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The Cow that Came from the Moon:

The Avestan Expression mdh- gaocifira-

ALMUOT

HIMNMTZE

SCHOOL OF ORIENTAL AR AFRICARN STUDHMES, UNIVERSITY OF LONDON

The sacred texts of the Zovoastrians, collected
im the Avesta, are notorious for expressions that
scholars have interpreted in different, often con-
flicting ways. One of them is the adjective rao-
cifra-, an epithet of the moon, mahk-, in all of
its twelve attestations.' Bartholomae posits its
meaning a5 “which is the source of cactle, from
which cattle comes”? on the basis of the creation
miych, preserved in the Middle Persian sources,
according to which Ohrmazd saved and purified
the seed of the dying primordial bowine (“Urrind ™)
on the moon, and then wsed it to create all ani-
mal species.? Panaino 2005, 803-5, howewver, ar-
gues that this myth has neither Asvestan nor
Indo-Iranian antecedents. Instead it evolved dur-
ing the Middle Iranian period and then influ-
enced the Avestan expression mah- goocifra- in
such a way that the latter came to mean “the
mcson which has the bull's seed.” Originally rao-
ciffra- simply compared the curved shape of the
crescent moon with that of a bull's homs [“avente
la forma di un tor,” Panaino 2005, 814). Simi-
larly, Tean Kellens considers the adjective to refer
to the moon’s appearance, although he suggests
that mak- gaociira- describes the dark patches
of the full moon as similar to those of a mottled
cow (“la lune qui a la vache comme marque-
distinctive”|.*

The interpretation of mak- gaocifra- hinges on
the semantics of c#ra-, on the one hand, and the
date of the MP creation myth, on the other In
what follows, | propose to examine both the

a7

meaning of cifra- and the exeent to which the
Avestan formula implies such a myth.

1. The Meaning
of Av. cifira-

According to Bartholomae, AirWh., 58af., cifra-
exists as two homonymous, etymologically dis-
tinct nowuns. The first, Lcéfra-, is the Av. equivalent
of the Ved. adjective and newter substantive citrd-
“manifest, visible, clear; appearance,” while the
second, 2oifra-, a neuter subst. “seed, origin, de-
seent,” is of unknown erymology. However, the
existence of such a second noun has rightly been
questioned. Abolala Sowdavar even goes so far
as to reject both it and its meaning “origin® and
argues that Av. cifra- as well as OF ciga- means
“appearance, visibility, brilliance™ in all attesta-
tions.® By contrast, Duchesne-Guillemin sugpests
that the single noun cifra- eould have both mean-
ings. He adduces Latin gpecies as a semantic par-
allel for the two senses “race, specific nature,
form, character” and “manifestation, visual ap-
pearance, look, aspect.” Latin species also trans-
lates the Platonie term idén, the etemally existing
archetype of any class of thing® While it is jus-
tified to reject Bartholomae's homonymous stem
Ioifiza-, there is then no need also to reject the
meaning “origin,™ becavse the semantic range of
the single lemma cira- could encompass both
“appearance” and “seed, origin, descent.”
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The latter meaning is likely to be present in
those Av. passages where cifra- is construed with
the ablative. Such is the case in the only Gathic
attestation, ¥ 32.3, of Bartholomaes lemma
Yeiira-:

Y 32.3 at yod daeuna vispdpha akat manapha
std cidram

Following Bartholomae, most scholars interpret
ciiram here as “lineage, origin, seed.” Accord-
ingly, the verse means:

But all of vou, O [false) gods, are offspring (de-
rived| from evil thought.”

By contrast, Kellens and Pirart render cifiram as
“manifestation™:

Vous, tous les [mauvais) dieux, . . . vous étes la
manifestation méme de la mauvaise Pensée ®

They do note the syntactic difficulty that the
noun cifram governs the ablative akadf managha,
but consider the ablative to be a rare instance
of a “cas libre.” However, their own translation
does not solve the problem, because in render-
ing the ablative as if it was a genitive denoting
the subject or, possibly, object, the ablative akag
mananhd is still taken as being governed by
cifiram. Moreover, Bartholomae's interpretation,
according to which cifram governs the ablative
akdt managhd, is by no means as “inédit” and
“un cas tout 3 faic isolé”™ as Kellens and Pirant
make out,” because, as argued by Gershevitch,
Mithra, 213f., fn., cifra- governs the ablative in a
parallel passage in Yr 13.8%:

¥i 1389 va paoiriio ciffram uruonadsaiiata
daeundaies haotap madiidatca

[Zarathustra,] who [was| the first to put to
flight the offspring

[coming) from the evil breed of both dasvas
and mortals *°

A Vedic parallel for a separative ablative gov-
emed by a verbal nown is

BY L0665 . .. ddrma no yvamsan trivdriotham
dimbhazsah

They may bestow on us threefold protection
from oppression. !
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It therefore appears that the syntactic combi-
nation of cira- with the ablative case warrants,
rather than militates against, the meaning “ori-
gin, offspring.” Such an ablatival syntactic rela-
tionship is also present in the much-discussed
MP expression ke cihr az yazadan.?

In addition, there are several compounds where
cifrg- can only mean “origin” One of them is the
adjective Euwpa.cifra- “of what origin?”™ in ¥t
22.39-40 (= FrW 10], where the ablative, or sep-
arative, syntactic relationship between cidra-
and spamtat . .. mandigof is reinforced by the
preposition haca “from™

Yt 12.39 datars *kuwa.cifra *z7 hamti irist-
angm urumand vd afdunam fraunafaiio
¥t 22,40 paiti 5@ aoxta ahurd mazdd
spantaf haca maniigof zarafuitia addgm
ciffram
vahiftdat ca manayphat

“0 creator, of what origin then' are the souls
of the dead, (namely] the choices of the truth-
ful [men and women)? "

The Wise Lord answered him: “0 Zarathustra,
their origin [is] from the bounteous spiric and
from best thought.”

This passage is syntactically parallel to Y 32.3 in
g0 far as Yt 2240 spantst heca maniigof . . .
ciflram vahiftdaf ca managhat corresponds to
Y 32.3 akdf managhd sid cifram. Further in-
stances of the meaning “seed, origin® are cifram
airiiangm daxiiungm in Yt 13.87, quoted below,
p- 63, and the adj. siy@ire. cifra- “of Siguirian ori-
in,” a hapax legomenon characterizing a stone
{@sam-) in Yr 1459

Om this basis, and without positing owo differ-
ent nouns cifra-, one may translate the latter as
either “manifestation™ or “origin” and mah- gao-
ciftra- as “the moon which is the manifestation/
origin of the cow.”™ But the guestion remains:
what does such an expression mean and how
does it fit into the world-view of the Avestan
people?

1. The Zoropastrian Creation Myth and
Other Compounds with cifflra-

In several of the numeroos other compounds with
cifra- either the meaning “aspect, appearance,
manifestation”™ or that of “origin® is possible.
Buch is the case, for instance, in famascitra-,
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which could mean either “whose appearance is
darkness” or “whose origin is darkness.” Of par-
ticular interest for our purposes are three other
compounds, namely affcifra-, zemascifra-, and
wrunard.cira-, whose first term consists of one
of the material creations. Each adjective charac-
terizes a different group of stars,'® and the moon’s
epithet needs to be interpreted in connection
with the three compounds.

In Avestan uranography, the sky is divided into
three levels. The lowest, closest to the earth, is
that of the stars, the second that of the moon,
and the third that of the sun.'® Above the sun is
the realm of “endless light® |onayra- raocak-),
“hest life™ |vakifta- ahko-), and the “House of
Welcome" {gard.nmana-). Of the three types of
heavenly bodies [stars, moon, and sun), the stars
are comprised of different sub-groups which
are distinguished in the Ra%n Yast (Yo 12.29-
312), a text offering unique insight into Avestan
cosmography.

The Avestan world picture is presented in Ye
12.9-37 in the context of a systematic enumera-
tion of the dwelling places of Rafnu, the deity
“Tustice.”'” The description begins on earth with
the seven climes or regions [hapta karSooar-
¥t 12.9-15|, proceeds first to the lake Vouru kaga
with at its centre the “Tree of the Eagle ” which
contains the seed (fooxman-) of all plants |16
17, then to the source and mouth of the river
Ragha |18-19|, the edge, centre, and every place
of the earth |20-22|, and finally concludes with
the mountain range Hara with its highest peak
hukairiig-, around which the stars, moon, and
sun revolve (23-25). The mountains thus estab-
lish a physical link between the earth and the
sky.

'}Ir'hr: stars are presented in two divisions: the
first consists of three individual stars, namely
Vanant, Tiktrya, and Haptdirioga [26-28|, while
the second comprises four groups. The latter are
the stars which contain the seed of water, earth,
and plants {aff.cifra-, zamas cifra-, uruwarnd.
cifra-| in addition to those that belong oo the
Bounteous Spint |spantdomainiiouua-, 29-32).
The description then proceeds to the “moon
which contains the seed of the animal” {reo-
ciflra-], to the swift-horsed, radiant sun (33-34),
and, fimally, to the three-tiered uppermost zone,
which consists of “endless light” “best life”
and, finally, the “House of Welcome™ (35-371.

The places listed in ¥t 12 ascend systemati-
cally from lower to higher, i.e. from the earth via

59
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the mountains to the sky, and finally bevond to
heaven. The Avestan world picture conveys the
idea that there is cosmic continuity between
Ahura Mazda's material and spiritual worlds.
While each constituent pant occupies a clearly
defined position, they are not detached from one
another but are interconnected. Such an image
also emerges from the more detailed descriptions
in the Middle Persian texts. As noted by Marijan
Molé, and further elaborated by Shaul Shaked,
according o the Middle Persian creation myth,
Ohrmazd created the spiritual, ménag, and ma-
terial, metfy, worlds inm three, rather than twao
stages: first the merdy creation in a meénag state,
secondly the potIr creation in a ménor state, and
thirdly the getiz creation in a getir state:

IrBd., TD2, 13.11-13:

u-§ ddm I méndg méndgtha dared
u-§ ddm I gotly ménortha dad
u-§ did be 0 gettetha dad

He [Ohrmazd| holds ménar ereation in menig
form,

he created gf1Tr creation in ménag form,

and he created it again in getlz form. '8

There are then two chronological stages by
which the material world derives from the spir-
itual one: first it is formed in meénog and subse-
quently in g&tly form. The material world is a
tangible, visible version of the spiritual, meénog,
form and cannot exist without its spiritual pro-
totype.'? The link hetween the material and spir-
itual worlds is highlighted by the well-known
systematic commespondences between the mate-
rial and spiritual creations according to which,
for instance, cattle corresponds to good thowght
(vohu- manak-|, fire o truth (ads-), and earth to
right-mindedness | armaiti-). Moreover, there are
less moticed correspondences between earthly
creatures and the heavenly bodies. Such correla-
tions constitute an intermediate stage between
the spiritual and material worlds. Thus, in the
gloss on the Pahlawi version of Ny 3.1 {= ¥e 7.1],
the animal-soul is said to derive from the moon,
and the moon from Wahman:*

Ny 3.1 nm’c *w" m'h Y gwspnd twhmk [
pwspnd twhmbyh HR *YE whwrmnn W m'h W
ewEwlwn KR? 3 pwspnd twhmk HWH-. ZE Y
MMW whwmn mynwk "wyn'k Woglpte'l W MM
whwmn BR* m’h 8yt YEYMWN-vt' pt'
wiyn’kyvh W glpe®lyh W MM m°h BR® pwiwlwn
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eEvt YESYMWH-vt' pt” wyn’kyvh W glpelvh W
h'y ZNH d'm W dhén' Pdyné' pt' gwspnd
twhmbkyh * W GDH ¥ TWE-n W twhmk gw-
spad'n’ BRE* m'h pivk YESYMWRN-vt]

namaz 0 mah 1 gispand tohmag [ay gospand
tihmagth 2d k0l wahman ud mah ud gdSurwan
har 58 gaspand tohmag hénd. an 1 ke wahman
méndg awendg agrifiar ud az wahman be mih
t1i1d #sped pad wenagth wd agriftanh ud az
mah be godurwan ta%51d #sced pad wenagth ud
griftarth wd hame en dam wd ravenién pad
goapand tohmagth, Ud xwarrah 1 gawin ud
tohmag paspandan be mah payvag Esced.)

Homage to the moon that (contains| the seed
of cattle [that is to say the “having the seed of
cattle” {means) the following, that Wahman

r z e The Cow that Came from the Moon

and the moon and cattle-soul, all three, are the
seed of cattle. That is that Wahman |is] spiri-
tual, invisible, intangible, and from Wahman
the moon has been formed in visibility and in-
tangibility, and from the moon the cattle-soul
has been formed in visibility and tangibilicy.™
And the order of this creation is in the *having
the seed of cattle.” And the glory of the bo-
vines and the seed of cattle resides in the
maon-station. |

Furthermore, according to the second chapter
of the Bundahiin, the “six (celestial) stations,
six works”™ correspond to the six material cre-
ations. ™ The various stations of celestial bodies
and their earthly counterparts referred to in both
the Avesta and Pahlavi texts may be represented
as in the following table:

Etations of Celestial Bodies and Their Earthly Counterparts

Materdal creation Correspomding colestial hody
Halo Tafht IrBal. I + 11 Aecessibility 1o Evil
fimz Howse of Welcome | roasdra- gord.amdna- Throne of (Ohrmazd
=1 valhi§ta. alne- afaongm
endless light mnayTa reacd ¥ odded Throne of Amats Spagres  |area encirely inaccessihle
hiuman being sumn hvraraxfadia- xwarsed T arwand-asp ea Evil
MUTUEEL T5pa-
animal M mall- gaocifea- mah 1 gdspand-iafkmag
SEAnG WAl galecric sphere with milky |promeceive hele
SPARED. MFIniaEna way [unmixabde| impenetrable m Evil
plane SLErS FEARG war wnruart. o
earth EANG wal zamasciira constellations |mixable) ared where I.'”I' k= s:l!:]:pr.'d
when artacking the sky
WaTET sEAnS warl afsandra
sky clads

Within the multi-tiered celestial sphere, the
boundary impenetrable to Evil is between the
mixable and unmixable stars. When Ahriman at-
tacked, he made his way up from below the earth
through the waters, acrosas the earth and then
tried to assault the sky. However, he was stopped
there by the mixable stars and thus prevented
from penetrating the unmixable zone of the
spEnto.maimiiaumnag- stars and eventually invad-

ing the celestial abodes of the Amahraspands and
Ohrmazd. Although they are not deseribed as
“unmixable” in the Awvesta, the fact that these
stars are called spantamainiiguwa in Ye 12.32
implies the concept, because in the Gathas
gpanta- and anra- mainiia- are said oo be entirely
incompatible with one another (Y 45.2).
However, by the time Ewvil amrived up in the
celestial sphere, it had already wrought havoc in
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the material world on earth, having brought pol-
lution and death. In particular, it had killed the
original, “sole-created” specimens of plant, ani-
mal, and human being. But since Ohrmazd had
produced the material world first as spiritual,
meéndg, forms, he had preserved their prototypes
[ewenag] in those heavenly spheres which are
impenetrable to Bvil. Thus, the animal prototype
was kept in the moon and that of the human
being in the sun 23

In both Zadspram and the BundahiZn the out-
come of Ahriman's assault on the primordial ani-
mal is described as follows: As che cow fell to the
ground and passed away, its vegetable nature
[cthr 7 urwartr| resulted in many species of planc
sprouting from its limbs. Subsequently, Ohr-
mazd took the light (rafnth] and power |zar)
which were in the animal’s seed (az tohm 1 gaw)
and entrusced them to the moon. There he fil-
tered and purified the seed by the moon’s light,
prepared many species (was cihrogtha be wirast),
gave them life |gvanomand be kard| and fash-
ioned them in Eranwez oz anah frdz 0 érdnwez
hrohen?d). First he made a bull and a cow. Sub-
sequently a pair of ecach of the 282 species of
animals appeared on earth, those living on land,
hirds in the air and fish in the water.®* In this
way, 35 a result of Ahriman's assault, Ohrmazd
brought forth the great variety of animal species
found on the earth.

That human beings also derive from one pro-
totype is stated in the Avesta. Just as in the
Pahlavi texts the animal species are said to
have been fashioned in Erdanwez, so the Arvan
peoples all descend from “mortal life™ gaifa-
maratan-:

Yt L3.87 gaiiche maraino afaond frauuailm
vazamaide

w8 paoiriia ahural mazdai

manasca ghita sdsndsca

vahmat haca frofarasag

ndfa airiiangm daxiiunam

ciffram airfiangm daxifonam

We Ewnrﬁhip the choice of truthful Mortal
Lite,

who was the first to hear the Wise Lord's

thought and teachings,

from whom he (i.e. the Wise Lord) formed

the race of the Arvan peoples,

the seed of the Arvan peoples.

ql
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3. The Gender of the
Primaordial Animal

While in the Pahlavi texts the gender of the pri-
mordial human being, Gavomard |Av. gaiia-
maratan-|, is male, that of the “sole-created ani-
mal® is female. This emerges from the Bunda-
hi%n account which refers to the animal’s milk
(pem) drving up at the time of Ahriman®s at-
tack.™ Moreover, Zadspram states explicitly: 2

Zadspram 2.8-9 pas 4 gaw mad 1 2k-
dad . . . ud madag sped rodn bod ciyvan mah

“and he |{Ahriman| came to the sole-created

cow . .. And it was a female, white and bright
like the moon.”

H.-I* Schmidt suggests that che form madag,
here written heterographically NKE, is an error
for nywk' /nekf “beautiful ” because elsewhere
the primordial bovine is described as a male ™
The view that the animal killed by Ahriman was
a bull is widespread amongst interpreters of the
creation myth.*® However, apart from the fact
that the assumption of a textual emvor is palaso-
graphically unconvincing and ad hoc, there is no
nmeed for any emendation because the Pahlavi
account agrees with the Avestan sources. In the
latter, the feminine gender both of the “sole-
created animal”™ and the “animal of many spe-
cies” emerges unequivocally from that of their
respective attributes opoa.data- and ponm.
sarafd- in Siroze 1.12 and in ¥t 7.0 and 7:

¥t 7.0 mdghahe gpaocifrake
pSudea afnnd. dataiid
Edudca pourn.saradalid xfraodra

With gratification of the moon holding the
seed of the animal,

and of the sole-created animal,

and of the animal of many species.

The formula is different in Siroze 2.12, where
the attributes are masculine because they agree
with wronan- “soul” However, the entire line
miay be corrupted from “we worship the soul and
choice of the sole-created animalfof the animal
of many species™:

5 2.12 mdpham gacc¥ram vazamaide
fpam gfuud.ddtehe wrung frauwadim vaza-
maide
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fpam pourisarsfehe urond franmaiim yaza-
maide

We worship the moon holding the seed of the
animal;

we worship the animal® [and] the choice of
the sole-created soul;

we warship the animal |and) the choice of the
soul of many species.

In these passages, gauw- could be rendered as
either “cow® or “animal.” That it may function
as the chief representative of the animal world
clearly emerges from ¥ 719, which lists five
classes of animals, namely those that live in the
water and earth, those that fly, wild animals and
domestic animals. In other passapes, the five
classes are referred to as gann- panco hiid- “ani-
mal of five kinds™™ The latter expression as
well as the adjectives in ¥ 71.9 again shows
gar- to be feminine:

Y 719 wigpd apd xd parti *Braotdstdeasca ya-
zamaide

vispd urnuard wrndmifca paiti varfailica vaza-
maide

vispamea zgm vazamaide

vispameca dsmanam yazamaide

vispasca straudca mdghamca huvaraca yaza-
maide

vispa anayra raocd yazamaide

vIspgmea gam

uUpApGImed UPAsmamca

fraptaraidtamea rauuascardtgmea

‘cangraphdcasca vazamaide

We worship all waters in sources and run-
Ning streams.

We worship all plants, their shoots and roots;

and we worship the whaole earth;

and we worship the whaole sky,;

and we worship all the stars, the moon and the
SUM.

We worship all endless lights;

and we worship all the animals,

those (living| in the water and those [living]
under the earth,

those moving by their wings and those roam-
ing freely,

and those that follow the lead.

In ¥ 71.9 gauu- takes the place of daman- “crea-
ture” in other passages, such as Yo B.48:

&2
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Yt BA8 tbirIm stdram  rafunaniam
nap“hantam yazamaide

vim vlspdif paitifmarante

viais spantahe mainitaud daman

aiaird zamAdidca upairl.zamaisca

Filca updpa Fdod Qpasmag

vica fraptarajan ydca raunascaran

vlca upairi td akarana

ardyrg Asaond sty tdike

X IFE-

We worship the majestic, glorious star Tistrya,

for whom all creatures

of the Bounteous Spirit long,

(those) that [are] under and upon the earth,

(those) that (are) in the water and under the
carth,

(those) that fly and those that roam freely,

and {we worship) what above these is called?!
the boundless,

endless existence of the truthful one.

4. Conclusion

In the Avesta, the correlation between the moon
and the animal emerges from the association of
mah- gaocifra- with both the “sole-created ani-
mal” and the “animal of many species”™ in the
Mah Yast (Yt 7.0 and 7.7} and also in the formuola
for the twelfth day of the month, dedicated to
the Moon |S 1.12 and 2.12). Such an association
suggests that the meaning of cifra- in gaocifra-is
“origin, seed” rather than “appearance.” This is
because the terms aenna.dara- and pourn,sarada-,
together with the concept of the primordial hu-
man being (gafio- maratar- “mortal life”], point
tor the existence of an Avestan myth according to
which the numerous animal species and human
races all arose from a single respective proto-
type. That the flgure of gaiia- maratan- (Pahl.
Gayomard] has a Vedic equivalent in Martanda,
and that the myth of the origin of mankind has
Indo-Iranian roots, has been convincingly ar-
rued by Hoffmann.?? Moreover, B 0. Skjerva
1995, 274 n. 30, suggests that the Av. personal
name manedcifra- could have been an ancient
epithet of the sun and mean “containing the seed
of men,” and thus be both formally and seman-
tically parallel to the moon's epithet gaocidra-.
Furthermore, the cosmography of the Ragn
Ya&t testifies to a world view according to which
the spapto.mainfioung- stars separate the area
afflicted by Evil from the upper BEvil-free zone of
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the moon and the sun where, according to the
Pahlavi texts, the seed {tohmag| of the sole-cre-
ated animal and human being respectively are
purified and their prototypes [ewenog] preserved.
All of this indicates that the Middle Persian
myth about the lunar origin of the numerous
animal species on earth goes back to the Avesta.
The formula mak- goocira- itself implies the
correlation between the moon and the animal. [c
is only within the framework of this myth thac
the expression mah- gaociiza- “the moon that
holds the seed of the animal” makes sense.

Motes

1. The expression mah- gaosilre- oceurs Ave times
each in the Arse chapters of the Yasna (¥ 1,11 [= 3.13,
4.16, 7.13), ¥ 164} and in the Mah Yadt [Yt 7.1, 7.3, 7.5,
7.6% and once each in the hymn bo Ragno |Yage 12.33)
amd it the 215t Fargard of the Videvdad (W 2195

2 Airwh, 4B “den Ursprong des Rindes bil-
dind, woraus das Rind entsprongen ist.™

3. AirWh,, 15, on goiua.daea.. Usvally Av. mak.
gaoeira- is rendered in Pahlavi as siah ¢ gospaosd
tefermag, but in the Pahl. wersion of ¥ 16,4 it is i o
gospand cihrag. Menog 1 Xrad 49,10 mentions searag
gospand cihrag “the star which has the seed of catele®
alongside other stars which have the seed |cibragh of
water, earth and plants. By contrase, gocikr, the MP
continuation of Av. gaocitres, is demonized as the
name of the celestial dragon that cavses lunar and
solar eclipses. Panaine 2005, BOTE, suggests that the
MP form has no connection with the Avestan epithet
of the moen, According to him, gocibe literally means
“having the form of a hand” |[Bartholomae's *gav.,
AirWwh,, 505, to which Panaing refers, is to be delered
becawse caly an Av. thematic seem gooiue- is attested
see Kellens 1974, 33140

4, Kellens 20040, 18; and 1998, B6 with fn. 372 ["qui
a la wache comme caractéristigue.remarguable™],

5. To suppoat his view, Soudavar 2006, 164, refers
b a private conversation with Jean Kellens and argues
on iconographic grounds that gaoc#ro- implies that
the bull is an image for the moon |pp. 165E.].

A, Duchesne-Guoillemin 1955 94 n. 6, of. Ger-
shewitech, Michea, 213, Similarly, Panainog 2003; 2004,
S50f; and 2005, 802, argues that there s only one
lesmuma and that the meaning “visible form, manifes-
tatiom; seed origin, lineage" of the substantive results
from the specialization of that of the adjective “vis.
ibile, remarkable ™

7. Cf, for instance, Humbach, Gaghas?, [, 132 “But
vou, O vou Daevas all, are seed |sprung] from evil
thoughe." According to M. Schwartz, "The Gathas
anad Cither Old Avestan Poetry," in Lo langie podiigus

Al

indo-curapdenne: Actes du collogue da travail de Ta
Socidtd des Brodes Indo-Buropdenses (Indogerma.
sigehe Gesallichaft/Society for Indo-Edropegn Stid.
ies) Pariz, B2-24 ocrobre 20003, ed. G.-]. Pinaule and
I Perit |Leuven, 2006], po 468, céeam in ¥ 32.3 is
intenticnally ambigoows. It may be taken as "lineage,
origin, seed” and thus "semantically matches” x*age-
tad "farmily! in ¥ 3201, but at the same time it may
alsn be interpresed as “clearly,” the adverbdally wsed
nomn, face. sg. ntn of the adj. cifra- “clear, bright,” and
thus allow concatenation with cikaftorad in ¥ 32001,

B, Bellens and Pirast, TVA, 1 119 [, 243,

4. Kellens and PFirart, TVA, I, BY; and 11, 38, cf.
Kellens 1991 54 (= 2060, TEL

10, Bartholomae, AieWh. 1732, notes that one would
expect compoinds derrua oot and madiio hoeotat
and appeals to the parallel constroction in ¥ 5R.2
daguudaied (hasfagphap mefiitapea (AWl 15
with n. 1. He lists further examples of compounds
with both terms inflected in AdrWh, 1055 n 1 s
srabirdin, sagpha..

11. B. Delbriclk, Aftindische Syatex (Halle an der
Saale, LRRE, repr. Darmstade 1976), po 112, 70

12, W, Sundermann, "Ke Gile az yazdan: Zur Tivo-
latur der Sasanidenkdnige” Archiv Origneding 56
[1954], pp. 338-40, draws atbention to the rendering of
the formula in Syriac, where cilir s translated as
“seed” [zare] and “nature” {kvanal. Forther sefer-
ences are given by Daryaee 2002, 115 1. 49,

13. M. L. Westergnard, Zandaveste of The Beligioug
Books of the Zoroeseriens, 1, The Zend Tesrs |Copen-
hagen, 1852=1854], p. 300, edits kuog dre, bue Bartho-
lomae, AieWwbh., 476, with reference to Darmesteter,
Erfr, 1, 240, and the position of 21, rghtly emends
*hue. ciffrg. The Pahlavi version renders ¢ira. here
as perpclegth “visibility, appearance ™

L4, Airwil, 1580: “srymérischer Hertkunft.” The adj.
sipmieiia- is derived from *siypew- [= Ved. ethnic name
digro-] with the auffix *.(ilia., see A Cantera, "Awv.
apueiid- und siperiiaes Zo einem omstrittenen Laut-
gesets im Jungavestischen,” Minchener Stadien zur
Sprachwissenschalt 59 (1999 pp. 32-50, esp. 45§,

15. They are listed together both in ¥t 12.29.30
and in the formula of the day Tisteya, 5 1,13, 114

L&, Henning 1942, 230 (= Selected Papers, 11, 96), in-
terprets the idea that the stars are nearer to the carth
than the sun and moon as indicating the text compos.
ers” "nearly prehistorie views!

Lr.f the tables by Windfuhe 1983, 6218, and
Panpaino 1995, 206=7_ A detailed discossion of the eos-
magraphy of the Rakn Yadt forms part of the forthoom.
ing Pho. thesis “The Avestan Hymn to Rashoo: Text,
Translation, Commentary™ by Leon Goldman [S045),

L. M. Maelé, "Le probléme zurvanite”™ 4 247

(1959, pp- 431=-69, esp. 443-45; Shaked 1971, 65E
19, Gh. Gonoli, *Osservazioni sulla dottrina maz.

daica della creazione” Ansali del Tetituto Origntals
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di Mapali 13 [1963), pp. 163=93, esp. 187 Shaked
2000, SED with no 15, draws attention bo a passage
from Denkard 3 in which Adurbad son of Mahraspand
cautions the followers of Zarathustra not to con.
sider the materal world as chronclogically primary go
the spiritual one, The distinetion between spiritual
and material exiseence is also central po the cosmuol.
oy of the Awesta, see H. Lommel, Die Beligion Za.
sathustnas nach dem Awesto dergeseelle (Tibingen,
19500, pge. 938, 144; ). Marten, Der Yasne Haptegheio
[Wieshaden, 1988| pp. 280-95

0. A similar statement is foand in the Pahlavi ver.
siom of 5 112, Transliteration and transcription are
based on the edition by B. M. Dhabhar, Zand-d Khor-
take Avistak [Bombay, 1927 pp. 288, 291 (variant
readingsl, of. Tramslarion of Zead-i Khoreak Avistoek
[Bombay, 1963 p. 51.

21, The framing preposition and postposition o2 . . |
b here express the idea that the catele-soul has been
created oue of the moon and the moon out of Wahman,
el F. Taraf, Der Awesta-Texer Nivaid mie Pahlavi.
and Sanskeidbersetzung [Munich, 19810, p. 137, who
draws atbention to the rendering of the preposition by
the ablative ending -2t in the Sanskrit eranslasioon,

23 Anklesaria, T2, 20.1-2, 32 8-33.5 [Anklesaria
1956, 38-349_ chap. 3.7 Henning 1943, 233 |= Selecred
Papers, 1, 9] Myberg 1929, 24, Zachner 1955, 311,
AdaA.

23, Anklesaria, TD2, 34.11, 35.6 [Anklesaria 1956,
404, chap. 3.13, 14); Nyberg 1929, 2324, Fachner, Zur.
vam, 313, 354,

4. Gignonx and Tafazzoli 1993, 4B, (Zs. 3.43, 50=
51); of. Anklesaria, TDZ, é8.1-12, 93.5-11, 94.4-9
[Anbklesaria 1956, 80f. chap. 6E and [16-1%, chap. 13].

15, Anklesaria, TD2. 43.15 |Anklesaria 1056, S04,
chap. 4.20.

26, Texe abver Gignoux and Tafazzoli 1993, 36.

27, Schmide 1980, 218 n. 29,

I8, For instance, Zachner 1955, 319, par. 49 and
Boyee 1992, B2, who refers oo the “bull myth.” By
contrast, Anklesaria 1956, possim, leaves the term
zaw untranslated when it denoees the sole-created
apimal [gow 1 ek.dad, eg TD2, 20014] but uses the
promoun “she” (eg chapeer la 12 p. 35)

10 with K. F Geldner, Avesta: The Sacrad Books
of ehe Parsis, 1 [Stuttgare, 1EES], p. 265, Bartholomae,
Aietwh, 507, 508, reads the form gooss and assumes
that it is vsed instead of the gen. while Kellens 1974,
403, considers goom to be the acc. sg of a secondary
thematie stem *gauoe-. However, the regular ace. sg.
zorn i actually actested in the ms, [10 and thos may
be put into the text.

AL Ye 1300, 43, 44, and Yt 1969, Schmidt 1980,
217=14.

Al According to Bartholomae, AieWh, 55, @il ds
the pass. aor. in o of the werbh ad. “to saw” but

Kellens, Verbe av., 42, 45 0. &, rightly objects that this
iz improbable becavse ad- iz a perfect stem. Kellens
supgests cither emending “oide with reference to the
reading #ide of the ms. 110 or interpreting o8 as the
2 s ipt. pres. of the verb @4 "to come.” Since an im-
perative is difficult to accommodate in Ye 848, both
Panaing, Tiferpa, [ 136, and M. Kimmel, Seaviv ond
Passivaorist im Indoirenischen (Gdttingen, 1996], p.
1435, opt for “aife “has been said ™ the 3 sg perf.
middle with the pass, meaning of ad “to say”
32, Hoffmann 1957, 96-102 |= Awfs., II, 431-37).
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