kassapa III, and Mahinda I)
succeeded one after the other in the order of their
age. On the death of Mahinda, Kassapa's son (i.e.
Agegabodhi VI) became king as Aggabodhi V probably had
no sons, It is worthwhile to point out that on the
death of Mahinda, his son (i.e. Aggabodhi VII) sent
a message to Aggabodhi VI who was at Pacinadesa at
the time, most probably asking him to come to Anuradha-
pura and have himself consecrate king,1 because it
was apparently the turn of Aggabodhi Vi as he was
the son of the elder brother of the father of Aggabodhi
VIX. Thus, Mahinda was succeeded mnot by his son but
by his elder brother's son and Mahinda's son became

king only after his father's elder brother's son.

Further, Mahinda IIX, Aggabodhi VIII and Dappula

IT, all sons of Udaya I, succeeded on the throne in

1. Cv.,XLVIIL, 423 cf. Cv, Transl., Geiger,p.l11h note,l.
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the order of seniority. On the death of Dappula III,
his son, i.e. Aggabodhi IX succeeded him though there
Mahinda III had a son., This was somewhat irregular,

The Cllavamsa, therefore, explains its background

as follows:~— 'This king1 having gone to the world

of gods, Aggabodhi (by name) had the drums of dominion
beaten the selfsame day. His father (Dappula) to
safeguard the succession for his sons, had not made
his brother's son, Mahinda by name, ﬁdip'é_cla'.2 It
becomes clear from this passage that Aggabodhi IX had
no rights to succeed his father as there was a son

of his father's eldex brother.

We have, however, no evidence to show that the
kings of any part of our period followed only a single
system as there were at least a few cases which do
not seem to comfform to the system prevalent at that
time, If we consider these cases exceptions to the
rule followed in that pért of the period it may be
concluded that the normal succession of Sinhalese

rulers from Meghavaypa to Manavamma was from father

1. L.e. Dappula IL.

2, Cv.,XLIX 83-8lL3 cf. Geiger's transl.,pp 135=-1363
see for the importance of &Adipada, Journal of +the
Greater India Society, IIL,1935,pp.105-109,
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to son and from the time of Manavamma from elder to
younger brother. There is, however, no evidence to
determine whether only in the absence of sons, brothers
succeeded in the earlier part of the period, and in

the absence of brothers, sons succeeded in the latter.
Therefore it seems that the available evidence is not
quite sufficient to arrivé at positive conclusion
regarding the royal succession during our period. Hence,
it is not possible to decide whether there is evidence
for that the right of succession to the throne deter-

mine also the right of inheritance of ordinary people.

it is, however, stipulated in a number of ins-
criptions that land and immunities were granted by
kings were to be enjoyed mnot only by the donee but
also by his children, grandchildren and their descen-
dants. For instance, a certain Niligalu Bud was granted
land, while it was laid dowm that this land should
be enjoyed by his children (gggg) and grandchildren

(munuf’nburu).1 This may imply that the descendants

of Niligalu Bud had hereditary succession to this
property. Similarly, the Raiibava inscription states

that a certain Kalifigurad was granted land on the

1. EE. Ze!l.,lv,p.l{‘l.
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identical ‘terms.1 In addition, the Puliyankulam Slab
Inscription of Uda Mahaya, i.e. Dappula IV (924-935
A.D.)qregisters certain immunities which were granted
to Safigalnavan with the stipulation that his children
‘and grandchildren, too, were entitled to enjoy these
immuni*bies.2 This type of grants vremained in use during

the Polonnaruva period and even later.3

These documents contain nothing to decide that
The properties concerned were enjoyed in common by
members of the family of the donee. But they suggest
that these properties were to be passed from father

to son.

FProm the foregoing discussion it follows that
family (kg;g) could mean the nuclear family, the Jjoint
family or, perhaps, the household group. Although we
may regard the nuclear family as the basis of kinship
structure, the joint family system was in existence as

a social unit during the period undexr review,

Our examples show that the Sinhalese kings
were concerned with maintaining solidarity between

members of the royal family, though there are quite

1. Ep, Zeyl.,LI,p.66.
2. Ibic“].‘. ’IM,PPULI-1—’LI-20
3._Ibid.,TIT,pp.67,246.
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a few examples of princes killing their own relatives

for the sake of throne and acting contary to the expected
pattern of behaviour. However, family solidarity could
have been an important factor strenthning the position

of the ruling qlan in the case of stray rivalries

between the Mauryas and Lambakapnas, and invasions

from South India, as well as intermal troubles.,

The noble and wealthy families, were distinguished
from the ordinary families by the use of terms such

as kulageha, mahakula, isurukula, kulaputta and kulina,

We are in no position to decide how far the
right of inheritance of ordinary people was influenced
by the laws and conventions regulating succession to
the throne, which itself raises numerous problems,
'The available evidence shows, however, that children
would mormally inherited their parents' property in
the ordinary families., In the next pages we shall try
to analyse kinship terminology and the rights and

obligations of kinship.
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Kinship Terminology

It is dimportant to investigate kinship termino-
logy from the socio-~anthropological point of view as
Radcliffe-Brown pointed out: 'the first step in the
study of kinship system is to_discover what terms
are used and how they are used. But this is only a
first step. The terminology has to be‘considered in

relation to the whole system of which it is part'.1

As to Ceylon, it appears that the classifica-
tory principle2 was the most prominent aspect of
kinship términology, although the descriptive prin-
cip193 applied to some kinship terms during the period
under consideration, as is the case at the present
time Mutna5 (father's father and mother's father),

mutnu6 (father's mother and mother's mother), mayil

1. A.R,Radcliffe-Brown, African Systems of Kinship and
Marriage, Introd.,pp.6-7.

2. 'A classificatory term is one that applies to persons
of two oxr more kinship categories, as these are
defined by generations, sex, and genealogical connection!',
G.P.Murdock, Social Structure,1949,p.99.

3. 'A descriptive term is one which, like Swedish farbor
(father'!s brother), combines two or more elementary
terms to denote a specific relative!, G.P,Murdock,
op . Cit‘.,P.QS.

4. See E.R.Leach, Pul Eliva,1971,pp.126fF,

5e DhoA.G.ypPP.77,88.

6. Ibid.,pPr.77,103.,
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(or) EHEE£E1 (mother's brother, father's sister's

middi Cor)
husband, father-in-law),/naidi (or) Qggz (father's
sister, mother's brother's wife, mother-in-law),
si:l.ivi3 (father's younger brother, mother's younger
sister), mi‘ih'é.v:i.br (father's elder brother, mother's
elder sister), Q§EQ5(sister's son, son-in-law), mini-
fibiri (sibling's daughter) and munumhgggé (sibling's
son) are a few examples of classificatory terminology
which appears to have been in general use during the
period with which we are concerned., Classifacatory
kinship terminoclogy is generally regarded as a primary
mechanism which facilitates the establishment of a

7

wide-range system of kinship.

A notable feature of the classificatory system
is the use of the same term to indicate the relatives
off different categories, Thus, the term Qﬁgg (bh&gi-
neyya, Pali) is applied to a collateral relative

(L.e. sister's sonfaand to an affinal relative (i.e.

1. DhoeA.G.,pP.164,225; Amavatura,p.154.
2. DhoA.G.,PP.25,80,120.

3. Ibid.,p.81.

he Ibide., loc. cit.

5. Ibid.,pp.80,164,

6. Ep. Zeyl.,L,p.186; Sig Graff.,wb681,

7. A.R.Radcliffe~Brown and Forde Daryll, African Systems

of Kinship and Marriage, Introd.,p.9.
8. DhheA.G.,p.98,




49

son—in-law).1 Similarly, the term nihi (modern Sinhalese,

1eli, yeli in the Vadda language)2 stands for sister's

daughter and daughter-in—law.B This feature reflects

a fact of social significance: in a society with
preference for cross-—cousin marriage,u sister's
children and sons-in-law or daughters-in-law are:
classed together., This principle is further illustrated
by the classification of one's brother's children with
one's own siblings because parallel cousin marriage

is not allowed, as it involves close consanguinity;

or, in Indian terminology, the marriage prartners would
belong to the same gotra. On the other hand, a mother's
sisbter is classified in the same category as the mother
(sulu wmav, mother's younger sister, mahfivi, mother's

elder sister),5 the father's brother as father (silivi

father's younger brother, mahavi father's elder brother),6

1. Dh,A.G.,p.80.

2. AM,Hocart, 'The Indo-European Kinship Systems',
CJISG,,I,p.186.,

3. Dh.A.G.,pps1940,259, Lowie has pointed out that this

feature is very popular among the Vaddas in Ceylon.,

R.A.Lowie, Culture and Ethnology,1966,p.99.

This point will be elaborated in comnexion with

marxriage.

DhoA.Ga.,P.229.

Ibido ’PP-SLL,229-

-

(52987
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the father-in—iaw as mother's brother (suhuru or mayi.l),1

the mother-in-law as father's sister (hus or nﬁﬁdi).z

If the same classificatory term is applied,
the context in which the term is used generally clarifies
its meaning, enabling us to distinguish between diffe-
rent relatives, The following instances illustrate

this point. In a passage of the Dhampiyad Atuvda Gata-

padaya a certain man is referred to as bgna of a certain
woman. The passage also informs us ‘that this man was
married with the daughter of the above woman.3 On the

other hand, the some term i.e. bana has been used as

Nafieca ... Safigharakkhita bana (vounger sister's son

named Saﬁgharakkhita).u Hence there is no doubt that
the first example concerns affinal kin, viz. a son-in-law,

but the second collateral kin, viz. a sister's son.

Where the context does not establish the meaning
of the terms there are often other indications. For
instance, we find the use of supplementary words which
further define the precise meaning of the terms. As

suta can be used both for ome's own son and for one's

1. Dh.A.G.,p.225; Jataka Afuvd Gitapadaya,p.1206.
2., Ibid.,p.80,
3. Ibid.,loc. cit.
4o Ibid.,p.98.
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brother's son, we find the word sometimes further
defined by tamg (own).! In order to make a similar
distinction between one's own mother and one's mother's
sisters, the term mav ('mother') is defined by an
adjective. For instance, the Dhampiyd Ajtuvad Gatapadaya

a
specifies luhuvuhu mavia or vAjld mavata, (mother who

gave birth 1‘;0).2 Once again to specify one's own father,
the term piya is supplemented by the word dunu (begotten).3
The utilization of such methods to avoid ambiguity is

a common feature of almost every classificatory system.4

Another important feature of the classificatory
system during our period is the use of separate terms
to indicate the sex as well as the seniority of the
relative with reference to the speaker. For example, we
find the words mal (younger brother), nalga (youmger

sister) buhunan (elder sister), mihivi (mahZpitsd, or

mahfimitd, Pali) father's elder brother, and mother's
elder sister and silivi (clilapitd, Pali) father's youngexr
brother.5 This is a salient feature of the kinship
terminology in present Ceylon, too, but some terms we

mentioned above have been substituted by othexr terms:

1. Ep. Zeyl.,I,p.185,

2, Dh.A.G.,pp.67,88.

3. :’M‘ ,p.88.

L, R,Piddington, An Introduction to Social Anthropology,
1950, ppP. 124-127 .,

5. Dh.A.,G.,pP.13,81,98,216,
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the terms akkd (elder sister), mahappi (father's

elder brother) bappa (father's younger brother) are

used to-day instead of buhunan, mahavi and silivi
respectively. The words mal and nafiga continue to
exist to-day with small variations such as malli, and
nangi respectively. The moderm term ayya for elder

brother is not found during our period.

Another passage in the Dhampiya Afuvd Gatapadaya

may elucidate another feature of the classificatory
kinship terminology. We read as follows:- !'Terms of
endearment are such endearing terms of address as
amma and tata and the like to mother, father and such
others‘.1 This passage implies that the words amma
and tata are used as forms of address, while the
terms mav and piya are used as terms of reference,
It also indicates that this principle is applied

to other relatives, too. This suggests that the use
of special terms of address was a part of kinship
terminology during the period under review, as

tO—da’Y .

Te DheAG,,P.88: molok tepul nam matumatta pitumatta-
dinta amma tita yana a piya tepul.




53

References to the application of the basic
principles of descriptive kinship terminology, too,
are by no means rare during the period under discussion.

For instance, terms such as mayilg duva (mother's

brother's daughter)1 and nifiddya duva (father's sis-

ter's daughter)2 appear to have been used, Instead

of sohoyur the terms sulumav put (mother's younger

sister's son)3 and silipiya put (father's younger

brother'!s son}*are used. Again instead of puta, bava

puta (brother's son)5 appears to have been used.

Similarly, in the Tihbirivava Rock Inscription a woman

named Anulabi is referred to as the jhita (daughter)

of Mitaya who is the puta (son) of ...6 instead of

minihbird (son's daughter). From these examples it

becomes clear that the descriptive terms of reference
were also used in special circumstances, notably if

there was a chance of ambiguity.

In the Dhampiyd Ajuva Gajapadaya and the Jataka

DheAsGoeypPel25,

Ibid.,pe.36.

1’b._d Lo g P e L‘;S

IDAd,. 4De

Ibld.,p.270.

Ep., Zeyl,,L,p.227: ... puta Mitayvaha jhita Anulabi.

AU LHWoN —
« o s e o
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Atuva Gatapadaya there occurs a list of lineal kinship

terms for seven generations i.e., mimutu (great-grandfa-
ther), mutu (grandfather), Riva (father), Ego, put

(son), munufiburu (grandson), mImunuiiburu (great—grandson).1

FFor a comprehensive study of affinal kinship
terminology the available material is insufficient. We
find terms such as pati (or) himi for husband and alnbu
(or) himiniya (or) ja (or) dird (or) bhiryava for wife.?
Mayil (or) suburu for father-in-law and pifidi (or) hus
for mother—in—law,3 pggg and nin for somn~in-law and

L

daughter-in-law respectively’ are also found. Most of

these terms signify collateral kin, too, as mentioned
above. This is probably because the wife called her
husband's relatives by the terms which her husband used

5

and vice versa.” In present Ceylon this type of usage

is, however, of emotional wvalue, for both husband and
wife as well as close relatives of both parties can give

expression to their strong affection in this manner,

1. Dh.A,G.,pp.121,166; Jataka Atuva Gatapadaya,p.7.
2. DhoA.G.,pP.57,66,194,219,258; Sig. Graff.,vv.9,23,41.

3. Dh.A.G.,pP.80; see also Amavatura,p.154.

4e Dh.A.G.,pPP.80,110,259.

5. See Lucy Mair, An Introduction to Social Anthropology,
1972,ppr. 104 £f,
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Paternal and maternal kin

A
mimutta gimutnu
(PMGGT) (PMGGM)
mutna mutnu
(PMGE) (PMGM)
) )
s b )\ !
nahdi silivi mahavi piya- mav mayil mahavi silivi
(¥z) (FﬁB) (PDP) (r) | (M) (MB) (Mqé) (MYZ)
oy N S L 3 T !
nana suhu- soho~ soho- EGO suhu- nana soho- soho-
rubaiidu yuri yur rubaiidu yur yuri
(cc) (cc) (pc) (Ppc) (cc)  (cc) (pc) (pC)
) I U
1 S
bana nin put da bana nin put du
(ccs) (ccp) (pcs) (pep) ccs) (ccp) (pes) (pcp)
I |
A 5
munuiburu C mindmbirI
(PMGS) (PMGD)
mimuhumburu mIminiffibisT
(PMGGS) (PMGGD)

CC, cross cousinj CCD, cross cousin's daughterj; CCS,
cross cousin's sonj;

I, father; FEB, father's elder brother; FYB, father's
younger brother; IZ, father's sister;

M, mother; MB, mother's brother; MLEZ, mother's elder
sister; MYZ, mother's younger sister;

PC, parallel cousin; PCD, parallel cousin's daughter;
PCS, parallel cousin's sonj; PMGD, paternal and maternal
granddaughter; PMGF, paternal and maternal grandfather;
PMGGD, paternal and maternal great-granddaughterj; PMGGF,
paternal and maternal great-grandfatherj; PMGGM, paternal
and maternal great-grandmother; PMGGS, paternal and
maternal great-grandson; PMGS, paternal and maternal
grandson,
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It reveals from this chart that the main
characteristic of the patermal and matermnal kinship
terminologies is the use of identical terms to signify
the bifurcative relatives of four generations except
only for the three middle generations. And it also
seems that the same terms are used even in the latter
case to denote some relationships, This terminological

usage can be represented in the following diagram:-

PM

RM

—+g— R0
2

PM

o

The kinship terminology which we have analyzed
is characteristic of the 'forked merging'! or Dakota
principle., The main feature of this principle has

R.H.

been described byLLowie as follows:m

1Tn certain systems, blood~relatives are
classed according to generations regardless

P, paternal; M, matermal; PM, paternal and maternal.
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of mearness of kinship and of their maternal

ax:. paternal affiliatiomss; in others, there

is bifurcation, the maternal and paternal kin
of at least the generations nearest to the
speaker being distinguished. We may call

the former the 'unforked merging', or geographi-
cally the 'Hawaiian'! mode of classification;

the latter may be correspondingly referred

to as 'forked merging', or !'Dakota'.,!

In yhg light of what we have discussed above it
follows that the terminology makes a clear distinction
betﬁeen relatives of different sex as well as age with
reference to the speaker; there are identical terms
to signify some collateral and affinai kinsg and also‘
differentiation in stem terms for vocative and
non-vocative usage seem to have been established in
Ceylon during the period under survey. It may also
be pointed out that Sinhalese kinship terminology
during the period under discussion marks an important
stage in its development as far as the terms them-

selves and their use are concerned.

Rights and obligations of kinship

The analysi§ of the interrelationship between
kin has been utilised by socecial anthropologists as

a method to inquire into the problem of rights and

1. Culture and Ethnology,1966,p.109,
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obligations of kinship.1 This tTerm should be understood

in a social, not in a biological, sense, Lt implies

therefore, the culturally prescribed obligations and

rights of kinship such as love and affection, care and

assistance, respectful or differential behaviour, day-

to=~day co-~operation, participation in ceremonies connec-

ted with such events as birth, initiations, marriage,

death and the right of inheritance.

2

Ve shall begin with the relationship between

parents (mav-piya, Sinhalese; mat@-pitd, Pali) and

children (ati-put, Sinhalese; putta-dhita, Pali). Pirstly,

we intend to set out the norms of the relationship

between parents and children and secondly we shall

examine how far historical persons acted according

to these norms,

The Manpusmyti orders that the primary aim of

a husband and wife should be the procreation of chil~-

dren.S The Sigdla Suttantedt of the Digha NikGya sets

2.

3.
4.

See Radcliffe-Brown, African Systems of Kinship

and Marxiage, Introd.,pp.10ff,

R.Piddington, An Introduction to Social Anthropologyv,
1950,L,p.131.,

Manu, IX, 138,

This Suttanta, called 'The Layman's Social Ethics' has
been very popular among Sinhalese from very early days.
The Suttasafigaha, attributed to the latter part of the
Anuridhapura period contains this Suttanta, too.
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out that parents should restrain their children from
vice and exhort them to virtue, they should train their
children to a profession, and should contract a suitable

marriage for them and provide them with wealth.

On the side of the children many duties are
expected, It is stated that a child should make the
following resolution:-~ Once supported by them T will
now be their support; I will perform duties incumbent
on them; I will keep up the lineage and tradition of
my familys; I will make myself worthy of my heritage;
I will offer almsgiving in honour of departed parents.1
The Commentator of the above Suttanta explains these
aspects in detail, He emphasizes that children are
expected to take care of their parents when they are
old providing all that is necessary. Further, chil-~
dren should protect their parents' property, continue
religious activities that are usually performed by

their parents, and pay obedience to them.2

It is taught that by right behaviour towards

one's parents one accumulates great merit.3 The Buddha

1. D.N,,IIXZ,p.189; cf. T.W.Rhys Davids, Dialogues of
the Buddha,IITl,p.180.

2. Sumv.,IIIl,pp.952-953.

3. AN,,T,p.62,
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has praised the dutifulness of a son to his parents

as follows:- 'Let the householder dutifully maintain
his parentss ... he goes to gods by ﬁame Sayaﬁpabhé'.1
And he who does not fulfil his duty and ill-treats his
parents was condemned by the Buddha with the wordsi-
'Whosoever strikes or annoys his mother or father by

words ... let one know him as an outcaste (caqgﬁla)'xz

These examples may suffice to show that the duties
which childfen owe to their parents are more rigorous

than those on the parents' side.

In the Afguttara Nikaya the Buddha explains

why children should do so: '... Still the favour we

have received from our parents will be far from being
requited, ... Why so? Mother and father do much fox
their children, they bring them up, nourish and introduce

them to the world (imassa lokassa dasset“&iro)'.3 It is

therefore evident that filial duty is based upon the
gratitude of children to their parents for what the

latter feel or do for them,

The description so far dealt with may suggest

that the parent-child relationship is ideally characte-

1. Sutta Nipata,p.404.

Re Ibid.,p.1243 see for further details, S.Tachibhana,
The Bthics of Buddhism,1926,pp.220ff; H.Saddhatissa,
Buddhist Fthics, 1970,pp.131£F,

3. AN.,I,pp.60-62,




61

rized by love and affection, care and assistance,
contracting a suitable marriage and extending equal
treatment to all the children on the side of parents;
reverence and respect, material care, continuation
of lineage and paying homage to departed parents on

part of children.

Now we may try to find out how far these prin-
ciples were adhered to in the period under survey,

According to the Sikhavalaihda Vinisa, parents were

preoccupied with thoughts about their children's well-
being and took great care of the child from the time

of his conception in the womb.1 The Culavampsa mentions

that yuvardja Mahinda was craving for children mainly
because they were indispensable for the strengthening
of the foundations of the Sinhalese royal house.2 The
joy of the parents at the birth of a son is indicated
by another passage in the same source: 'The King's
consort Sanghd bore him a son, who embodied; as it
were, in himself the princely form of Pan‘eida.3 When
the king beheld the newly-born he was overjoyed, as

I

Suddhodana over Siddhattha born in the Lumbini garden',

1. Sikhaw V,.,p.29.

2. Cv.,LIV,10-11,

3. Pandda is a prince who is referred to in the Suruci
Jataka; see J.,IV,p.323.

4. Cv. Transal,,Geiger,pp.147-148,
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At the birth of a child parents were anxious
to know about his future, Therefore some of them, as
to-day, comnsulted astrologers to ascertain the future
of the child. For instance, king Aggabodhi VI (733—772
A.D.) consulted astrologers and, having heard that
his son would prove worthy of the royal dignity, wenb
into raptures and rewarded the astrologers with large

\
amounts of money.,

As far as the personal attachment of parents
to their children by different wives is concerned there
is little evidence to prove that there existed any
kind of discrimination. It is well known that Dhatusena
had two sons named Moggallina and Kassapa, the first
by a queen of equal birth and the latter by one of
unequal birth.2 The senapati of Dhatusena misled Kassapa
and made him believe that his father discriminated
against him; eventually, Kassapa cruelly tortured his
father, but the latter explained: 'I have the same

feelings for you as for Moggall'a‘.na‘.3

Our sources give little evidence for the patterns

of behaviour between parents and siblings of a poly-

1 Y Q.Y.. ’XLVIII, 77""78.

2. Ibid.,XXXVIII,80; Pjv.,p.144; Rjv.,p.61.,

3. Cv.,XXXVIIL,108: Moggallane tvayi c'eva ekacitto
aham.,
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gamous family. Even though the father behaved equally
to all children of different wives mutual suspicion
was not an uncommon feature. We saw earlier that a

—r
father might suspect a son and wvice vq@aj Above all,

we find examples showing that a wife could kill her
relatives with poison, make her son king in name though
carrying on the govermnment by herself.2 Although it

is not explicitly stated that her husband had more

than oneuwife, it is reasonable to suppose that this
would have been the case, Otherwise, it would be diffi-

cult to understand such behaviour,

We have no evidence to suggest that the personal
attachment of parents to daughters should have been
less strong than to sons. There were some kings who
erected I}hﬁras which were named after a son or after
a dughter. King Kassapa I (477~§95 A.D.), for instance,
who had two daughters: Bodhi and Uppalavapnna, built a
vibhara and named it, after their names and his own.
This was the Kasubgiri-Bo-Upulvan Vihﬁ.ra.3 Once again
another father erected a vibh3ra and named it after

his c1&3.1.1g]:1*ter.LL Likewise, we have an example of a father

1. Supra,pb 624-
2, Cv.,XLI,6L.
3. Ep. Zeyl.,I,p.38; Cv.,XXXIX,12.
he Cv.,XLI,21.
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who did not. forget to take his daughter whenever he
went to listemn to the Dhamma.1 A mother made not only
her son enter the Order but her daughter as Well.2
These examples may suggest that there was little

discrimination against daughters.

It is evident that children are naturally

inclined to Yook up to their parents with respect.

The Clilavampsa contains a fascinating description of

how king Aggabodhi VIII (804-815 A.D.) used to attend
upon his old mother. The passage worth quoting:-

'"The King found pleasure in the serving
of his mother day and night. He went to wait
on her already early in the morning, rubbed
her head with oil, perfumed the parts moist
with sweat, cleaned her mnails and bathed her
carefully. He clad her himself in a new garment,
pleasant to the touch,and cast-off raiment he
took and cleaned it himself.3 With the water
therefrom he sprinkled his own head togetherx
with the diadem, and worshipped her perfectly
with fragrant flowers as a cetiya. After
making obeisance before her three times, and
walking, with right side facing, round her and
giving her attendants raiment and the like tTo
their heart's content, he offered her delicious
food with his own hand, partook himself of
what she left and strewed thermof on his head.

1. Sahas.,p.126.

2. Visuddhim,.,Il,p.39.

3. Cf. Sumv.,IIT,p.952: te mahallake pada dhovana-
nahapana~vagu-bhatta~dana adihi bharissami.
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To her attendants he gave the best food such as
was meant for the king, and when he had put
in orxrder her chamber, fragrant with sweet
odours, he carefully prepared there with his
ownn hand her couch, washed her feet, rubbed
her gently with fragrant oil, sat by her
rubbing her limbs and sought +to make her
sleep. Then with right side facing, he walked
round her bed, did reverence three times in the
right way, ordered slaves or servants as
guard and without turning his back on her,
went out. At a spot where she could no longer
see him, he halted and three times again did
reverence. Then happy at his action, and ever
thinking of her, he went home. As long as she
lived he served her in this way',]l

This passage may well be compared with the

following account of the Sdma Jataka.

tSama, the Bodhisatta, prepared their (1 e,
his parents') food and the water for washing
and brushes for their teeth, and gave them all
sorts of sweet fruits, and after they had washed
their mouths he ate his own meal. After eating
his meal he saluted his parents and surrounded
by a troop of deer went into the forest to gather
fruit. Having gathered fruit with a band of
Kinnaras in the mountain he returned at evening
time, and having taken water in a pot and heated
it, he let them bathe and wash their feet as
they chose, then he brought a potsherd full of
hot coals and steamed their limbs, and gave them
all sorts of fruits when they were seated, and
at the end ate his own meal and put by what
was left. In this way he took care of his
parents!'.?

1. Cv.,\LIY 51-61; (Geiger's trans™1.) pp.132-133.

2, (tranulated by E.B.Cowell and W.H,D,Rouse),VI
TJ.,No 54,0: Sama Jhtaka),p.43; cf. J.,III(GlJ]haka
Jitaka & Nandiyamiga Jataka); J.,IV (Sutanu Jzitaka
& MAatuposaka Jataka); J.,V (Jayaddlsa Jataka)
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This suggests that the description of Aggabodhi's
tender cares towards his mother is greatly influenced
by the Jataka stories which ascribe similar behaviour
to the Bodhisatta. It is not certain whether king
Aggabodhi followed himself the Bodhisatta ideal.1
There is no clear evidence on this point, except for
some religious activities carried out by this king
which are not so different from those of many others,
We feel that Aggabodhi's great devotion to his old
mother is an authentic feature which was, however,
described by the chronicler in terms influenced by

those of the ggtgkag.z

The monastic organization in theory as well
as in practice encouraged the children to remain attached
to their parents, This was essential in a time when
there were no public provisions for the old, Accor-

ding to the Sama Jataka, after a son had become a

monk his old parents were helpless, Thereupon the

former considered becoming a layman once again, In the

1. Mahinda IV (956-972 A.D.) laid down that none but
Bodhisatta should become kings of Sri Lank#@; see
Bp, Zeyl.,Il,p.240. See also Soc., Med. Cevli.,pp.L4hTff;
W.Rahula, History of Buddhism in Cevlon,p.62,

2. Cf, Cult. Ceyl. Med, Times,p.37.
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meantime, the Buddha preached the Matuposaka Sutta.1

On hearing this Sutta the bhikkhu was convinceds: “"If
I become a householder I can support my parents;2 but
the Master also says: 'A son who has become an ascetic
can be helpful'; ... I will now support my parents
while still remaining an aséetic without becoming a
householder"!, Then he begged for food and gave it

to his parents.3 According to the Visudddhimagga, a

bhikkhuni in Ceylon looked after her old sick mo’bher.4

As far as conventional behaviour is concerned
marriage of children seems to have played a wvital role

5

of the parent-=child relationship,

The jural elemente—~the rights and duties-—is
and important factor of kinship relations.6 'Tnheritance
and succession reveal very clearly the intrusion of
jural regulation into the domain of family and kinship

relations’.7 It is therefore necessary to examine this

1 SeN.,II,No,9.

2. Thus, the bhikkhus are permitted to look after their
parents. See SikhavaliVi,pp.83,96.

3. J. (translated by LE.B.Cowell and ¥.H.D.,Rouse),VI,
Pe39.

4. Visuddhim.,Ll,p.39.

5. Infra,pp: U10-NR.

6. See Radcliffe-Brown, African Systems of Kinship and
Marriage, Introd.,p.56.

7. Meyer TFortes, Kinship and the Social Order,1970,p.137.
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element of the relationship between parents and siblings.
Yet unfortunately, any serious study is extremely

difficult for lack of evidence,

The right of succession to the throne during
the period under survey may throw light on this aspect.
But as we have seen elsewhere there were apparently
no rigid rules of succession., Therefore we have examples
of sons who succeeded their fathers, brothers who
succeeded their brothers and of brother's sons

succeeding their father's brothers.1

There are, however, examples showing that
kings favoured their own sons as long as the latter
had proved themselves worthy of succession to the
throne. Thus, king Sil3kila (522—535 A.D.) abpointed
his eldest son Moggaiiéna, who later became king, to
the position of adipﬁda.a King Udaya I (797-~801 A.D.)
conferred the dignity of yuvaraja on the eldest son
who succeeded him to the throne while others were
made gggggggg.B King Sena II (853-887 A.D.), who had

no children at that time, made his younger brother

1. See supra,pk 34 §¢.
2e Cve,XLI,3k4.
3. Ibid.,XLIX,3.
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Mahinda uparaja, but he transferred his brother's
position to his son as soon as he had one. Sena was
also able to keep his brother satisfied by means of
a marriage alliance. | Dappula II (815-831 A.D.) 'to
salfeguard the succession for his sons, had not made2
his brother's son, Mahinda by name, ﬁdigada‘.B

As the above data have already been discussed

4

by many scholars; we have no intention here to go
into details of them. What is of particular interest
to us is the kings' behaviour towards their sons as

far as the succession to ‘the throne is concerned,

References are not wanting to show that princes,
on their part, carried out duties for theixr fathers.
Thus, the son of Upatissa II (522 A.D.) made a great
effort to protect his father's kingdom from an enemy.5

The ClUlavamsa writes: 'For seven days the King's people

fought, then they weakened, Thereupon Kassapa6 thought:~

Te Cve LI, 7,195 cf. Ep. Zeyl.,L,p.l2.
2, Cv, Transal., Geiger,p.136,note,1.
3. Ibid.,pp.135-136.

Y. Paranavitana, Fp. Zeyl.,IIL,pp.83ff and Sig. Graff.,I,

Introd.,p.CXXIX; Cult, Ceyl. Med., Times,pp.120£ff;
M,Wimalakitti, Sifthala Anduva,pp.11£f,
5. Cv.,XLI,13-33.
6. The son of the king.
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'MAll living creatures here are perishing because of
the siege of the town, the troops are enfeebled, the
King is old and blind., I will take my father and mother
(for safety) to MGTUK&Hd&T&,T collect the troops and
then punish the rebels". ... A terrible fight ensued.
eee wWhen his comrades had fallen and the royal elephant
‘had succumbed, Kassapa handed him over to his driver,
cut his throat, ...‘2 Similarly, a son of king Samgha-

tissa (618--A,D.) fought on behalf of his father.3

In contrast to the above passages, there are
some references to misbehaviour of kings towards their
sons and vice versa. For instance, a ruler of Rohapa
expelled his son from the palace, which led to a
battle with his fa‘l;her.lL Mahinda, the son of the
adipada Dathasiva in Rohana, expelled his father and
seized the territory.5 It is well known to students
of the history of Ceylon how Kassapa I (M77-495 A.D.)

killed his father for the sake of the throne.6

1. Cv, JTransal., Geiger,p.53,note,l.
2. Ibid., Geiger,pp.b52-53.

3. Cv.,XLIV,15-21.

. Ibid.,XLIX,66-73,

5. Ibid.,XLIX,10-13.

6. Ibid.,XXXVIII,B80~-115.
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According to the Dhammapadatthakatha, the elder

brother should behave towards his younger brothers
and sisters as fgther and mother when the latter are

dead (pitari mate pitd viya, matari mate matd viya).' In

this respect the elder brother is next to his parents.
There are examples showing that historical persons

acted according to his norm. Thus, Moggallana I (495-

512 A.D.) arranged the marriage of his two sisters

who survived their father and perhaps also their

mother or mothers., A certain minister, Samgha by name,

wéﬁted to marry a girl, who was under the protection

of her brothers, as her parents had died. It is said

that the minister consulted her brothers and when

only the latter were satisfied with him as their

sister's life partner the marriage was concluded.2

This example implies also that not only the elder

brother but others, too, had responsibility for certain

matters regarding their sisters., We come across another

interesting example in the Visuddhimagga. A certain

widow had a son (the elder of the two) and a daughter

1. Dhammapadaf}fhakathz, (PTS ),I,p.48.

2, Sahas.,p.176: amacco kumdrikdya bhatlinap pakkosapetva
attana dhanamp vatva tesu sampaticégtesu kumarikaya
avahamafdgalam ak@dsi.
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who entered the Order, When the widow became sick her
daughter visited her, the former spoke to her daughter:
'Go and see youfbrother and tell all about my illness!',
Then she went to see her brother and they together
cured their mother.1 This may suggest that the elder
brother had to look not only after the younger members
of his family but after his mother as well, This was

essential when he survived his father.

In many cases the succession to the throne
passed from the elder brother to a younger brother who
was a son of the principal queen.zFor instance, Kassapa
ITIT (724-730 A.D.) succeeded his elder brother named
Aggabodhi V (718-724 A.D.) and later the youngest of
the brothers, Mahinda I (730-733 A.D.) ascended to
the throne.- Similarly, three brothers named Mahinda
III (801-804 A.D.) Aggabodhi VIII (804-815 A.D.) and
Dappula II (815—831 A,D,) ascended the throne one after
the other in order of senior:i.tj\,r.LL There are many
examples showing that a king appointed his younger

brothers to the positions of yuvaraja, the heir apparent,

1. Visuddhim.,L,p.39.

2, Cf, sons succeeded their fathers; see supra,p.4o-«
3. Cv.,XLVIII,1,20,26; Rjv.,p.6L,

e Cve,XLIX,38,43 and XLIX,65 respectively; Rjv.,p.6L4.
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and adipada, the heir presumtive, in order of seniority.
Thus, Sena I (833-853 A.D.) appointed his younger
brother to the position of zuvarﬁja.1 Similarly, Sena

v (972—982 A.D.) appointed his youngexr brother Xuvaraja.g

The younger brother reciprocated to the elder
brother by means of personal attachment, obedience,
respect and the necessary co-~operation, Thus, the

Cilavamsa describes Mahinda as an obedient (anuvattanto)

vounger brother of Sena T.” King Sena I (853-887 A.D,)
constructed an avasa at Polonnaruva and named it after
both his and his elder brother's names. This was the
Senaggabodhi avasa.u Similarly, Mahinda, the second
younger brother of Sena I1I, built a parivena and named
it after Mahinda and Sena...both their names.5 It would
have been interesting to know whether these buildings
were constructed on the joint propexrty of these two
brothers or on the private property of the younger

brother, But no evidence is available on this matter.

Normally, people were known by their own as

well as by their fathers' names, But there are some

1. Cv.,L,7-8.
2. Ibid.,LIV,58,
3. Ibid.,L,7.
Jo Ibid.,L,73.
5. Ibid.,LI,60%
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who preferred to refer to their brothers. Thus king
Kassapa IV (898-914 A.D.), for example, introduced
himself as the brother of king Udaya II (887-898 A.D.).
He also glorified his brother's victories.1 This is
perhaps due to the fact that his father (i.e. Kassapa),
who did not become king,2 was not as prominent as his
brother who secured relatively important place in the

history of Ceylon.3

Dh3atusena received great assistance from his
younger brother named Silatissabodhi during his campaign
against the Tamils.* King Aggabodhi III (632 A.D.),
who was defeated by Jetthatissa I (331-340 A,D,),
fled to (South ?) India. Before he returned to the
Island Aggabodhil's brothers raised a rebellion., Most
probably they assisted him in restoring his power.

After he had re-established his power he made his youngest
brother Kassapa upar@ija as the brother who followed

him in age, Mana, had died.s The death of Mana was an

1. Ep. Zeyl.,L,p.200;II,p.12: Uda Abhd Salamevan Maharad-hu
Kasub Siri Saho~bo.

2. _Q_Y_- ,L,L{.éo

3. The Cllavapsa devotes 46 verses (i.e. verses 90-136
in chapter LI to Udaya II).

Lo Cv, XXXVIII,35-38; cf.15.

5. Ibid.,XLIV,103,123-124,
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advantage to the enemies of Aggabodhi: 'Now when Datha-
siva heard of the death of Ma&na he came in haste with
Damila troops to the village called Tintini. At the

tidings of his advance Aggabodhi marched out with

. his army, gave battle and was forced in the twelfth

year (of his reign) to flee to Jambudipa'.1 We are
told nothing about his youngest brother's role in that

battle.

Further, these instances indicate the solidarity
of the siblings in relation to others. This may be
further illustrated by the following examples. Kittagga-
bodhi, the ruler of Rohana, had four sons and three
daughters. The eldest named Mahinda was murdered by
his father's sister who brought the country with the
royal treasure under her control.2 The remaining brothers,
enraged at the murder of their eldest brother, accompanied
by their three sisters, betook themselves to king Sena
T (833-853 A.D.), their mother's brother. Kassapa, the

eldest of the survivers, later restored his power in

Rohaga with the help of Sena I. Kassapa also fetched

1. Cv.,XLIV,125~127; (6uger's homl)
2. Probably after the death of Kittaggabodhi.
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his two brothers Sena and Udaya from Anuradhapura o
Rohana and shared with them the territory. He appears
to have left his sisters with their mother's brother

who brought them up and arranged their marriage when

they attained the marriageable age.1

This chain of events has also some further
implications. Firstly, when +the eldest brother was
murdered the next in line took charge of his younger
brothers and sisters., Secondly, the ruler shared the
parental property with his brothers. But this was not
always the case., For instance, Kittaggabodhi, who was
restored to power in Rohapya as Kassapa, did not share
the territory with his younger brother but remained
in the king's service.2 As to the problem why Kassapa
did not take into account his sisters regarding this
matter one may infer from the fact that Kassapa shared
the Rohana territory only with his brothers that
daughters had no right to the parental property.

On the other hand, as is evident from some other ew@ence,

a daughter could inherit her father's property.3 However,

1. _(-/‘_Y'. ,L,57“60.
2, Ibid.,XLIX,66-72,

3. Ep. Zeyl.,IV,p.227.
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no more evidence is available on this aspect. Apparently,
Kassapa would have considered it in the interest of

his sisters to continue to reside in the palace under
the care of their mother's brother instead of going

off to Rohana, which perhaps still felt the influence

of their father's sister's relatives. Finally, there
remains the relationship between the brother's children
and the father's sister, as well as between the sister's
children and the mother's brother, which we intend

to discuss in a separate section. There are some more
events in which brothers worked together. For example,
we read in an Sigiri graffit:o that two brothers named
Narayana and Mara visited Sigiriya and wrote a verse

together.1

There are some examples of brothers who acted
against the traditional rules. Consequently, conflict
broke out between them. Thus, Kassapa I, the son of
Dhatusena by a certain queen, seized the throne dise
regarding his brother Moggallana, the son of Dhatusena
by the mahesi, the legitimate heir to the throne, This

struggle ended only after Kassapa cut his own throat.2

1., Sig. Graff.,v.558,
2. Cv.,XXXIX,27.
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On the death of Silakala, the king's second son, named
bafhapabhuti, seized the tﬁrone leaving behind his
elder brother Moggalld@na. He also killed his youngest
brother Kassapa who is said to have objected against
his enthronement as he regarded Déthﬁpaéﬁti not the
rightful heir to the throne. But Dathiapabhiiti did not
succeed in enjoying the kingship for long because he
was defeated by Moggallana, who subsequently acceded

to the throne.1

The reason why Safgha, the daughter of king
Mahanama by the mahesi, having killed her half-brother
named Sotthisena who had succeeded their father on the
throne, gave the kingdom to her husband2 is rather
complicated. Sotthisena would probabl