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Dedicated to 
Professor Nicholas Sims-Williams

A bstract

The Dadestan 1 Denlg 'Religious Judgments1 consists of ninety-one answers given by 
ManuScihr i Juwanjantan, the Zoroastrian high priest in the ninth century A.C. , to the 
questions put to him by Mihr Xwarsed I Adurmaban mid other members of his 
community. The first part of the text, which contains forty questions and answers, 
deals chiefly with the following matters:
Why is the righteous man important and what is the purpose of the creation of the 
perfect man? Why do the good suffer more than the evil in this world? The sin of those 
who leave the Mazda-worshipping religion for the evil religion: meritorious deeds; the 
vision of Olirmazd and Ahreman by the departed soul. How does the soul depart from 
the body and where do the righteous and wicked souls go? Ceremonies in honour of 
Sros to be performed during the Sedos (i.e. three days after death). The nature of 
heaven and hell; individual eschatology; the renovation of the universe; the sacred cord 
and the sacred shirt.
The text is one of the most important surviving books of the ninth century and as a 
whole is a valuable source for the history of the Zoroastrian community under Islamic 
influence. Because the subjects discussed in the text cover a wide range of Zoroastrian 
religious doctrine, mythology and traditions, it shows the extensive knowledge of its 
author in different areas of study. A characteristic feature of this text is the difficult style 
of writing. Manuscihr’s style is sophisticated but sometimes ambiguous and obscure, 
so his writing demands to be read carefully.
My edition of the first part of the book (chapters 1-35) is based on the text edited by the 
late B.T. Ankiesaria in which all the surviving manuscripts have been carefully 
examined. I have given a transcription of the text with critical apparatus, following the 
method of transcription proposed by Prof. D.N. MacKenzie. I have also provided a 
translation and a very brief commentary.
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Introduction
The Dadestan 1 Denlg or "Religious Judgments" is a Pahlavi text from the late ninth 
century which is very important because of the information it gives about the 
Zoroastrian priesthood and tradition during the early rule of Islam in Iran. It was 
translated for the first time in 1882 by Edward West,1 and later in 1926 it was 
translated into Gujarati by T.D. Anklesaiia and S.D. Baihcha.2 The first critical edition 
of the text (chapters 1-40) was made by T.D. Anklesaiia,3 though an edition of the first 
fifteen chapters of Dadestan i Denlg had been published earlier.'1 A critical edition of the 
second part of the text (chapters 41-92) was prepared by P.K. Anklesaiia5 and was 
submitted as a Thesis for the Ph.D. of the University of London in 1958 but has never 
been published. Many individual chapters or shorter sections of the Dadestan l Denig 
have been edited and translated by various scholars (see Bibliography).

The Time and Life of Manuscihr
Manuscihr's time and background has been studied in a scholarly way during the last 
few decades. West in the introduction to his translation of the Dadestan l Denig and 
Epistles of Manuscihr has offered detailed information o n  h i m ; 6  cf. also Kanga 1951,7 
Tavadia 1956,8 Pagliaro 1960,9 Menasce 1975,1(1 Boyce 197911 and Kreyenbroek 
1995.12 According to the above literature Manuscihr the son of Juwanjam flourished

L West, E. W., The Dadistan-i Diiiik And The Epistles of Maausklhar, Oxford, 1882.
2- Ankiesaria, T.D., and Barucha, S.D ., Dadestan-i Dim no Tarjumo, (Gujarati), Bombay, 1926
3- Anklesaiia, T .D ., The Datistan-i Dinik, Part I, pursisn I-XL, Bombay, undated. Hereafter I refer to 
die text as "Dd." and die author as "Ed."
4- Darab.DasturPeshatan Sanjana, The Dadistan-i-DInik, Questions 1-15, Bombay, 189? (inaccessible 
to die present editor).
5- Anklesaiia, P.K., A Critical Edition of the Unedited portion of the Dadestan-i Dinik, unpubl. diesis, 
University of London, 1958.
6- West, loc. tit., p. XIII-XIV.
7- Kanga, M .F., "Life and Letters of Manushchilir Goshnjam" in: Prof. Poure Davoud Memorial 
Volume, No. 11, Bombay, 1951.

Tavadia, J.C., Der Zarathustrier, Leipzig, 1956.
9- Pagliaro, A ., Storia Della Letteratura Persiana, Milano, 1960.
10- "Zoroastrian Literature After die Muslim Conquest11, in: The Cambridge History of Iran 4, (ed.) E. 
Yarshater, Cambridge, etc., pp. 543-565.
H - Boyce, M., Zoroastiians: Their Religious Beliefs and Practices, London, 1979.
12- Kreyenbroek, PH., "The Introduction to the Dadestan I Denig", in: Au Carrefour des Religions 
Melanges Offerts a Philippe Gignoux, Paris.
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around 881 AD1. His family goes back to Adurfarabag Farroxzadan, who was a great 
high priest who effectively defended the Zoroastrian faith in a debate at the court of the 
Caliph Ma'mun (813-33).2 He handed the office of Zoroastrian authority to his son 
Zardust, from whom it passedto Vahramsad, who is cited in Madayan. I Hazar Dadestan 
as an authority in Zoroastrian law. Vahramsad delivered the office of religious 
leadership to Juwanjam, who had four sons, amongst wham Manuscihr was the most 
distinguished.3 His second son, Zadspram, the author of “The Selections", was 
subsequently forced by Manuscihr to reconsider his new ideas about shortening the 
ceremonies of purification (barasnum). Manuscihr was called herbed "teaching priest" 
in the heading of Epistles I and II. He also held the title of herbed xwaday "lord of the 
teaching priests" according to Epistle III, then rad "pontiff", framadar "director (of the 
profession of priests)" (Introduction to Dadestan l Denlg and Epistle II) and den 
pesobay "the leader of the religion". Manuscihr's judgments, as is apparent throughout 
his works, are based onthe ideas and wisdom of the ancient leaders of the religion as 
handed down by dasturs and poryotkesan.4

Date and Contents of Dadestan i  Denig
The Dadestan l Denlg "Religious Judgments" consists of ninety-one answers given by 
Manuscihr to the questions put to him by Mihr Xwarsed I Adurmahan and other 
members of his community. Dadestan I Denig belongs to a group of Pahlavi texts 
which appear almost wholly Sasanian in its content and references. As West 1882, 
XXII, has pointed out, to judge from the imperative tone of Manuscihr in his Epistles, 
written in the year 881 AD., in comparision with his less imperative tone in Dadestan l 
Denig, it is likely that Dadestan I Denig was written several years before 881 AD.5 The 
term Pahlavi Rivayat attached to the text by which Dadestan i Denig is accompanied 
seems to be a modern name. According to Williams 1990, I, 8, since both the Pahlavi 
Rivayat and Dadestan i Denig have their own opening and closing formulae "it would 
seem most reasonable to regard them as two independent texts".5 
As to the subjects discussed in Dadestan I Denig, chapters 1-40 are mainly concerned 
with religious doctrines, the importance, responsibilities and duties of the righteous

See Epistle III from which the above year is deduced: "I wrote this epistle from my own hand
writing, and sealed several copies for the information of any faithful whatsoever of Eran Shahr, for the 
sake of receiving the approval of the opinion of me, Manushchihr, son of Goshn-Jam [read: Juwan
jam] concerning the mandate of the religion in the victorious month Xvardat of the year 250 Yazdkart 
in confidence of and thankfulness to God" (the translation is that of Kanga 1951, 194).
2- See Boyce 1979, 153.
3- Ibid.
4- See Kreyenbroek 1995, 171.
5- See West 1882, p. XXII.

See Williams 1990, I, 8, as well as Christensen 1917, 6.
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man (Dd.1-3), apocalyptic and eschatological ideas (Dd.35-36), the relationship 
between man and god (Dd. 18), and other important questions such as: Why is the 
righteous man important and what is the purpose of the creation of the perfect man? 
Why does the good man suffer more than the evil man in this world? The sin of those 
who leave the Mazda-worshipping religion for the evil religion; meritorious deeds; the 
vision of Ohrmazd and Ahriman by the departed soul. How does the soul depart from 
the body and where do righteous and wicked souls go? Ceremonies in honour of Sros 
to be performed during the Sid6s-(i.e. three days after death). The nature of heaven and 
hell; individual eschatology; the renovation of the universe; the sacred cord and the 
sacred shirt. According to Manuscihr, men's responsibility (xweskatih) is mainly to 
adopt wisdom (xrad) and truthfulness (rastih) in order to perform the will of God 
(Dd. 1) and to expel the druz from the world.

The style of writing of Dadestan i  Denig
Dadestan i Denig is written in the form of questions and answers which is a common 

type of oral composition,1 but in a characteristic style which is different from that of 
other Pahlavi writings. One aspect of this text is its difficulty. Manuscihr's style is 
sophisticated but sometimes ambiguous and obscure, sometimes ponderous and 
awkward, and therefore demands to be read carefully. One may assume that the art of 
composing original texts in Pahlavi had become somewhat artificial by the ninth 
century. The use of numerous compounds is another stylistic trait of Dadestan i Denig. 
Clumsy compounds such as spoz-az-gahlh "without delay",2 darmag-danisnan 
"(people of) delicate k n o w l e d g e " , 3  a-bowandag-nimudarili "incomplete guidance",4 
nazdik-rah-tar "the most direct means",5 ku-gyaglh ud kay-zamanih "the place and 
t i m e " 6 etc. are found throughout Dadestan l Denig. Redundancy is another 
characteristic feature. Tedious and lengthy sentences are due to the combination of 
clauses which are not always relevant to the mam sentence. In other words, Manustihr 
uses many parenthetical sentences in which often there is no verb, e.g. Dd.2.13; 14.3; 
16.13; 30.17. It is likely that the syntax of the text has been further muddled by scribes 
who did not fully understand the text and attempted to improve it as they saw fit. As 
West correctly suggests, Manuscihr's writings are very difficult both to understand and 
to translate into English. Nevertheless, he awakens respect by the depth of his thought 
and the power of his judgment.

1- See Boyce 1968, 43.
2- Dd.Int. 12

Dd.Int.24
4- Dd.Lit.22

Dd. 16.12
6- Dd. 13.3
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The MSS of the Dadestan 1 Denig1
The following MSS were used for the edition of Dadestan 1 Denig by T.D. Anklesaria:
(A) The Iranian MSS:
1) TD - written by Gopatshah Rustom Bundar about 1592 A. C. (= 961 A. Y.)2 in 
Kerman and brought from Yazd to India by Ervad Tahmuras D. Anklesaria in 1870.5 
A copy of this MS. is kept in the Muila Feroze Library of the K. R. Cama Oriental 
Institute, Bombay. The MS was lacking the first 135 pages some pages in the middle, 
and also the last pages. As Anklesaria mentions Gopatshah was a hasty and careless 
scribe but his handwriting is clear and legible.4 Full descriptions of the MS5 are given 
by Jamasp Asa, K.M., 1978, Introduction; Anklesaria, T.D., and Barucha, S.D., 
1926; West, E.W., 1882; Dhabliar, 1923; Aiklesaria, P.K., 1958.
2) K35 - written in Kerman in 1572 A.D. corresponding to the year 941 A.Y. 
According to West's opinion given in his letter to N.L. Westergaard, who brought the 
MS. K35 from Iran in the year 1843 and presented to the University Library of 
Copenhagen in 1878, "the writing of this MS. is rather hasty but very legible" (quoted 
from West).6 A full description of the MS7 is given by West, 1882; Christensen, 
1917; Aiklesaria, T.D., and Barucha, S.D., 1926; and Anklesaria, P.K., 1958.
3) BK- written in Kerman. According to West, 1882, XVI8 seems to have been a direct 
copy of K35. This MS was collated by Erwad Dhabhar and Tahmuras Anklesaria for 
their editions of the Epistles of Manuscihr and Dadestan I Denig, Part I, respectively, 
but it was not available to P. K. Anklesaria when he edited the text of Dadestan I Denig, 
Part II. It seems now to have been presented to the K.R. Cama Oriental Institute, 
Bombay. Brief descriptions of the MS are given by West, 1882; Anklesaria, T.D., and 
Barucha, S.D., 1926; and Anklesaria, P.K., 1958.
(B) The Indian MSS:
1) DF - is thought to have been written by Dastur Jamshedji Peshotanji of Bulsar,9 and 
was available to T.D. Anklesaria and P.K. Anklesaria to collate with other MSS while

K See Dd., preface.
2- Cf. Jamasp Asa, ibid; but Dd. states “about 1510-1530" in preface; cf. also Anklesaria, 1958, 10 
wlio gives a date between 850-910 A.Y.

Cf. Jamasp Asa, 1978, Introduction; but Dd., states 1969 in preface.
4- See Anklesaiia, P.K., 1958, 13.
5- The MS. TD was later published by the Asia Institute of Pahlavi University in Shiraz (see 
bibliography).
6- See S.B.E., Vol. XIII, p. 340
7- The MS. K35 was later published by the Asia Institute of Pahlavi University in Shiraz (see 
bibliography).
8- Cf. also Anklesaria, 1958, 17.
9- See ibid, 30; and Dd., Preface.
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they were editing their "Pahlavi Texts". The important characteristic of this MS is that it 
has a Persian interlinear translation in the traditional way. 1
2) J1, J2 - was lent to T. D. Anklesaria by Dastur Jamaspji Minocherji Jamasp-Asana in 
1869. According to West’s unpublished description quoted by Anklesaiia 1958, 36, 
the MS was written by D. Jamshed and bears two different dates of 1188 A.Y. and 
1210 A. D. A concise description of this MS is also found in Dhabhar, Pahlavi Rivayat 
Accompanying Dadestan i Denig, Introduction, 13; and Epistle of Manuscihr, 
Introduction, 19.
3) H - according to P.K. Anklesaria2 the MS H probably belonged to Dastur Peshotan 
Sanjana and his son, Dastur Darab, by whom a copy of the MS was presented to Dr. 
Martin Haug in 1868. P.K. Anklesaria (loc.dt.) reports that a copy of this MS is in the 
Staatsbibliotliek, Munich, numbered M59. P.K. Anklesaria quotes from a letter of 
West published by Unvala, in which West remarks that the MS has evidently been 
much emended.
On the basis of the above remarks, the relationship between the MSS can be shown in 
the following stemma:

*X

* a

DF J1-J2K35 TD

BK

K See ibid.
2- 1958, 4.
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The present Edition, Transcription and Translation
My edition of the first 35 chapters of the book is based on the text edited by the late 
B.T. Anklesaiia in which all the surviving manuscripts have been carefully examined.
I have given a transcription of the text with critical apparatus, following the method of 
transcription proposed by Prof. D.N. MacKenzie. I have also provided a translation 
and a very brief commentary. In my text I have attempted to follow the MSS as much 
as possible and to avoid emendation. In my translation I have attempted to be as literal 
as passible and to avoid paraphrase, though in some circumstances I have had no 
alternative but to give explanatory phrases in parentheses.
I have received valuable supervision and help from Professor Nicholas Sims-Williams 
without which the preparation of this dissertation would not have been possible. Hence 
I take the opportunity to express my great gratitude towards him. I would like also to 
express my thanks to Prof. Ph. Kreyenbroek who first advised me to choose Dadestan 
i Denlg as a research subject. I am enormously grateful to my wife and children who 
bore with me patiently and assisted me in finishing this work.



Transcription

Heading
pursisnlha [I] cand dar I mihr-xwarsed I adur-mahan az anosag ruwan 
manuscihr I juwanjaman kard [ud] abarig hu-denan, u-s pasox [T] wizarenld.1

Introduction
Int.O) pad nam ud nerog [ud] ayarlh I dadar ohrmazd [ud] wispan yazdan, 
hamag yazdan [I] menogan [ud] yazdan [I] getlgan hamag dam ud dahisn, [I]
ohrmazd o dahisn [1] xwes waspuhraganlg spurremd.2

Int.l) hu-denan I cd pursldaran: az stayisnlg nerog I cihr ud zor I gohr ud
daxsag I xrad ud nisan I hunar ke-z xrad-xwahisnlh [ud] kirbag-uskarisnih
ud denlg-wizoyismha pursisn paydag,

Int.2) az manuscihr I juwanjaman afrm.

Int.3) pasox ed ku ce-tan purr-dosannTha ud wuzurg-abardomlha andar ed 
pursismg-namag o man afrmenld, cand-tan afrinenid [ud] ciyon-tan afrmenld, 
purr-paymanlha [ud] bowandag abzon-padexiha aw-iz asma hamist ham- 
paywandan jud-jud pad xwes niyabag spurr3 rasad, ud dagr pattayad [ud] o 

nek-frazamlh paywandihad.

Int.4) an i-tan framud nibistan abar ayasisn 1 o ham-wenisnlh ud ham- 
pursisnlh4 [T] man, mihrbanagih ud den-dostih I xwad.

 ̂ - Text: g w c ’Iynyt*
'•y
- -  Text: w spw l wnclynyt17

Text: w spw l
4 - BK: m 'mpwrsyh



Translation

Heading
Questions on a number of subjects which Mihr-Xwarsed son of Adur-Mah, and other 
associates of the good religion asked of Anosag-Ruwan (i.e. of immortal soul) 
Manuscihr, son of + Juwanjam, and the answers +given by him.

Introduction
Int.O) In the name, and with power and help of the creator Ohrmazd and all the 
yazads, all the spiritual and.earthly yazads, all the creatures and the creations by which 
Ohrmazd has particularly perfected his creation.

Int. 1) To those of the good religion, who are asking these things about the 
praiseworthy.strength of nature, and the power of nature, and the signs of + wisdom 
and proof of ability, and also of whom the desire for wisdom and devotion to the good 
deeds, and interest in the religion are manifest through their questions, (2) blessings 
from Manuscihr son of Juwanjam.

Int.3) And the following is (my) answer; as you have blessed me in this letter , of 
enquiries, filled with love and great superiority, as much as you have blessed, and in 
the same way as you have blessed in full measure and in perfect and increasing 
prosperity, so may it (i.e. the blessing) reach fully to all of you and (your) dependents, 
as is appropriate to each individually, and may it last long and conclude with good 
results.

Int. 4) As to that which you had written concerning the memory of your meeting and 
discussion with me, it is (a sign) of your kindness and your love of religion.
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lnt,5) ama hamist ke yazdan bandag, pad koxsisn [1] druz ham-spah, pad 

astawanlh1 I abar weh-den 1 mazdesn ham-estisn, pad ek an I ahlaylh rah <i> 
ham-loxsisn, o 2 gah I andar an T pasom axwan ham-arzog, pad hazisn i o 
an I pasom axwan [ud] fras(a)gird ham-emed hem;3 an-man kam 1 ham- 
wcnisnlh [ud] ham-pursagih cimig, u-s sal. an-iz T den nigezed ku: ke abag 
oy 1 danag ud ahlaw pad ham-wenisnlh [ud] ham-pursagih nazdlk, eg-is kirbag 
I was waxsisnigtar ud an 1 meh pattayisnlgtar.

Int.6) ud stayisn T-tan man ray wes az saman [ud] meh payag framud nibistan 
cim T madayan purr dostih [ud] nigerisn 1 pad hu-casmih, u-m pad-is rah 1 

o spas-darlh.

Int.7) an I-lan pad danistan [ud] snaxtan, rah be man enya o any kas ne budan 
framud nibistan, az asma dosarmih o ron 1 hu-casmih, be madagwarlh ud 
rastlh ray cimig nigerisn dadihatar aw-iz abarig mowmardan4[I] pad hunar 1- 
san bowandag-menidarlhatar sazed nibistan.

Int.8) ce abag-iz skeft koxsidarlh i druz ud garan wisobisn ud zurlh r o 
denlgan mad ested, pas-iz pad yazdan xwabarlh nun-iz radan mowbedan 
daslwaran dadwaran ud abarlg-iz denigan [ud] denlgbedan kustag-kustag, ud 
anT-z herbedan ud mowmardan5 I osmurd-mansar I dranjenld-zand [1] uskard- 
dadestan T agah den I nimudar cim i wizidar kirbag pad cand gyag hend, ke 
pad-iz owon dadestan snaxtan [ud] danistan [1] rah awesan6 wisadag.

Int.9) an I-tan kamag abayistan7 ud xwas-menisnTh az an I man abar bud 
framud nibistan, a-m nisan 1 dostih ud hu-casmih, u-tan az yazdan ham- 
payman [I] dostih [ud] hu-casmih 1 xwes bawed.

 ̂- l'cxl: ’w stw bw 'nyh; TD: ’slb ’nyh

2- 'Hius IC35; Text, BK , TD , J2 have: OL ’n
3 - Emended by ed.; Text: IIW E-wm
4 - 'I ext: m ynw k G BR A - Jn; TD om its m ynw k

Text: m ynw k G B R A - ’n
Text: ’w bs s’n

7 - 'text: ’b’yytn1



Translation

Int.5) We are all servants of God, and +fellaw soldiers in the struggle against the 
druz, persistent in the profession of the Good Mazdayasnian Religion, and striving in 
the one path, that of righteousness, and desirous of that place in the best existence; (so) 
our desire to meet and discuss together is reasonable and (has continued for) a year. 
And also the religion teaches that he who comes near to the wise and righteous (man) to 
meet and discuss with him, then his good deeds are of the most-increasing and long- 
lasting nature.

Int. 6) And +the main reason for the vast and high praise which you have had written 
about me is your affection and kind regard, and my custom is to be grateful for that.

Int.7) As to that which you have had written about there being no access to anyone but 
myself for knowledge and recognition, this is owing to your love and the result of 
benevolent regard; but for the sake of keeping particularly to the truth it is more 
legitimate to have a reasonable regard for the other virtues and it is proper to write to 
other +priests who are accomplished.

Int. 8) For in spite of the assault of the druz and the grievous destruction and the deceit 
which has happened to the faithful, after the beneficence of God, even now, there are 
Rads, Mowbeds, Dastwars, judges and also other faithful leaders (of the religion) in 
various regions, and also other Herbeds and +Mogmards who have studied the Sacred 
Words, recited the Zand, considered the Religious Law, and who are acquainted with 
the religion, and are displayers of the reasons and the distinctive good deeds, who are 
in many places, and by whom the way to understanding and recognising of such 
religious judgments is opened.

Int.9) As to that which you had written about your desire, need and pleasant thoughts 
about me, this is also a mark of your friendship and benevolence, and may you have 
the same measure of friendship and kind regards of the yazads.
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Int. 10) an i-lan andar wes-dostih stayidarih freh-budiha man ray pad kiswar 
daslwarTh ud ckih I be1 dudigarlh ud tagih [ud] judih2 az3 ham-saman framud 
nibistan, agar oh-iz asma dostih ray nibist, pas-iz man dus-xwar sahist az ed 
owan stayisn.

In t.ll)  agar andar en zamanag [ud] sahran *I-man4 snaxtag ud asnag, abar 
kas ast 5 pad by T dagr wurroyisnih [ud] den pesobay l *frazig,6 man xwes 
ray ne abroylg darem, ka an stayisn T “salar man ewazig niyabag” abar man 
srawagihed, ud nc-z ramisnig bawem7 ka-m meh az xwes salar namenend. ce-m 
stayisn an kamag T pad xwes payag ud tayag [ud] wimand, u-m abroylg 
sahed crlh andar xwes abarig [ud] hawand, ud mehlh abar lcehan.

Int.l2)an T-tan wistaxlha [ud] wistaxgarlha abar draz nibistan 1 pursisn [framud 
nibistan], en-iz nimud ku pasox pad hangam nibesem i-m andar pardazisn 
bawed, [ud] an I asma pad hu-cihr pursisnlh wistaxih cimig. [ud] man abar 
gokanig-pasoxiha [ud] spoz-az-gahih kam [i] taftig, ce spoz ayab a-bowandagiha 
pasoxih aniyabag ast.8 az an i skeft-koxsisnih i druz ray awistab, [ud] 
:{:w[zbyisnig9-menisnlh az an i a-wizlrisnig ud frezwanig kar kam pardazisnih 
ast.

Int. 13) abar pasox hangam ud10 pardazisn I-man zaman dad I-tan andar namag 
paydagenid, jud-iz az hu-casmih i dostiha nisan i agahih11 I-tan az an I 
man kam pardazisnih az-is paydag.

1 -  Text: BRA
2 Text: y \v”tyh; em ended by Kreyenbroek
3 - '[’ext: MH; em ended by Kreyenbrek

'i'exl: zm ’n; em ended by Kreyenbroek
Text: ’1; em ended by Kreyenbroek

Text: pr’ck
7- Text: YITWWN- wm

- 'text: ^ty’pyhyt; em ended by Kreyenbroek
9 - '1’cxt: w cysnyk
10- Text: Y

* Text; V sy lT



Translation

Int. 10) As to that which yon have had written in much friendship and excessive praise 
of me (as if) I am a perfect Dastwar of the country, unique and without equal, peerless 
with 110 counterpart, even if you wrote in friendship, such praise makes me feel 
uncomfortable.

Int. 11) If at this time and these countries which are known and with which we are 
acquainted, there is a great person who is the +chief +leader of the religion on account 
of his steadfast belief; then I do not regard it as an accolade for myself when praise as 
"our only proper leader" is broadcast about me, and I am not pleased when they (i.e. 
people) call me greater than their own leader. For I would like to be praised according 
to my position and +ability (?) and limitation; and it seems to me honourable to be 
humble towards those who are superior or equal to oneself and to be superior towards 
the inferior ones.

Int. 12) As to that which (you have had written) surely and confidently in regard to 
lengthy writing of your enquiries, it also showed that I should write the reply at the first 
opportunity; and your confidence in your proper question is reasonable; and my fervent 
wish is to give the answers in detail and with no delay, because it is not proper to delay 
or give incomplete answers. The reason for the haste is the hard assault of the druz, and 
that there is little free time for an inquiring frame of mind on account of inevitable and 
compulsory duties.

InL, 13) As to the time for answering and the leisure which time gave us, explained in 
your letter, apart from benevolent regards of friendship, it is evident that you are aware 
of my lack of leisure time.



T ranscripti on

Int. 14) u-m en-iz wistaxlh ast ku-tan pursisn denlg-wurroyisnlha [udj denig 
wi'/Tr abayisnlglha nibist. andar pasox cim-paydaglh [1] az den was o 1 nimayisn 
I pad danaglh hu-ewaz2 ud az har(w)3 ewenag abar xwahisnlh abe-bim.

Int.15) ud ini namag andar mah [t] tlr pad dol owon mad ka xwastarih I az 
sahlgan pad sc salag bahr I salag-e, ud hu-denan must frax. [ud] asanih T pad- 
is a-wizirisnlg4 ud carag-garih l-m cand aduglh abar an must [ud] spozisnih 
frczwanTgtar. ud car T abar boxtarih ud frayadisn T hawistan [I] cand wihan T 
handaxt eslad ray-am5 o xublha nigerldan 1 im pursisn ne ayaft ta mah [I] 
sahrcwar ka b slraz amad hem, u-m hangam hangam [I] andak-e pai’dazisn bud, 
u-m im pursisn nigcrld.

Int.16) ka-m im jadagTha nibesisnlh did, eg-im6 pursisn dar-dar7 judag ud 

daxsaglhalar8 kardan cimlgtar sahist.

Int.17) ud u-m o diblr-e dad pursisn [I] pad im pacen I-tan framud nibistan, 
dar-dar har(w) pursisn-e pad dar-e nibist ud hangirdenid.

Int. 18) cand u-m az den agahih u-m pad os ayadlh ud az pesenlgan 
dastwaran9 pad xrad sahisn ast, pasox azer T pursisn nibist kamem.

Int. 19) ka ciyon pursld cis, andar nest an ray juttar, owon sahem ciyon 
nibcsem.
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Translation

Int. 14) And I have also this confidence that your questions are written in faithful 
belief and need for religious judgments. And in (my) reply the explanations of the 
reasons which are manifold from the faith should be shown in such a way that there is 
no need of (religious) knowledge and no fear of further request.

Int. 15) And this letter came in the month of Hr, at +Dol, just when the demand of the 
+royal treasury was for the amount of three years (tax?) in a single year, and the 
complaints of the Zoroastrians were many. And it was necessary to give comfort in that 
(i.e. difficulty), and to find a remedy for these complaints and violations by using my 
few abilities. And for the sake of finding a remedy to save and help the disciples who 
had planned some excuse (i.e. about tax?) I found no (opportunity) to look properly at 
these questions until the month of Shahtivar, when I came to Shiraz, and the time was a 
time of a little leisure for me, and I could look at these questions.

Int. 16) When I saw this letter (including) different cases, then it seemed more 
reasonable to me to make each chapter of the questions separate and more distinct.

Int. 17) And I gave to a scribe the questions which were in this copy and you have had 
written, and he wrote each question in the separate chapter and completed them.

Int. 18) And I intended to write as the answer below the questions whatever religious 
knowledge I have, whatever I remember from the authority of the ancients, and 
whatever seems to be rational.

Int. 19) If there is no disagreement about the things you have asked, my opinion is 
(exactly) such as I write.



Transcription

Int.20) az an 1 ciyon an 1 ama agahiha az an I pesenigan dastwaran ke weh 

[ud] danaglar ud axw ud rad ud dastwar T ama bud hend, [ka-z]1 agenen jud- 
dadestanlh bud, an man <ka-z>2 wizir 1 abar im dar edon ciybn-man dastwaran 
[I] zamanag3 ud dudag pad madagwar dast, nibist.

Int.21) pas-iz abar gowisn I an dastwar ke any ewenag ast jud-dadestanlh nest, 
ud agar ast T-m sahisn T o snasisn4 I drust ray ayaft, mowmard5 1 den-agah 
ke snased ke den-agahlha wlrast, pad spas darem. [ud] madayan I rastlh 1 

pesenigan dastwaran gowisn, an ce pad cim, andar pasox [ud] ed ce pad 
rosngarlh I wizir nibist.

Int.22) agar cdon cim ray bowandag ayab wizir ray rosn ne wenlhed, ne 
pargast az a-bowandaglh I den wizir pad rbsnlha-nimudarlh ud drust-cimih, be 
az a-bowandag-nimudarlh I ama o snasisn6 I an [1] den nigez, [ud] pargud- 
az- oslh; I an-iz I-man xwast agahiha padex7, awistaft-menisnlh 1 az awam 
sezdenlh.

Int.23) bh-iz nun jud az cihrag danisn, baxsayisnlh I weh menogan8 ud mansar 
wizarisnlg ud nigezisn 1 den, rosntar nimayisn I abar denig warzisn, az do 
bun abertar az-is paydaglhed: ek az madayan <T> nimudarlh I *asn-xrad9 [I] 
den pesobay, ud ek madayantar az nihadag10 1 hu-lraward pesenigan I 
pesbbayan I meh porybtkesan.
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Translation

Int. 20) Since our knowledge arises from those ancient authorities who were better 
and wiser and (are) our masters, (spiritual) chiefs and authorities, if they disagree with 
each other, I have written (my) decision about'this subject according to the opinion 
chiefly held by the authorities of our time and family.

Int.21) Also, in respect of the statement of an authority of another kind (i.e. not of my 
time and family) there is no disagreement, and if there is something which seems 
proper to me, I have accepted it gratefully from a man who is aware of the religion and 
who knows it and who is adorned with religious knowledge, for the sake of obtaining 
true knowledge. But I have written in the answer the essence of the truth from the 
reasonable statements of the early Dastwars and whatever was useful to illustrate their 
judgments.

Int.22) If a reason is not complete, or a judgment is not clearly perceived, it is not - 
Heaven forbid! - on account of the incompleteness of the religious judgments as to clear’ 
guidance and true meaning, but it is owing to our incomplete guidance in the 
understanding of the teachings of the religion, and lack of perception, and, even 
(though) we wished (to be) abundant in knowledge, hasty thinking due to pressure of 
time.

Int.23) Therefore even now, apart from essential knowledge, and the gifts of the good 
spirits, and the explanation of the sacred words, and the teachings of the religion, the 
clear interpretation of religious practice mostly derives from two sources: one is the 
interpretation of the principles by die Asn Xrad (: innate wisdom) of the (current) leader 
of the faithful; and the more important one from the +foundations of the earlier blessed 
leaders, the great holders of the faith.



Transcription

Int.24) az an1 ciyon an I awesan nibegan I abar cim-nimayisnlh [ud] zofrlh 
[ud] barig-saxwanlh ray *oh-iz2 barlg-wenisnan ud *darmag3-danisnan ne 
hudan4: pad andak [ud] fraz-iz padexlh 1 saxwan skeft guman I kam agahih- 
san5 sayed bud.

Int.25) owon abar cim I im pursisnlha agar ast l-tan rosntar paydag ud cimigtar 
abayed, nazdlklar rah o rasl nigezisn ud rosn ne jud o wizir I frazanag 

pcsobay I den. man cand-im danisn [ud] aduglh hame ka pursed u-m tuwan 
pasoxenem.

In t.26) ka wehan gohran ewenag wistarld6 wizlrenldar wuzurg sud xwes: 
xwesagan dostih ud drodih ud ahlayih paymoglh ud druz nihanenldarlh. ce-m 
asina kam kunisn man agahenldan framayed.

Int.27) u-tan nog-nog-iz afrin. an l-tan xwad andar namag pad bun ud sar-iz 
nibist, jud-jud pad xwes niyabag, spumg,7 sayed sad [ud] burzisnlg frazamlhad, 
abag ;ha-brid paywaslaglha I az bun o frazam ud wehm-xakan-iz burzisnlg.

Int.28) pacen 1 pursisn ciyon pasox; ed ku ka-s cis andar nest an cim ray 
jutlar, owon sahem ciyon nibeslhed
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Translation

Int.24) For, as to the explanation of reasons, depth, and subtlety of expression, even 
(those) people (of today) who have subtle insights and fine learning are not as well- 
informed as their (the ancients1) books, and in their lesser or greater abundance of 
words there may be a strong hint of their lack of knowledge.

Int.25) So, about the meaning of the (answers to) these questions, if there be 
something which should be revealed more clearly and with more reason, there is no 
nearer way to a true and clear interpretation except by the judgment of the wise leader of 
the religion. So far as my knowledge and capability allow and I am able, I will always 
answer whenever you ask.

Int.26) When the good people (i.e. the faithful) are scattered like jewels, one who is 
(a religious) interpreter has (=given) great benefits: the love of his people, and well
being, and wearing the cloak of righteousness, and causing the druz to disappear. 
Please let me be informed what it is your wish that I should do.

Int.27) Many new blessings also (be) upon you! May that which you yourself wrote 
in the beginning and also at the end of your letter be achieved, (in a form) suitable to 
each one of you, completely, happily, and in a honourable manner, with unbroken 
connexion from beginning to end, and worthy of praise in wide realms.

Int.28) (Here is) a copy of the questions as well as the answers, and if there is 
nothing about it (i.e. the case) which is opposed to that reasoning, then it appears 
propei' to me as it is written.



Transcription

Pursisn 1
1.1) fradom an 1 pursld ku : mard I ahlaw az star ud mah ud xwarsed udataxs I 
ohrmazd ce ray weh dad ested, ud andar den meh ud weh guft ested az dahisn 1 

mcnogig, az-iz an I getlgig?

1.2) pasox ed ku: frazlh pad xrad rast wizengarih, ce daman mehih ud wehih az 
hunar bawed abar daman, ud hunar I rastlh weh, ud abzarlh I xrad meh spas1 ud 
yazad kamisngarlh madagwartom. ce har(w) 3 agenen ham-band-iz 2 ce rastlh 
paydagih pad xrad, u-s sud kamisngarlh I dadar. xrad kamisngarlh I *oy abayisn 
T dadar, u-s zen3 rastlh, ud kam I dadar rawagih pad xrad abag rastlh.

1.3) har(w) 3 andar daman meh, *u-san4 mehmanih pad pahlomlgan mardan 
ahlawan menoglha5. pad an i abezag frawahr menog-waxslha o druz koxsag ud 
spozag wanag ud anabag, an l yazdan spah zorenag, ud menog xwadayih I 
ohrmazd getlglha pad getig paymogih ud ham-bandTh l tan gyan.

1.4) u-san abzaromandlh madayan xrad ud getlgig kar pad an I xradlg abar 
glrisnlh I humat, huxt ud huwai'st ud be-hilisnih ud a-rawaglh l dus-mat, dus- 
huxt ud dusxwarst.

1.5) *u-san6 handaxtar I getlgig xwadayih7 l ohrmazd win(n)arag, ud an l 
abezag den win(n)arag ud rawagenag, ud dadar I weh I abezag stayidar, ud pad 

druz oslh8 estisnlh lramudar, I pad rawag-dahisnlh I an I weh-den mansar, ud 
rasisn I an weh rist-axezisnlh ud fras(a)gird-kirdarih ham-ayarlh ud xweslg spas, 
abar hamist getig dam salar ud nigah-dastar ud rayenldar ud meh ud abardar 
hend.

1.6) oh-iz an mehih ne har(w) mardom, be pad pasoman mardan I asoan ray 
guft esLed. ke-s[an] andar nazdist an-iz pasom 3 hend: bun mayan ud frazam I 
dahisn.
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Translation

Pursisn 1
1.1) The first +question: why is a +righteous man created better than the stars, moon, 
sun and fire of Ohrmazd, and is called in the +religion +greater and better than the 
spiritual creation, and also than that which is material?

1.2) The reply is this, that furtherance in wisdom (is) the +recognition of what is 
right, since the greatness and goodness of (some) creatures over (other) creatures arise 
from ability, and the +abiiity (to be) right (is) good, and the power to be wise (is) great 
and the service (of the gods) and the performance of the will of the gods is most 
essential. For all three are, also, +cannected to each other; since the manifestation of 
truth (is) through wisdom, and its benefit is the performance of the will of the creator. 
Wisdom is the performance of his will, (i.e.) what is necessary for the creator, and its 
+means (are) truth, and the propagation of the will of the creator (is) through wisdom 
together with truth.

1.3) All three (i.e. wisdom, truth, and the service of the gods) are great among the 
creatures, and their residence is, spiritually, in the foremost righteous men, (for they) 
strive against demons, and reject them, and overcome them, and destroy them (through 
the help of) pure Frawahrin the spiritual existence; (and they) strengthen the army of 
the gods, and the spiritual sovereignty of Ohrmazd in the world by +being clad in a 
worldly (body) and by (their) combining body and soul.

1.4) And their essential competence is wisdom, and their worldly activity (consists) in 
the wise adoption of good thoughts, good words, and good deeds, and (in) the 
abandonment and discontinuance of evil thoughts, evil words, and evil deeds.

1.5) And amongst them (i.e. righteous men) are the planner and the orderer of the 
material sovereignty of Ohrmazd, and the orderer and propagator of the pure religion, 
and the praiser of the good and pure creator, and the commander of the permanent 
+destruction of the fiend, and the propagation of the sacred word of the good religion; 
and the arrival of the good resurrection, and the +making of the renovation, (by) the 
cooperation and +service of their +own people, the masters and -tguardians and 
directors and (those who are) great and superior over all the creatures of the world.

1.6) Nevertheless that greatness is not for every man, but it is said of the most 
excellent righteous men, amongst whom, firstly, these three are the most 
excellent:+(those at) the beginning, middle and the end of the creation.



Transcription

1.7) ek abezag mard gayomart ke-s fradom menismg stayemdar bud am  yazdan.

1.8) wispan dahisn az bun-afurisnlh ta abdom frazamisn I getigig dam az1 
wehlh-warzisn i an I oy zahag ud awadag abar andar darisn. I ciyon hosang, 
lahmurip, jam, fredon. ciyon frestagan T den, ciyon zardust, husedar, ud 
husedarmah. ud fras(a)gird-kirdaran r ciyon sosans ud rosncasm ud xwarcasm 
ud ham-karan rawag-dahisnlha.

1.9) [ek ahlaw zardust ke den]2 padlriftar, ud yazdan pad an l menog nerog, 
abezag slayisnlha, ud rast yastar,3 ud druz az an I getlg-kirblha getlglg-karlh 
agarenldar ud den T abezag ke-s spurr wehlh T spenag menog ud a-wehlh4 i  
gan(n)ag menog az-is paydaglh, anabisn I dmz ud perozlh frazamlh I dadar ud 
a-kanarag-rawisnlh T damanlha bawed, mahist burdar.

1.10) ud pad-iz an I gayomart wehlh, ke an l zardust *zayisn-afur5 ast, pad-iz an I 
sosans wehlh, ke-s zardust zahag ast, pad-iz harwisp humat huxt huwarst 
rawagthist az dam ud6 pad den emed dad ham-spas.

1.11) ek tan kardar, frasgar sosans, ke an l dmziha dewan ud stayisnlh I san7 
ud koxsisnih andar ahlomogih ud ag-denlh i sardag-sardag wht1 (?) purr- 
anabisnlha az gehan anaftar. pad bowandag rawaglh T yazdan-stayisnlh ud spurr- 
rawaglh I an I abezag den fras(a)gird frazamenidar. pad an I pasom kunisn l 
anahogenidan T bradarod abar xwarsed arwand-asp ud hamist rosnan ud hamag 

wehan I daman xwesig spas.

1.12) cc an-iz I ka xwarsed *rosnIh8 az spozisn T tar, *spTzisn9 [I] frasm I 
rosnenisn I gehan ud lazisn I rozan saban wenihed. ham frazamisn I fras(a)gird 
ray andar den I mazdesnan guft ested ku en meh rosnlh ham mardan I asoan 

paymoglhed.
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Translation

1.7) One is the pure man, Gayomart, who was the first to praise the gods with his 
+mind.

1.8) Ail creatures, from the beginning of the creation to the final completion of the 
material creation, because of his exercise of goodness, are to be regarded as his 
+offspring and generation, such as +Hosang, +Tahmurip, Jam, Fredon, and such as 
the apostles of the religion, such as Zardust, Husedar and Husedarmah, and the 
renovation makers such as Sosans, +Rosncasm, and +Xwarcasm, and (their) 
collaborators in setting (things) in motion.

1.9) One is the righteous Zardust who is the +acceptor of the religion and true 
worshipper of the gods with pure praise through spiritual strength, the disabler of the 
worldly activity of the fiend by means of worldly bodies, and the greatest bearer of the 
pure religion, from which the perfect goodness of the Good Spirit and the non
goodness of the Evil Spirit (is) evident, and the expulsion of the demons and the 
completion of the victory of the creator and the unlimited progress of (his) creatures 
come to pass.

1.10) And both for the goodness of Gayomart +who made (possible) the birth of 
Zardust, and also for the goodness of Sosans, who is the offspring of Zardust, and 
also for the propagation of all good thoughts, good words, and good deeds, through 
the creation, and for giving hope in the religion (we are) thankful.

1.11) Firstly: the +producer of bodies, the restorer Sosans, who (like) an expeller 
+wht(?) the world from the fiends and demons, and their praise, and (their) strife in 
heresy and various kinds of infidelity, with complete destruction. (Sosans is) the 
completer of the renovation through the complete propagation of the praise of the gods, 
and the perfect propagation of the pure religion. For by that most excellent act of 
purification of his counterpart (i. e. mankind?), the service of his own people (will be) 
above the swift-horsed sun and all the lights and all good creatures.

1.12) For just as the light of the sun is visible through the rejection of darkness, the 
^brightening of the +glow of light, and the course of days and nights, likewise in 
respect of the completion of the renovation it is said in the Mazdean religion that this 
+great light is worn (as a garment) by + righteous men.



Transcription

pursisn 2
2.1) dudlgar an I pursld ku mard I aso o getlg pad ce kar ray dad ested, u-s 
andar getlg pad ce ewenag abayed bud?

2.2) pasox en1 ku dadar dam dad o rawaggarlh I-s kam.

2.3) u-man abayed rawagenld an I ce-s kam, kit ta windem2 an ce-man kam. ce 
by xwabar dadar tuwan an ce-man kam, T cand ostlgantar estem.3

2.4) owon ciyon-is kam arzanig, ;!T4 pad windisn I an ce-man kamag. en dam 
abd [ud] a-hamtag afurid ested [ud] wenabdag.

2.5) az-iz im abd-afurismh paydag ku afurag spurr5-danag. ku-s afurisn pad cim, 
u-s kam wehlh.

2.6) ka cimig-alurisnlh T-s dam, wehlh-iz i-s kam ewar, az-iz spurr tuwamgih I 
dadar ray dam6 afurid paydag.

2.7) pas wizlrihist az xrad ku-s afurid dam o bowandag-rawaglh I-s kam pad 
spurrenld ta wattarlh bawed.

2.8) ce ka wattarlh ast7 wehlh anabisn I wattarlh bawed, ce ke wattarlh ne 
spurrlg. pas cimig gowlhed ku-s dam dad o xwes kamag rawaglh: I az wattarlh 
anablaglha wehlh spuiTenid ray.

2.9) ham-gugahlhisl abag an I pesenigan guft ku afurlhist dam o kamisngarlh I 
dadar.

2.10) an I dadar kamisngarlh baglhist o do, I ast parastisn kunisn [ud] koxsisn.
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Translation

Pursisn 2
2.1) The second question: +for what purpose is a righteous man created for the world? 
And in what manner is it necessaiy for him to be in the world?

2.2) The reply is this, that the creator created the creatures for the propagation of his 
wish;

2.3) And we must + propagate whatever is his wish, so that we may obtain whatever is 
our wish. For, the beneficent creator can fulfil whatever is our wish, as long as we 
remain very steadfast.

2.4) This creation has been created wonderful and unique and visible so as to be 
worthy of his wish, for the fulfilment of what we wish.

2.5) Also, it is clear from the fact that the creation is wonderful that the creator is +all- 
knowing, (and) that his act of creation was intentional, and (that) his wish is goodness.

2.6) Since the creation of his creatures was intentional (and) also the goodness of his 
desire is certain, it is evident that he created the creatures for the sake of the 
omnipotence of the creator.

2.7) Then, it is + decided by wisdom that he created the creation for the complete 
propagation of his wish, (and) to fulfil (his wish) as long as evil exists.

2.8) +For, as long as evil exists, good dispels evil, +because evil is not perfect. Then, 
it is said that he created the creation on purpose for the propagation of his own will in 
order to +complete the good by dispelling evil.

2.9) (This) is in agreement with what the ancients said, (namely) that the creatures 
were created for the performance of the creator5 s desire.

2.10) The performance of the will of the creator is +divided into two (components), 
these are: the practice of worship, (and) battle.



Transcription 32

2.11) <T> ciyon parastisn an I dadar 1 xwabar, ke dost o xwes dam, koxsisn an 
l abag druz I koxsldar ke dusmen i o dahisn I dadar.

2.12) an wuzurg paristisn [ud] koxsisn-iz T1 abardom payman l xwestan, 
nazdiktom payman T o azadlh az dostlh [I] afurag, ud must l az dusmen I 
koxsldar. kadar-iz-e(w) margomandan abar-estisn ayaftaran meh tuxsisn.

2.13) ce ka xwabaran2 spurrtom purr-abdiha passaxt <I> dahisn l xwaday, a-s a- 
jumbisn sti pad abar rasisnlh I jumbfag] gan(n)ag menog3 jumbisn, a-wenisnig 
menog a-gumezisn o wenabdag sti, ud wenisnlg nimunag,4 menog-waxsag 
ruwan andar getlg-rawisnlg tan, nek xwaday kard5. u-s gyan6 zlwenag ud 
trawahr I darag ud wlr I ayabag ud os I payag ud xrad I wizenag ud cihr i 
xwad bizesk fud] zor I rayenag. ud casm az dldan, gos az asnudan, wenig az 
hamboy<Ih>Idan dahan az mizag danistan ud kirb az pahrmayisn *omardan,7 
fud] dil az menidan uzwan az guftan dast az warzldan, pay az raftan. ed ke gyan 
fraxenTdan ud waxsisn8 T xon ^poyldan, (?)9 ed ke tan paywastan, ed ke frahixtag 
darisn rawag rayenld [I] xwes-karlh. hammis o 10 tan abzaran gyan-karigiha 
wiraylhed. pad fraron dadlh humat, huxt ud huwarst ud padasn l an rosngar ud 
hamelg nek-rawisnTh niweyenld ud payrast. an frezwanig abar windadar 
mardoman rast bawandaglh l xwes ud dmst wimand dastan, abardom xwadayTh 
T dadar ne framustan, pad rawaggarlh I-s kam o oy wisp weh dost, abezag 
stayldar ud abezag spas-dar budan.

2.14) ciyon dostlh I abezag az ewai’ menisnlglh pad har(w) neklh <I> az-is 
bud, ud ec anaglh az-is ne bud. stayidarlh abezag az stayisn I pad har(w) wehlh 
az-is bud ud ec11 wattarlh az-is ne bud. spas-darlh I abezag az hamag abadih 
az-is bud, ud ec must az-is ne bud.
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Translation

2.11) In as much as worship is that of the beneficent creator, who is a friend to his 
own creatures, (and) the battle is that with the waning demon, who is an enemy to the 
creation of the + creator.

2.12) That great worship (and) also (that) supeiior battle are a -i-piedge to one’s self, 
the foremost pledge for +freedom (arising) from the friendship of the creator and a 
complaint against the enemy fighting (against one); each is a great endeavour of men 
who obtain the +superior existence.

2.13) For when the most beneficent and perfect creator achieved the creation of the 
Lord in the wholly wonderful way, with the arrival of the Evil Spirit, (he changed) the 
static existence into a dynamic spiritual + world. As a conspicuous +example, (he 
changed) the +invisible (and) unmingled spirit into a visible one. He placed the 
growing spirit of the +soul as a virtuous lord in the body so that it may move in the 
material world. He announced and adorned the +animating life, and the preserving 
+Frawahr, and the +acquisitive memory, and the protecting intelligence, and the 
discerning wisdom, and the +self-healing nature, (and) the organising power; (he 
announced and adorned) the eye to see, the ear to hear, the nose to smell, the mouth to 
recognise flavours, the body to -t-feel a +touch, the +heart to think, the tongue to speak, 
the hand to practise, the foot to walk. These (faculties) which cause improvement of the 
soul and +the increase of the flow of the blood (?), these which are related to the body, 
these which are regarded as to be trained to propagate the functions (?), all +these were 
arranged together with the +instruments of the body in a manner promoting the activity 
of life. Through the righteous laws of good thoughts, goad words, and good deeds, he 
announced and arranged the reward of the illuminator (i.e. Zardust) and the virtuous 
conduct. (Thus) it (is) incumbent on truth-seeking men to maintain the proper 
+boundary of their true perfection, (and) not to forget the supreme sovereignty of the 
creator. And through propagation of that which is his wish, they should be pure 
glorifiers and pure praisers of that all-good friend.

2 .14) As pure friendship has arisen from constant meditation on every virtue, and no 
harm has arisen from it; pure praising has arisen from the praise of every goodness, 
and no wickedness has arisen from it; (and) pure gratitude has arisen from all 
-f-prosperity and no complaint has arisen from it.



T ranscription 3 4

2.15) wabarlgan wizlr ham abezag dostlh, rast stayldarlh, ud cimlg spas-darlh 
osllganlhed ♦kunlhed,1 pad-iz an I ka wahman pad menisn, sros pad gowisn 
ard pad kunisn mehman darlhed.

2.16) dh-iz mehman I wahman pad menisn az dil wehlha o rast snayisnl[h] 
nixwarisnlglh, [ud] az waranlglha [ud] xwad-dosaglh dur dastan. sros mehmanih 

I pad gowisn az an I agah I rast guftar, an l an-agah az rast dastwaran 
niyoxsldar budan. ard mehmanih l pad kunisn az an I wehlh danlhed rayenag, 
an l ne daned pahrezag budan paydaglhldan.

2.17) ed se wehlh I osmurd parwastag andar do rah I pesenigan guft, I ast 
danisnig griftan [ud] danisnlg histan. I-s abzarlh xrad [ud] fraron tuxsaglh.u-s 

dastwar an I rayenldaiih an abag den I yazdan rastlha dastan. u-s bun abezag 
menisnlh I rasLIha pad wahmanlglha wehlh.

2.18) ciyon pesenigan denlgan denlglha guft ku: ke2 an I wahmanlg wehlh pad 
menisn mehman dared, eg-is an I weh menog rah I rast nimayed3 pad rah I rast 
kamag I dadar snased, ud pad kamisngarlh I dadar waxsed [ud] winded ke neklh 
I fras(a)girdlg ayabed.4

2.19) hangirdlgtar pasox ed ku: mard I ahlaw5 dam ast ke-s grift an xwes-karlh 
I awis afurlhist. u-s andar getlg pad ne *ec6 freblhistan I hazangar druz purr 
pas. pad wizldarlh az xrad an I dadar kam, ke xwad snayenldarlh snaxtar, an I 
wehlh snaxtag rawagenldar, az ce awis az-is pahrezlhldar, u-s edon abayed 
budan, ciyon an mehlh ud wehlh pad-iz menog ostlgantar bawed.
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Translation

2.15) (By) +performing trustworthy judgment (and) the same pure friendship, true 
praise, and hearty gratitude he is steadfast, just as if Wahman resides in (his) 
+thoughts, Sros in (his) speech, and Ard in (his) action.

2.16) Thus, the residence of + Wahman in thought (is clear) from hastening the heart 
to a true propitiation, (and) keeping it away from lusts (and) self love. The residence of 
+Sros in speech (is clear) from (the fact that) he who is aware of what is true, speaks; 
and he who is unaware of what is true, listens to the +priests. The residence of Ard in 
action is clear from the arrangement of what is known as goodness, (and) the avoidance 
of what he does not know.

2.17) These three virtues which have been counted are contained in two ways that the 
ancients have mentioned. These are wisely accepting (and) wisely leaving; their means 
are wisdom and righteous endeavour, and their law is to arrange and to keep it truly 
with the religion of the gods, and their origin (is) the pure meditation which is (to keep 
it) truly through Wahman1 s goodness.

2.18) For, wisely, the ancient religious men have said that to him who resides in the 
goodness of Wahman in thought the good spirit (i.e. Wahman) shows the right way. 
By the right way he understands the will of the creator, and through performing the will 
of the creator he increases and finds that which brings best the goodness of the 
restoration.

2.19) A more concise reply is this: that a righteous man is a creature who has accepted 
that responsibility which is provided for him, and is completely watchful in the material 
world in order not to be deceived by the +inciting demon. By choosing the will of the 
creator through wisdom he is himself the understander of propitiation (of Ohrmazd) and 
the propagator of what is known as goodness, and the +avoider of what (he does not 
know). He should live thus, so that such greatness and goodness may also be more 
stable in the spiritual existence.
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Pursisn 3
3.1) sidigar pursisn an I pursld ku mard I aso en mehlh ce cim ray ast ?

3.2) pasox ed ku: mazdesn kamisngarlh I dadar ray. ce tasidan a-guman ku rah I 
o kamisngarlh T dadar snayisn I-s kam. ud an kam snayisnlh pad xrad I drust 
dmst bawed. an I xrad ke-s kam [I] menogan yazdan abar snased ne wht^?) be 
den l rast l abezag, T ast menogan danisn, ud2 frahangan frahang, ud 
*awesladan3 awestadlh ud tohmag4 l wisp danisnan. an-iz I abezag <i> den I 
mazdesnan rawaglh pad mard I aso.

3.3) I ciyon-is nimud pad den ku: man dad, spitaman zardust! mard I aso I kat3 
xrad. u-s be payem menisn az dus-mat, uzwan az dus-huxt, u-s be payem dast 
az dusxwarst. u-s hazenem ta o an I pas, aso I danag l kat xrad. u-s ^harne6- 
dsmur den ke-s dad xwesenisn I dahibed windisn I ast den-burdar I danag, l 
az zamanag o zamanag, ta-z o an abdom axwan wardenisn *ke7 hu-tasld 
lras(a)gird.

3.4) ciyon pad xrad dad an I ahlayih gehan, ud pad xrad anablhed har(w) 
waLtaiih ud pad xrad spuriglhed har(w) wehlh; pahlom xrad I den l abezag ke-s 

rawaglh pad den burdaran. an afurlhist mehlh l pahloman mardan I asogan ke 
andar whl18 (?) an I ciyon nimud abar gayomart ud zardust ud sosans.
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Translation

Pursisn 3
3.1) The third question: why does the righteous man have such greatness?

3.2) The answer is this: for the performance of the will of the creator by the Mazda- 
worshipper. For (as for) creation, (it is) beyond doubt that the way to the performance 
of the will of the creator (is) the + satisfaction of his will. And the satisfaction of (his) 
will becomes complete through complete wisdom. The wisdom by which one 
understands the will of the gods is not -t-wht (?) to the true and pure religion which 
includes knowledge of the spirits, the culture of cultured people, the expertise of all 
experts and the seed of all knowledge. And the propagation of the pure religion of the 
Mazdeans is also (done) by the righteous man.

3.3) As he (i.e. Ohrmazd) has revealed in the religion: O Spitaman Zardust! I created 
the righteous man who is +desirous of wisdom, and I will protect his mind from evil 
thought, his tongue from evil wards, and I will protect his hands from evil deeds. I will 
make him succeed in becoming righteous, learned and desirous of wisdom till the end. 
And ever-mindful of the religion which he gave him the ownership of ruling (?) and the 
finding of one who is wise and responsible for the religion at all times, until the 
turning-point of the final existence which is the well-created renovation.

3.4) As the world of righteousness was created through wisdom, and every evil is 
destroyed through wisdom, and every good is completed through wisdom, so the best 
wisdom of the pure religion, which is its propagation by the faithful, was created (as) 
the greatness of the best +righteous men of the +wht(?), as has been revealed 
concerning Gayomart, Zardust, and Sosans.



Transcription

pursisn 4
4.1) 4-om pursisn an I pursid ku: en zaxm ud tars I-man1 az awam padixsayan 
ud abarig anaglh ud ahog I weh-denlg *kar2 hame rased u-s dadestan ce 
ewcnag bawed? u-man pad menogan weh-dadestamh ast ayab ne ?

4.2) pasox ed ku: andar den l mazdesnan guft ested ku rah bandlh3 ke-s pad 
ahlayih bes, ciyonlh4 en wizarisn ast ku an saxtlh ud andoh I dus-xwarag5 l 
pad kirbag rawagenTd ray rased, ne pad saxtlh ud ranj ud dus-xwarag I was 
abayed hangard.

4.3) I ka ne pad andoh ud saxtlh abayed hangard, eg-is az-is paydagihed6 ku7 
pad an padasn, an and asanlh ud ramisn be o ruwan rased, ciyon ne kas az an 
saxtlh ud dus-xwarih i-s pad hawand I an kirbag abar mad, az an ciyon den I 
weh ostigan dastan,8 mened. stayed u-s pad-is ested ewar ku kirbag andar 
kirbagan madayan.

4.4) an har(w) tars ud *wisayg9 ud dus-xwarih i-man im weh-den dastan ray 
az hamestaran I den abar rased, mihr i den ray be gugarem. ud az den  
*wardisnlh10 andar yazdan a-burd-snohr ne bawem. eg-man hawandlh [I] spas, 
passazaglha rased az yazdan o ruwan: snayisn, <I> urwahm, asanlh, ud xwarlh.
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Translation

Pursisn 4
4.1) The fourth question: how must one judge -rthe damage and fear which affect us 
because of the rulers of the time and other evils and blights on the people of the good 
religion? Are we judged well by the spiritual beings or not ?

4.2) The answer is this, that it is said in the Mazdeans' religion that this is the 
explanation for the obstructions which appear harmful to righteousness (lit. to which 
(is) the manner of harm): the difficulty and disagreeable sorrow which occurs through 
propagation of virtue should not be considered as a great difficulty and trouble and 
discomfort.

4.3) If it should not be considered as sorrow and difficulty then it is revealed thereby 
that as recompense for that (trouble) so much peace and pleasure will come to the soul, 
so that no-one will think of that difficulty and discomfort which come upon him as a 
counterpart of (his) piety, through his steadfastly keeping the good religion, (but) will 
give praise and stand assured that this virtue is (the most) essential amongst virtues.

4.4) For the sake of love of religion we digest all that fear, +anxiety and discomfort 
which is done to us by the opponents of religion, because of (our) keeping this good 
religion, and we are not ungrateful to the god for changing our religion; then (as) the 
counterpart of our service (to the god), satisfaction, joy, peace and ease will come, as is 
fitting, to (our) souls from the god.
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Pursisn 5
5.1) 5-om an I pursld ku ce ray wehan anaglh wes hame rased ku o wattaran ?

5.2) pasox ed ku ne har(w) hangam ud har(w) gah, ne har(w) wehan anaglh
wes rased, ce menoglg, wes neklh I wehan ewar. be getlglg ud abertar andar
^wad1 zamanih2 amaraganlha anaglh ud bes abar wehan wes paydagtar.

5.3) u-s cim was; ek I hangirdlg en-iz ku dar [ud] wihan l rasisn wes. ce 
rasisn3 I anaglh az do dar abertar: az dewan I anaglh baxtaran ek, az wattaran 
[T] anaglh kardaran ek.

5.4) ud agar oh-iz jahisnlg, wattarlh wattaran bes darend. pas-iz amaraganlha 
anaglh I o wattaran az dewan ud an i o wehan az dewan ud az wattaran-iz
rased, u-s pad im rah l rasisn ewenag be gah do.

5.5) en-iz abertar edon ciyon pesenigan guft ku weh kar ranj abertar pad getlg, 
u-san mizd padasn I ewarlgtai- pad menog, ud wattaran asanlh ud ramisn pad 
getlg wes, u-san dard ud padifrah l pad menog garantar.

5.6) ud en-iz ast4 ku wehan tars I az dard ud padifrah l az dusox ray, asanlh 
ud xwarlh l pad getlg hilend. cis-iz abaronlh ne mene[n]d, ud gowe[n]d, ud 
kunend. cmed I o an l asanlh ud ramisn pad wahist ray, was ranj ud tars I 
pad fraron warzldarlh I pad menisn, gowisn ud kunisn kamaglha o grlw 
padlrend.

5.7) ud wattaran ruzdlh5 I pad ramisn I6 zamanlg ray, an-iz ramisn I 
abaronlha, T-s ;!:padisaiig dusox ast, eg-is xwes-tan zamanlgiha pad-is ramenend,7 
ud waranlgih ud xwad-dosaglh ray, an-iz kar ke-s rah I o wahist pad-is sayed 
budan, xwes-tan pad-is ne ranjend.
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Translation

Pursisn 5
5.1) The fifth question: why does harm always happen to good people more often than 
to bad people.

5.2) The answer is this, that not at every time and every place and not to all good 
people does harm happen more often. For, in the spiritual world, the advantage of good 
people is assured, but in the material world and even more in +an evil time harm and 
pain to the virtuous are by and large more evident.

5.3) And the reasons for this are many; in short, even the manner and the cause of the 
occurrence (of harm) are mare; for the occurrence of harm takes place mostly in two 
ways: one through the demons, the bestowers of harm, and one through evil people, 
the doers of harm.

5.4) (As for) the wicked, even if (it is) possible (that) evil people suffer harm, yet in 
general harm happens to evil people only through the demons and to good people 
through the demons and also through evil people; and in this way, the manner of its 
coming (is) + twofold.

5.5) Moreover, as (our) predecessors have said, the troubles of good people are much 
more in the material world, and their most certain reward and compensation are in the 
spiritual world. On the other hand the peace and pleasure of the evil ones are more in 
the material world, and their pain and punishment are heavier in the spiritual world.

5.6) And this is also (true), that good people abandon the comfort and -fpeace of the 
material world because of fear of the pain and punishment of hell; (therefore) they do 
not think, speak, or commit any sin. For the sake of (their) hope of comfort and 
pleasure they willingly accept much trouble and fear in practising virtue in thought, 
word and deed.

5.7) Evil people, because of (their) lust for +immediate pleasure, even that sinful 
pleasure whose +canclusion is hell, enjoy themselves in it +temporarily and for the 
sake of lust and self-indulgence they do not trouble themselves with that work which 
might take them to heaven.



Transcription

5.8) ud pad ed rah, andar getlg wallaran asanrh [ud] ramisn fray, ud wehan 
andoh ud bes ud zarlg ud anaglh wes bawed1 dldar[l]g paydag cim.

Pursisn 6
6.1)6-om pursisn an I pursld ku en mardom be o getlg ce ray dad ested? u- 
man andar ce abayed kard?

6.2) pasox ed ku: pad-iz pasox I im pursisn nibist ku dam afurlhist be rastlh 

kamisngarlh I dadar ud purr wehlha win(n)ardan I an I a-kanarag [ud] nek- 
rawisnlh I daman ke-s bim [ud] bes ciyon ast fras(a)gird I a-bradarod, an I 
win(n)arisn bawed az spurr padixsaylh I dadar [ud] a-padixsaylh I druz.

6.3) ciyon-is guft pad den ku: andar an zaman spurr padixsay bawem man ke 
ohrmazd hem [ud] ne pad cis-iz padixsay bawed gan(n)ag menog.

6.4) ud abar-iz nek-rawisnlh I dam ud dahisnlh, osmurd ku: nek man! ka-m edon 

dam dad, ciyon man. kadar-iz-e(w) kamag o man xwadaylh dahend, xwadayih-iz 
ayed2 ka o kamisngarlh T pad-iz mehenisn3 I-s xwadaylh dad estem.4

6.5) u-man andar getlg edon abayed bud ciyon-man rast-bowandaglh5 I xwes, 
abardom xwadaylh I dadar drust-wimandtar dast bawed.

6.6) rah I o an I rast-bowandaglh pad xrad danihed, pad rastlh wabarlhed, [ud] 
pad wehlh sudlhed.

6.7) u-s widarag I awis abertar weh menog, rastiha pad menisn gah kardan, 
danisnlglha griftan danisnlglha histan.

6.8) ciyon pad den gowlhed ku ohrmazd be o zardust guft ku: wahman pad axw 
I to abezag abagene, ku-s mehman be kune, ce ka wahman pad axw I to abezag 
abagene, ku-s mehman be kune, edon do rah be dane, ke hu-rawisn ud ke-z 
dus-rawisn.
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Translation

5.8) And in this way, in the material world, the comfort and pleasure of the evil ones 
are more, and the grief, sorrow, and pain of the good (people) are greater; and the 
reason for this is clearly manifest.

Pursisn 6
6.1) The sixth question: why are men created in the world? And what should we do in 
it?

6.2) The answer is this: in reply to this question it has been written that the creatures 
were created +for righteousness, for the performance of the will of the creator, and for 
putting in perfect order the boundless and good progress of the creatures which are 
afraid and uneasy (as to) how the unique Frasgird will be. (Then there) will be order as 
a (result of) the complete rule of the creator and the powerlessness of evil.

6.3) As He (i.e. Ohrmazd) said in the religion (i.e. Avesta): "In that time (i.e. 
Frasgird) I, who am Ohrmazd, will be the supreme ruler and the Evil Spirit will be the 
ruler of nothing".

6.4) And also, about the good progress of the creatures and creation He thought: "It 
was good for me that I created the creatures in +my image! whenever they consent to 
my sovereignty, sovereignty +comes (into being) also, since (he thinks) 'I was created 
in order to do (His) will by increasing His sovereignty'".

6.5) And for us in the material world it must be in accordance with our own true 
perfection. (This) is kept within +proper limits (by) the supreme sovereignty of the 
creator.

6.6) The way to true perfection is known through wisdom, and is believed through 
truth, and becomes fruitful through goodness;

6.7) and the entry to (this way) is, above all, the good spirit: tightly to give (it) a place 
in one's mind, wisely to take (the good way), wisely to avoid (the bad way).

6.8) As is said in the religion: +Ohrmazd said to Zardust: +may Wahman be a pure 
companion in your mind where you make him a guest! For if Wahman is a pure 
companion in your mind where you make him a guest, you will know the two ways, 
both the good way and the evil way.



Transcription

Pursisn 7
7.1) 7-om pursisn an I pursld ku: ka mard-e widaran bawed, pas az wideran 
budan T oy, kirbag-e kas by ray kuned, ke az getlg be sud1 ested, pad sab 1 

sidigar andar bamlg2 be o tarazug sawed, eg-is ciyon awis sawed ud frayaded? 
edon ciyon an mehlh I pad dast T xwes kard ested ayab any ewenag?

7.2) pasox ed ku: ka kas oy I be widardag ray pas az be widerisnih kirbag 
kuned,3 agar by I be widardag andar zlndagih an kirbag ne framud, u-s ne 

handarzenld ud ne bun kard, u-s ne-z pad jad bud, eg-is be o tarazug ne sawed 

ud ne rased.

7.3) pad-iz hangam [I] rawaglhist *ne4 (?), ka an kirbag ke-s ne frayaded ne 
xweslhed, ce an T pad jad I az kas xweslhed, [ud an I] pad padlrisnlh [I] az 

kas xweslhed, ka-s ne pad jad, eg-is ne padlrift bawed.

7.4) agar an kirbag by widardag ne framud, ud u-s ne-z handarzenld, be-s pad 
jad ham-dadeslan bud, an [I] andar zindaglh kunlhad, eg-is pad sedos be o abzon 
I gah rased, an I pas az widardaglh kunlhed ne pad amar i sedos ud tarazug 
be pad hangam I kirbag rawaglhed be o ramisn I ruwan rased.

7.5) agar an i kirbag I by widardag andar zindaglh I xwes framud, ayab-is 
handarzenld, ayab bun kardar ud wihan I ruwan warzldarlh bud, ka pas az be 

widerisnih rawaglhed, eg-is be o ramenldarlh I-s ruwan rased, ce bun I spas 
framudar ud xweslg [I] kirbaglh ewar.5

7.6) cegam-iz-ew kirbag I rawaglhed, andar an I ^anagran6 rosniha, abag by I 
kardar ham-kirbag. u-s pad amar I ruwan, kirbag abag by ke kard ha wand, be 
an I ke-s kirbag pad dast I xwes kard, az an I ke-s framud, ruwan hu-cihrtar ud 

amawandtar.

1 -  Text: OZLW N-yt
2 - Text: bYny
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Translation

Pursisn 7
7.1) The seventh question: when a man is passing away, after his passing away, how 
do the good deeds which another does for him go to him and help him who has left the 
world, on the dawn of the +third night, at which he goes to the +balance? And is its 
greatness such as what was done by liis own hand, +or otherwise?

7.2) The answer is this: when anyone does a good deed for one who has passed 
away, after his death, if he who has died did not 4-order that good deed and did not 
+put it in Ms will and did not 4-bequeath it in Ms lifetime, and also if it was not (done) 
+by means of Ms property, then it does not go into the balance and does not reach him.

7.3) Also at the time when it is not put into effect (it dose not reach him), since that 
good deed which he did not assist does not belong to him; for if that which is 
appropriated (as his) by means of property from someone else and that which is 
appropriated (as Ms) by means of what is received from someone else is not (done) by 
means of Ms (own) property then it is not accepted as his (good deed).

7.4) If he who has passed away did not order that good deed, and did not also give 
instructions for it, but it (i. e. the good deed) was (done) by means of Ms property and 
(it was) in comformity with what may have been done (by him) in Ms lifetime, (then it) 
reaches (him) on the -ffourth day after death to improve his position; That (good deed) 
wMch may have been done after Ms passing away does not come into account on the 
fourth day after death and into the balance, but reaches (him) for the pleasure of (Ms) 
soul at the time when the good deed is put into operation.

7.5) If he who has passed away ordered that good deed, or willed it, or if he is the 
founder and the cause of practising it for his soul, although it may have been put into 
effect after Ms passing away, it reaches him for the pleasure of Ms soul: for it is certain 
who ordered the pious foundation and who owns the good deed.

7.6) Whatever good deed may be put into practice is consubstantial, amongst the 
4-endless lights, with him who is the doer of it; and at the weighing of his soul the 
good deed is identical with him who did it; -f-but the soul of one who performed the 
good deed by his own hand is more beautiful and powerful than that of the one who 
ordered it.



Transcription

7.7) u-s hangosldag owon ciyon ka mard-e wistarg-e dastag I pad hu-cihr 
abayisnlg awis pad tan dared, any mard-e wistarg-e dastag I pad ham ewenag 
xwes pad ganj dared, ud hu-cihrtar bamlgtar ud abayisnlgtar bawed.

Pursisn 8
8.1) 8-om pursisn an I pursld ku: an I-s az xwastag l xwad be o kas framud 

ku-s1 pad ruwan uzenag-e kuned, ta an kas by ray kuned az an xwastag, ud 

ranj kardan I xwes, ek az did juttar ast ayab ne?

8.2) pasox ed ku ek az did juttar; ce an I az xwastag I xwes framayed 
madagwartar ku an kas be az framayisn I by ray kuned.

8.3) andar ewenag I kirbag an madagwartar I xwad pad xwes ranj warzed, ud 

pas az an I az xwes-iz pad xwes framayisn <e> rawagened, ud pas an I xwad 
pas az xwes ray handarzened [ud] framayed, be o rawaglh rased, ud pastar an I 
kas by ray kuned.

8.4) ciyon-is edon xwes an I-s pad jad ka kas by ray *andar-is2 zindaglh 
rayened, eg-is gah abzayed [ud] ruwan bozlhed. ka pas az by by ray rayened, 
eg-is ramisn be o ruwan rased, ka pad an kirbag ne ham-dadestan, u-s ne pad 
jad, ka-z kas by ray kuned, eg-is be o xwesih ne rased.

pursisn 9
9.1) 9-om pursisn an l pursld ku: waxs3 I kirbag<e> az an I ka kirbag kard 
ested, ta an I ka zlndag, cand abzayed?

9.2) pasox ed ku: az an I ka kirbag be o rawaglh rased, waxs andar o abzayisn 

ested, la ka zlndag. be ka-s an l kirbag az-is be abarlhed <ta waxs I> waxs4 
abaz ne ested. edon waxsed ciyon frazand andar askamb l madaran abzayed 
bawed.

1 - Thus TD; others: AYK-m
2-T e x t:B Y N  >P-S
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Translation

7.7) And its likeness is such as when a man is wearing his beautiful and fitting suit of 
clothes; and he is handsomer and more brilliant and fitting than another man who has a 
suit of clothes in the same manner in his +cupboard.

Pursisn 8
8.1) The eighth question: (if) one orders a person to expend from one's own wealth 
for one's soul (after one is dead), or if a person does this from that wealth of his own 
accord (lit. from his own toil) (without being ordered), is the one (thing) different from 
the other or not?

8.2) The reply is this: one is different from the other; for that which one orders from 
one's own wealth is more important than that which others may do for one without an 
order.

8.3) Amongst the various types of good deed, that is most important which one does 
oneself by one's own effort; and then that which one put into effect out of one's own 
(property) by one's own order, and then that which one wills and orders to be put into 
effect after one's death; and +lastly that which others may do for one.

8.4) So long as that (good deed) which someone arranges for his sake by means of his 
property during his lifetime is really his, then it improves his position (and) his soul is 
saved. If someone arranges (it) for him after his lifetime then the pleasure reaches his 
soul. If he did not agree to the good deed, and it is not (done) by means of his 
property, even if someone arranges (the good deed) for his sake it does not come to his 
possession.

Pursisn 9
9. l)The ninth question: how much does the +interest on a good deed accrue, from the 
time that the good deed is done as long as one is alive?

9.2) The reply is this: from the time a good deed comes into effect its interest 
remains accruing so long as (the doer) is alive, except if his good deed is +taken away 
from him; the growth dose not cease, (but) grows as a child gets bigger in the mother’s 
womb.



Transcription

pursisn 10
10.1) 10-om pursisn an 1 pursld ku: waxs 1 abzayed pad sab 1 tasum edon 
frayadisnlg bawed, ciyon bun I kirbag pad xwadlh, ayab juttar bawed?

10.2) pasox ed ku: juttar, ce bun l kirbag padlrag [I] winah be ested ud waxs I 
kirbag padlrag fl] waxs I winah be ested.

Pursisn 11
11.1) 1 1-om pursisn an i pursid ku: waxs l kirbag winah edon kaned ciyon an 
I kirbag I bun, ayab ne?

11.2) pasox ed ku be *oh] kaned winah.2 ciyon an I kirbag rased ta winah 

wizarisnlh ray, ud pad tozisn T winah ray kunlhed,3 an winah kaned I andar den 
namcistig guft ested. eg-is abarlg kirbag gah I ruwan paydag budan ray, abag 
winah I pad bun ested, o amar kunlhed.

11.3) pad kirbag ud waxs I kirbag, ruwan padasn. ta an <T> kirbag <ta> winah 
wizarisnlglh kuned [ud] winah kaned,4 5 guft ested.

11.4) bun kirbag <ta> bun T winah<Ih> ud waxs T kirbag waxs I winah 
kaned.
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Translation

Pursisn 10
10.1) The tenth question: does the interest which accrues become helpful on the fourth 
night in the same way as the original good deed which belongs to him, or is it 
otherwise?

10.2) The reply is this, that it is otherwise, since the original good deed stands against 
sin, the interest on the good deed stands against the interest on sin.

Pursisn 11
11.1) The eleventh question: 4-does the interest on good deeds 4-destroy sin in the 
same way as the original good deeds or not ?

11.2) The answer is this, that it may destroy sins. When the meritorious deed occurs 
for the sake of redeeming a sin or is done in atonement for a sin, (then) it removes that 
sin which is specifically mentioned in the religion. Then in order to make the position 
of the soul clear, his other good deeds together with the sins which are in (his) 
4-account, will be counted.

11.3) The soul is rewarded on account of good deeds and the interest on good deeds, 
so that it is said (that) the good deed redeems sins and uproots sins.

11.4) The original good deeds destroy the original sin, and the interest on good deeds 
destroy the interest on sins.



Transcription

Pursisn 12

12.1) 12-om pursisn an I pursld ku pad sab 1 tasum winah [I] pad kirbag be 
ogarend, az bun sawed, ayab-is1 winah I-s jast2 padifrah kunend, ud kirbag I-s 
kard mizd ud padasn dahend?

12.2) pasox ed ku: sab T sidigar andar bamlg3 amar kard guft ested.

12.3) abar winah I-s wizard kirbag-e I-s appar o amar ne niyaz. ce amar abar 
kirbag bawed I-s xwes ed ce-s xweslhed [ud] abar winah i-s pad bun ested ed 
ce-s bun jud ested u-s pad-is astard ested pad-is tarazend ud wesTh [ud] kamlh 

I kirbag |ud] winah ciyon bawed sanjend, *dewanomandan4 pad rast tarazug I 
a-cafsisn.

12.4) oy I fraron dad I wes kirbag, ka-s jast5 winah, zamanlg padifrah widared 
ud pad kirbag jawedan snayisnomand bawed.

12.5) by I abaron dad I wes winah, kardag6 kirbag, pad an I zamanlg ramisn 
rased; pad winah I-s jast, ta be rist-axez padifrahomand bawed.

1 - J2. DF: ’yvvp'
2- J l ,  J2, II, DF: A Y T
3 - Hius BK; lext: b’mk; DF: b !m
4 - Tcxl: g l i ’w m nd’n
5 - I I, DF: ystyt1; J2: A Y T
6 - U iu s K35, BK; Olhers: krt



Translation

Pursisn 12
12.1) The twelfth question: on the fourth night, does the sin which +they cancel on 
account of (his) good deeds disappear, or do they punish him for the sins which were 
committed by him, and give him rewards and recompense for the good deeds which he 
has done?

12.2) The answer is this: It is said that the account is prepared at dawn on the third 
night.

12.3) As to the sins which are redeemed and are removed by good deeds, they do not 
need to be accounted; for the account is about his good deeds which belong to him, and 
about the sin which is in his account. That which stands separately in his account and 
by which he has sinned -  concerning this the +registrars (?) make a balance and they 
weigh the amount of (lit. how much is) the excess and deficiency of sins and good 
deeds by a right and 4-unbiased balance.

12.4) One who has -fright religion and has more good deeds (than sins), if a sin was 
committed by him, endures a temporary punishment and (then) becomes blessed for 
ever.

12.5) One who is +sinful and has more sins (than good deeds), if a good deed was 
done by him, attains temporaiy happiness by those good deeds, (but) through the sins 
which were committed by him, he will be suffering punishment until the resurrection.



Transcription

Pursisn 13
13.1) 13-om pursisn an I pursld ku: amar 1 pad ruwan pad winah ud kirbag ke 
kunend, u-s ku gyag abar kunend, ka-san padifrah kard eg-isan gyag ku bawed?

13.2) pasox ed ku: amar i abar kunisngaran pad kirbag [ud] winah ta kunisngar 
zlndag bawed, har(w) roz 3 bar wahman I amahraspand kuned; ciyon-is menisn1 
gowisn kunisn i harwisp axw I astomand amarenidan andar xwes-karlh ast.

13.3) abar winah I hamemalan I o mihrdruzan kunlhed, getlglh-iz abar tan ud 

naf ud awadag T mihr-drozan madan guft ested. pad candlh pad-iz wes[Ih2 ud] 
ku-gyaglh ud kay-zamanih, amargar mihr, pad sedos abar payman I kirbag [ud] 
winah saman I ahlaylh ud druwandih, srosahlay ud rasn I rast; pad tan l pasen 
ud pad spurnglh I har(w) amar, amarened xwad dadar ohrmazd, ke-s az an-iz i 
sedos hammis amar [ud] hamag menisn3 gowisn ud kunisn l daman askarag 
andar an T by harwisp-agah xrad.

13.4) padifrah pad ruwan l winahkaran az an I menog winah T-s kard [ud] 
ham-baglhist4 rased, az an bazag kunisn I warzld ud parward an padifrah 
fradom pad zamlg, pas pad dusox, ud abdom pad passaxt I tan I pasen, abar 
ruwan I winahomandan druwandan rased.

13.5) ka padifrah pad sedos widard bawed, an I ahlawan ruwan o wahist pasom 
ax wan, an I druwandan ruwan o dusox ud wattom axwan rased.

13.6) ka-san padifrah i fras(a)gird widard bawed, pad passaxt yojdahr az har(w) 
winah rasend5, be o hameigiha6-rawisnlh, o nek-rawisnih, pasom-rawismh I an I 
pasom axwan a-petyarag.
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Translation

Pursisn 13
13.1) The thirteenth question: who are those who carry out the account of the sin and 
the good deeds of the soul, and where do they do it, and when they have punished 
them (i.e. the souls) then where is their place?

13.2) The answer is this: Wahman the amahraspand performs the reckoning of good 
deeds and sins for those who commit them three times evety day as long as the +doer is 
alive, by +Wahman the amahraspand (i.e. the Blessed Immortal). For reckoning the 
thoughts, words and deeds of all (the creatures of) the material existence is among his 
duties.

13.3) About the hamemal sin (i.e. the sin against +opponents) which is +atttibuted to 
the -f-covenant-breakers, it is said that even in the material world (its result) comes to the 
covenant-breakers themselves and their families and +descendants; and as to the 
quantity and also the frequency and the place and time (of the sins of opponent) the 
accountant is Mihr; and at the Sedos (i.e. fourth morning after death) (the judges) of the 
measure of good deeds and sins, and the limits of righteousness and wickedness are 
Sros the righteous and Rasn the just; and in the future body, on the completion of all 
accounts, the creator Ohrmazd himself does the account, (the creator Ohrmazd) to 
whom the account of all the thoughts, words and deeds of the creatures, together with 
that of the Sidos, are known through his omniscient wisdom.

13.4) The punishment upon the soul of the sinners is + equally divided and comes 
from that spiritual sin which was committed by him. Because of the sin that the sinner 
committed and fostered, that punishment comes to the souls of the sinful and wicked 
first on earth, afterwards in hell, and at last at the trial of the future body.

13.5) When the punishment is borne, on the fourth morning after death the soul of one 
who is righteous goes to the best existence in heaven, and the soul of one who is 
wicked goes to the worst existence in hell.

13.6) When they (i.e. the sinners) have endured the punishment of the restoration, 
they arrive purified of all sins through the trial, and reach the everlasting life, good 
progress and excellent progress of the best existence (which) is free from danger.



Transcription 5 4

Pursisn 14
14.1) 14-om pursisn an I pursTd ku: kandan I gyan ud darrenisn I sag ud way 
[T] pad nasa bawed az1 winah ogarend, winah az bun be sawed ayab ne ?

14.2) pasox cd ku: winah kahisnih [ud] kirbag abzayisnlh az humat, huxt, 
huwarst az-iz an saxtlh ud dus-xwarlh T bawed i den [ud] ruwan warzid ray 
abar rased, pad sturih andar passaxtlh ud astawamh [T] den panag[Ih] I ruwan 
ostigan darend.

14.3) an T anagih -  <I> ka kirbakkar l ed ka bazakkar ud ka tuxsed ed <I> ka 
nc tuxsed cd ka hunsand ud ed ka ne hunsand -  pas a-kam u-s ec wihan I 
kirbaglh abag nest, ciyon a-kam rased, spas ud mizd ray stanend.

14.4) ewar kandan I gyan abar ahlawan ud druwandan ew-tom bawed. har(w) 
kas mizd stad ested, an mizd zlndaglh I ta widard hangam, be darrenisn I sag 
ud way ne abar har(w) kas ud har(w) tan bawed. juttar kardan sayed.

14.5) ^az2 snaxtan I kirbag ud [az] xub pahrextan T nasa ud zud wardlhistan T 
an I remanlh. kamag I abar winah-wizarisnlh ray, widardag tan be o kofag 
waxs3 gyag I ewenagiha bared handarzenag ham-dadestan, ku-s az dadlha 
gyaglh4 sag ud murw darrenend.

14.6) az an ciyon an tars I den-framanxh ud rawag-kamagih ray, tuxsaglha o
garTw I xwes padlrift ested pad-is xwesag padasn, u-s pad an rah rased o winah
nirfsisn [ud] o ruwan snayisn.

1 -  J l: M NW
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Translation

Pursisn 14
14.1) The fourteenth question: do they cancel the sins on account of the eradication of 
life and the tearing of dogs and birds upon the body, and do the sins depart from 
(one's) + account ?

14.2) The answer is this: +the decrease of sin and increase of meritorious deeds are 
dependent on good thoughts, good words, and good deeds, and also on that severity 
and difficulty which occur through exercising (one's) religion and soul; and through the 
+guardianship and the test (of life) and belief in the religion they (i.e. the righteous 
people) can be assured of protection for the soul.

14.3) Whether one is beneficent or +whether one is sinful, whether one strives or not, 
whether one is contented or not contented, that evil (i.e. the tearing up of the flesh) will 
come without one's desiring (it), and since (it is) undesired, no cause of merit is 
attached to it, and they (i. e. men) (have to) accept it as a service and reward.

14.4) The eradication of life certainly happens to the righteous and the wicked 
+equaily. Everyone has received the reward, that reward is living up to the time of 
death; but tearing by dogs and birds does not happen to everyone and everybody and 
there are other alternatives.

14.5) On account of knowing what is right, and the +proper care of the corpse, and 
the rapid transformation of impurity, and a wish for the atonement of sins, one takes 
the body of one who has departed to a mountainous high place according to the rule, in 
accordance with what is advised, so that the dogs and birds may gnaw it at a proper 
place.

14.6) By respecting the precept of the religion and desiring its progress, everyone has 
accepted his own reward on his own neck diligently, and in that way he will attain the 
decrease of sins and satisfaction of the soul.



Transcription 5 6

Pursisn 15
15.1) 15-om pursisn an I pursld ku ka-s sag ud way darrenend, ruwan daned, 
u-s dus-xwarih bawed ayab ciyon bawed?

15.2) pasox ed ku: tan I mardoman az brlnisn1 [ud] darrenisn dard owon mared 
ku ka ruwan ham-kadag2 I tan, <I> u-s3 ruwan ke xwas ud a-xwas daned abag 
gyan I zlwenag4 ud boy I sohenag ud abarlgan gyan abzaran az tan sawed; 
tan agar ud a-jumbag ud a-marisn, ec dard frazam-iz ne mared ne sohed; ruwan 

abag gyan az tan beron u-s darrenisn awis ne abyoxtag, be pad an T menoglg
sohisn wened ud daned.

15.3) an I druwand5 ka-san wened ku abd-passaxt tan Ts paymog *bud6 
wisoblhed ud an xog7 T-s dagr abag bud, ed-iz ray ku: ce-m andar tanomandlh 
ud getlg-rawisnih winah ne wizard ud ahlaylh ne hambard, ud pad-iz hangarisn8
I abar ed ku-m pad wes budan I-m abag en tan winah wizardan ud ruwan
boxtan sayist9 he. nun az har(w) kas ud ramisn l getTg ud meh emed I menog 
judag hem, o skeft amar ud garantar blm windad eslem, eg-is abaz o 
tanomandlh arzoglhed.

15.4) u-s darrenisn owon garan bawed an tan ray ciyon abzar-xanag i bedom ud 
nihan ud wastarag T andartom, abag ;hzay zen-abzar, '‘Ha-samaniha10 agarThed ud 

wisoblhed.

15.5) aw-iz T ahlaw abag wuzurg urwahman I az ewarz i o pasom axwan, 
•^pas-iz xog T-s abag tan bud ud wuzurg wuzurg-* fray adisnig11 ahlaylh I-s 
hame abag tan hambard ray, abar hu-tasld tan T abd-passaxt I sahmgeniha 
wisoblhed ud cimTglha ka-s abayisn T pad-is bawed.
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Translation

Pursisn 15
15.1) The fifteenth question: when dogs and birds tear that (i.e. dead body), does the 
soul know it and does any discomfort arise or +how is it ?

15.2) The +answer is this: the human body + experiences pain from the tearing and 
rending in as much as the soul shares a habitation with the body, and it is its soul that 
knows pleasant and unpleasant; (when) it departs from the body together with the 
animating vital soul and with the sense of feeling and other instruments of the vital 
soul, the body is inactive and motionless and without sensation, and neither 
experiences nor receives any pain even at the end. The soul, together with the vital 
soul, is outside the body and the tearing has no contact with it, but it sees and knows 
by means of a spiritual sense.

15.3) That wicked (soul) is again desirous of corporeal life when he sees that 
wonderfully-constructed body which was his garment, and (his) character which was 
with him for a long time are destroyed, for this reason: "because I did not redeem (my) 
sins and did not store righteousness during (my) bodily life and worldly existence"; and 
also by considering this: "I would have been able to redeem (my) sins and to save (my) 
soul through (my) long connection with this body. Now I am separated from everyone 
and (from) the joy of the world, and (from) the great hope for heaven, and I have found 
a hard reckoning and greater fear".

15.4) And its tearing is as grievous for that body as if a treasury outside (i.e. the 
body?) and the treasure and +garment inside (it) (cf. soul?) with the + weapon and 
armour are widely made inactive and destroyed (?).

15.5) Then even the righteous, in spite of the great joy of moving towards the best 
existence, for the sake of the character which accompanied his body, and the very great 
+helpful righteousness which he stored with the body, (grieves) for the well-formed 
and wonderfully-constructed body, which is terribly destroyed, and deliberately so, 
since there is a necessity for that.



Transcription

15.6) ud b5y T mardoman ciyon 3 sab beron I tan, pad nazdiklh T tan nismed, 
an I rastlha him ud ahr be o dewan, ud mizd ud drod ud niwe be b wehan 
menogan ayadenTdan cmedenidan ud abayisn daxsag1 nimudan ray, menogiha 
ewaz go wed ku: cim darrenend sag ud way en tan I passaxt, ka abdom-iz abag 
hamihed tan ud gyan pad axezenisn 1 rist.

15.7) ud *az2 an ayadenisn T rist-axez ud *rawisn3 T menog I tan abarlg weh 

menogan urwahmanTh ud emed ud dewan ud druzan blm ud bes rased.

Pursisn 16
16.1) 16-om pursisn an I pursld ku: nasa be o murwan dad wihan ce ast?

16.2) pasox ed ku passazisn I widardagan4 tan owon skeft ku o ham mad ested 
do hambadTgih. ek dagr pattayenldan ek tez wardemdan5; u-s ewenag en: o 
yazdan padan [ud] dewan wardenisn.

16.3) pas az *anayisn6 I gyan ta ka kirb wehlh7 pad gyag, dewan xrad-stardan 
az tan tarsend, ciyon mes [I] gurgan ;hxast8 ka az gurg fraz tarsed.

16.4) menog I tan T xog I dagr <ray> andar tan bud ray a-wisobisn owon 
kamag I pad-is manist, ka-z-is hilend az manist. pad im rah an I widardan tan 

cand a-winahlhalar sayed drust[I]ha payisn.9

16.5) ham-passazag andar-iz den stayld ested, awesan frawahran ke abar nigah 
darend an kirb i saman kersasp ud anl-z spahyan10 az gyan udtan11 be an 
cim ray.
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Translation

15.6) And when the perception of man sits three nights outside the body, near to the 
body, for the sake of giving a reminder of fear and terror justly to the demons and (a 
reminder of) reward and peace and good news to the good spirits; and (for the sake of) 
+giving hope and showing the need to remember, it says with a spiritual utterance: 
"Why do dogs and birds tear the construction (i.e. the body) since at the end the body 
and vital soul will be united together at the resurrection?"

15.7) And from that reminiscence of the resurrection and the progress of the spirit of 
the future body, joy and hope comes (to) the good spirits and fear and pain (to) the 
devils and demons.

Pursisn 16
16.1) The sixteenth question: what is the reason for giving a corpse to the birds ?

16.2) The reply is this: that the construction of the bodies of the departed is so 
wonderful that two opposing principles have combined. One is that which causes long 
continuance and one is that which causes quick alteration and its nature is this: 
preservation belongs to the gods and alteration to the demons.

16.3) After the +bringing of the soul (out of the body), as long as the body's 
goodness (is) in place, the stupefied demons are afraid of the body like a +sheep 
injured by wolves when it is frightened away by a wolf.

16.4) Because of (its) habit of being a long time in the body undisturbed, the spirit of 
the body wishes to remain in it even when they release it from its dwelling (i.e. the 
body); therefore (lit. in this way), the body of the departed ought to be looked after 
with the least sinfulness.

16.5) Likewise +for this reason those Frawahrs who with soul and body watch over 
the body of +Rersasp, the son of Sam, and the other heroes too, are praised according 
to the religion.



Transcription 6 0

16.6) ka hamlhed ebgatlg ud winahisn o widardan tan padwisagomand nasus 
duwared pad-is ud az an stahmagTh ka cer bawed abar gyan I an T ahlaw 
mardom u-s stowened az an I hu-kardxha gah I tan, xwad andar tan gah glred, 
eg an tan pad an cim xwanlhed nasa.

16.7) ed hambadlglh T tcz wardened ewenag ud garayTh1 I im nasus ray, ka-z 
pad wisobisn I an tan sayed, pas-iz anaftan ud wardenld[an] besazdariha2.

16.8) az an ciyon mardoman tan passaxtag3 I az ast I saxt4 ud pid i sust, an
*judlhed5 rayenisn T ast az an I pid.

16.9) ce ast pad-is saxtlh ka-s pid *i6 tarr7 ne abag, u-s ne bawed tarr dastar, 
xwad cihrTglha husklhed ud a-carbisn ud dagr-pattayisn bawed. pad husklh az 
nasayih be o *hixrih8 xwarlhed.

16.10) pid I perfa]mon ast ke pad asnldarih I ziwenag gyan tarr [ud] waxsisnig 
bud, <ud> pas az gyan sawisnTh taiTih a-dostlh ray o pudaglh ud gandagih rased, 
u-s xratstaran andar hambosend9.

16.11) saxt-iz ast pudag wisoftag agar kardan payrast ested.

16.12) *ce10 abaz estadan11 I an I winahkaran nazdlk-rah-tar car an, -  be az
mardoman astar -  pid az ast jud stirdag gugard bawed.
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Translation

16.6) When adversity and destruction are connected to the bodies of the departed, the 
demon +Nasus, the +contaminating one, rushes on it, and because of her oppression, 
when she becomes triumphant over the soul of the righteous man and drives it out from 
the well-made abode of the body, she makes a place for herself in the body: then the 
body for that reason is called a corpse (Nasa).

16.7) On account of this opposing force, which quickly alters the nature (of the body), 
and (because of) the +severity of the Nasus, when the destruction of that body becomes 
possible, then the rejection and alteration of the body (are) healthful.

16.8) Since the body of men is constituted from hard bone and soft flesh, the function 
of bone +differs from that of the flesh.

16.9) For the bone through its hardness,when no moist flesh is with it, and there is no 
(thing) to keep it moist, itself naturally becomes dry and it becomes without fat and 
durable; through (its) dryness, it (alters) from the state of a corpse to the state of +hixr 
(i.e. dry dead matter) and is consumed.

16.10) The flesh around the bone, which by the purifying (power) of the life-giving 
soul was (formerly) moist and growing, after the departure of the soul, because of (its) 
dislike of moisture, comes to be rotten and to stink, and noxious creatures +come into 
being in it.

16.11) Also the hard bone is arranged (so as) to make the rotten, destroyed (flesh) 
ineffective,

16.12) because the +most direct means of avoiding those things which cause 
corruption (is) this -  without man's sins — (that) the flesh is +scraped away from the 
bones and digested,



Transcription

16.13) ciyon pad judxh [I] pid o gugarisn az nasaylh be ^hixrih1 ud ast be o 
*xwesenisn2 [ud] kalbod o *tasisn3 (?) abertar rased, ciyon an I pid mardoman 
xward rah nest cc-san garantom remanxh ud padwisag awis abyoxtlhed.4 astard 
garan purrlha az-is astare[n]end ...5 brehenld [ud] dad6 ested, dad ne sazag; ce-s 
aludaglh 1 an *yojdahran7 gospandan [ud] padwisaglg abaz paywandisnxh I o 
mardoman ray *garan8 an-ewen bawed. pad rosnan ataxsan be-soxtan ne sazag, 
ce azarisn 1 an 1 purr paklh, 1 ataxs, az-is bawed. ciyon xwad be o [ataxs] soxt 
madan ne sayed, ' êg9 an x suxtar pad garantom astar az-is %drosxhed10. be o 
jawisn I xrafstaran handaxtan ne sazag, ce menog I tan -  ka x-t menogxh <I> 
andar tan -  <I> wrnahisn I xrafstaran abar weh-kirban nigered wisobed agarened 
■̂ eg11 skefllh beslhed. pas owon carlgtar rah bawed ka ciyon andar den framud 

ested an I nasusomand tan pad rosn kof waxs bum nihlhed. ne burdan I o ab 

ud urwar [ud] mardoman manist ray ewenlha bandlhed, ta kirb-xwaran sagan 
ud kirb-xwaran wayan ke ne dast-hammog I mardoman hend, ne-z pad xwarisn 
nxehman hend, u-san ne-z mardom be o nasa-xwarisnxh barend, xwad tazan [ud] 
wazan sawend an I pid xwai'end. pad gyanxg ataxs andar zxndag tan x ohrmazd 
daman gugarihed. az pid-kirblh ud nasayTh be o gil-kirbxh ud hixrlh wihlrlhed 
aw-iz xak<Ih> gumezihed payrastag bawed.

16.14) oh-iz an sagan ud wayan murwan xwad-cihrag yazdan kirb-xwaran dad 
esled. ud stard-xradxh ray, pad-iz an winah an-astaxid hend. az an pid I o tan [I] 
zlndag [I] ohrmazd daman gumezihed eg an-iz dewan snah <I> ciyon nimud 
andar an dar I abar cim I sag I o murdag nimudan, ku widardagan tan ka be- 
astarxha o ohrmazd dam zlndagan tan gumezihed, bahrlg rist-axezisnlh daxsag 
nimayed, u-s pad-is dewan andar darend ud andar dardxhend pad yazdan kam.
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Translation

16.13) for by the separation of the flesh (from the corpse) for consumption (by birds), 
it becomes less of a corpse and more like hixr (i.e. dry dead matter), and the bone 
(goes) for +appropriation and (its) shape for (re)making (?), as there is no way for the 
flesh to be +eaten by men because the greatest filth and contagion is mixed with it, and 
those who cause sin fully cause sin thereby, (so the religion) decrees, and it is laid 
down, that it is not proper to give +(it to domestic animals) because its contamination of 
those pure domestic animals and (its) polluting reconnection to men is seriously 
improper. Burning (the corpse) in the luminous fire is not allowed, because the torment 
of that which is completely pure, that is the fire, arises from it; just as one should not 
oneself approach what is burnt, (though it is) the burner (who) thereby *falls into (lit. 
is branded with) the most serious sin. Leaving (the corpse) to be devoured by noxious 
creatures is not proper; because it disturbs and renders powerless the spirit of the body, 
which is the spiritual element in your body, when it observes the destruction of the 
body of a righteous man by noxious creatures, and it suffers distress. Therefore the 
most proper way is when, as is ordered in the religion, the body which contains Nasus 
(i.e. the demon of death), is put on the open mountain in a high place; and in order not 
to take it to the water and plants and to the settlements, it (i.e. the corpse) should be 
fastened in the customary manner, so that the corpse-eating dogs and the corpse-eating 
birds -  which are not accustomed to men and are not given food by men and which 
men do not bring to eat the corpse -  go themselves running and flying and eat that 
flesh. It (i.e. the corpse) is digested by the vital fire which is in the live body of the 
creatures of Ohrmazd, and it (i.e. the corpse) changes from a fleshly body and the 
nature of a corpse to a body of clay and hixr (i.e. dty dead matter), and becomes mixed 
with the dust and fittingly arranged.

16.14) So, those dogs and birds have been created as natural corpse-eaters by the 
gods, and because of (their) dull intellect, they are not guilty of that sin (i.e. because of 
eating corpses). From that flesh which is mingled with the living body of the creatures 
of Ohrmazd there arises a blow against the demons, as it is shown in the +chapter: 
+"The reason for showing a dog to the corpse", since it shows (to) the bodies of those 
who have passed away, when they are guiltlessly mingled with the living bodies of the 
creatures of Ohrmazd, a sign of the allotted resurrection (to come); and the demons are 
kept in it and are tormented in it by the will of the gods.



Transcription

Pursisn 17
17.1) 17-om pursisn an I pursid ku: an 1 weh I ka o murwan dahend ayab ce- 
ewenag weh?

17.2) pasox ed ku pas az sag nimudan, ciyon-is cim pad dar l xwes paydag, an 
I nasa I o kof ud waxs bum ewenagiha1 barend. an-iz ray ku ta sagan ud 
murwan an nasa be o abomand warzomand manistomand gyag ne awarend2an3 
cwen bastan. ka murwan I kirb-xwaran an I pid ka ne xwarihed4 pudag 
winastag xrafstaromand bawed.

17.3) an I pid I xward bawed, eg an I ast dadlha be o astodan -  ke az bum 
cdon abar dast, ud az abar edon askob ested, ta pad ec ewenag waran o nasa ne 
wared, u-s ab ul awis ne ested, u-s nam ul awis ne dahed, u-s sag ud robah 
awis sud ne sayend, u-s rosnlh o madan ray surag pad-is kard ested -  barend; 
abar dastwariha guft ested.

17.4) an astodan ast kandag5 az ek sig <ud> u-s nihumbag az ek sig I 
suragomand tasTd<an> passaxt<an>, u-s peramon pad sang ud gac hambarened.
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Translation

Pursisn 17
17.1) The seventeenth question: is it good if they give (the corpse) to the birds, or 
how is it best?

17.2)The +answer is this: after +showing it (i.e. the corpse) to the dog, the reason for 
which is manifest in its own +chapter, they should take the corpse to the mountains and 
high places according to the custom; (it is) the custom to fasten (it) so that the dogs and 
birds do not bring that corpse to a watered, cultivated or inhabited place. If that flesh is 
not eaten by the corpse-eating birds (it) becomes rotten, spoiled and full of noxious 
creatures.

17.3) It is said by the highest authorities that (when) the flesh has been eaten, then 
they (should) take the bones, +according to the religious law, to an +ossuary which is 
raised above the ground, and above which a roof is positioned in such a way that the 
rain never falls on the corpse, and the water does not collect above it, nor does it give 
out moisture above it, nor are dogs and foxes able to approach it, and in order that light 
may come to it a hole is made in it.

17.4) The +ossuary is carved from a single +stone, and its covering is cut and 
fashioned from a single stone, with a hole in it, and one fills it up all around with 
+stones and plaster.



Transcription

Pursisn 18
18.1) 18-om pursisn an I pursld ku ruwan I ahlawan ud ruwan I druwandan ka 
be o menogan sawend, eg-isan1 ohrmazd ud ahreman be abayed did, <ast I> 
ayab ne?

18.2) pasox ed ku ahreman ray guft ested ku-s getlg nest.

18.3) ohrmazd-iz andar menogan menog, pad an i getlglg ud an-iz I menoglg 
snayisnfig], kirb wenisnlg spurr ne be pad xrad ud zor hangosldag wenlhed.

18.4) <T> ciyon guft be o spitaman zardust, ka-s 'Masl-dahisnlh2 zayist, u-s guft 
ku: dast I *mard3 I aso glr! ce-m pad to xwes den hu-casm glrisnlh, <I> and 
ku glre wene an ke az an I man xrad ud xwarrah mehmanlh wes abar.

18.5) ruwan T ahlawan ud druwandan pad an l menoglg sohisn an gah wenend 
^ku4 ohrmazd did sahend, edon-iz an I ahreman *hamzaman5 pad an I xrad I-s 
dadar abar bared barlglha be snasend6 ta ohrmazd ud ahreman.

18.6) ud an I ahlawan pad boxtan I az ahreman ud madan I o ohrmazdig axwan 
sad bawed, [ud] o an I ohrmazd xwarrah namaz bared; ud an I druwand pad 

freblhistan I az ahreman ud wastan7 I az ohrmazdig pand besldtar ud 
pasemantar bawed. zayisn [I] amurzisn xweslhed8(?), [ud] pattay[ed] dast-grawlh 

I-s pad xwes dast-dahisnlh andar druz, az menog an paywazisn I az xwabaran 
xwabarlom rased pad rist-axez zamanag.
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Translation

Pursisn 18
18.1) The eighteenth question: when the soul of the righteous and the wicked go to the 
spiritual world, is it possible for them to see Ohrmazd and Ahriman or not?

18.2) The reply is this: it is said that +Ahriman has no material existence.

18.3) Ohrmazd (is) also a spirit among the spiritual beings (and is) worthy of praise 
both in the material and spiritual worlds. +His form is not completely visible, but he is 
seen through wisdom and similar powers.

18.4) As he (i.e. Ohrmazd) told Zardust the Spitaman, when he (i.e. Zardust) asked 
(him) to give him a hand (i.e. to help), and he said: "Grasp the hand of the righteous 
man (i.e. guide him), for (with regard to his) benevolently accepting my religion 
through you, in as much as he accepts (it) he would see what is much superior through 
my wisdom and glory and hospitality".

18.5) The souls of the righteous and the wicked see through the spiritual senses the 
place where they seem to see Ohrmazd. Likewise in the case of Ahriman, by the 
wisdom which the creator provides them, +at once they can precisely recognise 
Ohrmazd and Ahriman.

18.6) And (the souls) of those who are righteous are delighted at being saved from 
Ahriman and coming to the world of Ohrmazd, and they pay homage to the glory of 
Ohrmazd; and the (soul) of the wicked man is more tormented and more repentant 
because of his being deceived by Ahriman and turning from the way of Ohrmazd. He 
appropriates (?) a request for mercy and he endures +captivity which (results) from 
giving help amongst the demons, the answer of the most beneficent of the beneficent 
ones (i.e. Ohrmazd) will come from heaven at the time of the resurrection.



Transcription

Pursisn 19
19.1) 19-om pursisn <I> an I pursid ku ahlawan ud druwandan <i> o ku gyag 
sawend?

19.2) pasox ed ku edon guft ested ku widardan ud murdagan ruwan 3 sab pad 
zamlg hend. u-san fradom sab az humat snayisn az dusmat bes. dudlgar sab az 
huxt ramisn az dus-huxt dus-xwarlh padifrah; ud sidTgar sab az huwarst 
frayadisn az dusxwarst padifrah rased.

19.3) an I sidlgar sab, andar bamlfg], o alburz gyag I amar sawend. kard amar o 

puhl1 andar rawend.

19.4) ud an I ahlawan pad puhl widered pad ullh, agar hamestaganlg ta o anoh 
ku-s gah ud agar abag wes kirbagih [ud] fraron dad ta-z o wahist, agar abag 
wes kirbagih [ud] fraron dadlh srod gahan ta-z b garodman sawed.

19.5) an I druwandan az tex I puhl ayab az mayan I puhl <ofted> pad nigunih 

o dusox bfted ta an T payag I-s druwandlh nigunlhed.

Pursisn 20
20.1) 20-om pursisn <I> an I pursid ku cinwad puhl ud cagad I daitl I rah I 
ahlawan ud druwandan ciyon? ka ahlaw ciyon, ka druwand ciyon bawed?

20.2) pasox ed ku: dastwaran edon guft ku cagad I daitl <I> andar eran-w[e]z 
pad mayan I gehan [ast]. ta nazdlklh I an cagad I daitl, I *ast2 an dar-kirb 
menog cinwad puhl I az war I alburz abaz o cagad I daitl abgand ested .

20.3) ciyon an I puhl dar homanag I was pahlug ke-s pust ast I frax, ud ast I 
barlg I tcz; u-s frax-soglha ast <I> edon wuzurg I-s wist ud haft nay 
pahnay, u-s tez-soglha edon tang I pad barlglh edon ciyon awestarag tex 

bawed3.

* - Thus DF; text: pwl
2 - Text: y p t '
3 - 'Iltus BK; text om its YHW W N-yt'



Translation

Pursisn 19
19.1) The nineteenth question: +where do the righteous and wicked go?

19.2) The reply is this: it is said that the souls of the dead and departed are on the earth 
for three nights. The first night they receive comfort as a result of their good thoughts 
and sorrow as a result of their evil thoughts. The second night they receive pleasure as 
a result of (their) good words and trouble and punishment as a result of (their) evil 
words; and the third night they receive help as a result of (their) good deeds and 
punishment as a result of (their) +evil deeds.

19.3) At dawn on that third night they go to + Alburz, the place of judgement. After 
being judged they go on to the bridge.

19.4) And he who is righteous passes over the bridge in the upward direction, and if 
he belongs to limbo (hamestagan), he goes to where his place is; and if (he has) more 
good deeds and proper religion he goes to paradise; and if (he has) more good deeds 
and proper religion and has recited the Gahan he goes to +Garodman.

19.5) He who is wicked falls from the sharp edge of the bridge or from the middle of 
the bridge. He falls head first to a +level in hell which is inversely proportional to his 
wickedness.

Pursisn 20
20.1) The twentieth question: how are the + Cinwad bridge and the +peak of Daitl 
which form the path of the righteous and the wicked? what are they like when (one is) 
righteous, and what are they like when (one is) wicked?

20.2) The reply is this: it is said by the authorities that the peak of Daitl is in Eran-wez, 
in the middle of the world. Near the peak of Daiti, there is found that spiritual being 
with a wooden body, that is the Cinwad bridge, which stretches from the fortress of 
+Alburz to the peak of Daiti.

20.3) Since the bridge is like a beam with many sides, which has a.wide surface and 
at the same time has one which is thin and sharp; and on the wide side it is so large that 
its width is twenty seven reeds, and on the sharp side it is so narrow that in thinness it 
is like a +razor-blade.



Transcription

20.4) ka ahlawan ud druwandan ruwan rasend, o an gyag l-san niyabagiha ast 
garded.

20.5) pad wuzurg xwarrah 1 dadar ud framan I by rast-amar ud puhlban, 
ahlawan frax-puhlih bawed and cand no nezag balay ud drahnay, ke-s jud jud 
Magrandlh1 se2 nay, druwandan tang-puhllh bawed ta-z hangosldag I an I 
awestarag <I> tex.3

20.6) ud an I ahlawan pad puhl widared, u-s rah xwasih <I> pad an I
hangosldag I getlglg ka andar wahar I zarren tan I hu-cihi4 ud skeft I hu-boy
pad an I *niwag5 menog post xwas arz ud wehlh arzoglha ud abe-ranjlha6 
rawe7.

20.7) an I druwandan ciyon gam o puhl nihed dabrxh8 ud tezlh ray az mayan I 
puhl9 ofted ud nigun garded. u-s o dusox rah a-xwaslh pad an hangosldag 
ciyon getlgig, andar mayan I an I gandag <T> murdagestan anoh ku an l tez az 
kync (?) nigun be ul tex abzid10 ested. ud a-kam-tazisnlha rawend, abaz 
•^eslad11 ud :|;drang12 kardan ne hilend.

20.8) and meh an xwasih ud a-xwasih abar ruwanan hangosldag I getlglg cand
inch edon menog sazisnlg az getlglg I sazisnlg.

k  Text: dglw ndyh
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3 - Tlius all MSS; text: tyb
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Thus text; K 35, BK: ’pzst1
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Translation

20.4) When the souls of the righteous and the wicked arrive, +it turns to the place 
(i.e. the side) which is appropriate for them.

20.5) By the great glory of the creator and the command of the one who (takes) the 
just account and is the guard of the bridge, for the righteous the width of the bridge 
becomes as much as the height and length of nine spears -  each of which is three 
+reeds long -  and for the wicked, the narrowness of the bridge becomes like the edge 
of a razor.

20.6) And he who is righteous passes over the bridge, and the pleasantness of his 
journey, according to a material simile, is as though a +handsome, wonderful, 
perfumed person were to walk about with a spiritual sound and go pleasantly and well 
(and) willingly and effortlessly in the golden-coloured spring.

20.7) He who is wicked falls from the middle of the bridge and turns downwards as 
he steps on the bridge, because of (its) +roughness and sharpness. And the 
unpleasantness of his path to hell, according to a material simile, is similar to the middle 
of a stinking cemetery; there are sharp points of +kync (?) which are inverted and 
pointing upwards, and they (i.e. the wicked) go with unwilling haste, and they do not 
allow (them) to stop or to linger.

20.8) That pleasantness and unpleasantness are so much greater for the souls, 
according to a material simile, as what is fitting for the spirit is greater than what is 
fitting for the world.



Transcription

Pursisn 21
21.1) 21-om pursisn <i> an I pursid ku: ka an [I] ahlaw be widered ke-s was 
yazisn I yazdan ud was kar [ud] kirbag kard ested, menog [I] dahisn, menog [I] 
yazisn, den I mazdesnan ud ab ud zamlg urwar ud gospand be o ohrmazd 
garzisn kunend az be widerisnlh I an I ahlaw, u-san dus-xwar bawed ka az 
getlg be sawed ayab ciyon bawed?

21.2) pasox ed ku: an I ahlaw ^ruwan1 I pad andar be widerisnlh I an I 
getlglg dard-widar, pas-iz az be widerisnlh ta be widast I-s pad an skeft amar 
*cchldar,2 ud pas az amar pad an I xwes gah urwahm, pad an I ka-s ham- 
nalan I andar getlg, ke-san an I menogan raz an-ayaft ud an I oy3 gah a-snaxt, 
g e t lg 4-cihrlha andar glwhyyk1 (?)5 andohbmand [ud] abar6 yazdan 
abaxsayisnenag.

21.3) menogan7, menog [I] dahisn, < menog I yazisn I >8 den I mazdesnan, 
menog I weh I andar getlglg, ke-san aw-iz ahlaw andar getlg stayldar ud 
warzldar [ud] rayenldar ud panag ud pahrezenag ud ayar bawed. abar an ahlaw I 
az getlglg panaglh o pahrez ayar-dahisnlh apparihed abardar9 garzisn [ud] abar 
padasn paywandisn ud abai-is nog panag [ud] arastar xwahisn o dadar kunend.

21.4) dadar [I] wisp-tuwan paywazed ud o druz wanisn o ahlawan snayisn, o 

an I weh daman panag ud frayadag baxsed.

21.5) ciyon gull ested ku: andar har(w) zamanaglha, den dastwar ud rayenag I 
dam paydagenld, ke andar an I zamanag dam panaglh ud yazdan kamaglh abar 
rawaglhed.
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Translation

Pursisn 21
21.1) The twenty first question: when the +righteous man who has performed much 
worship of gods and many duties and good deeds departs, do the spirit of creation, the 
spirit of worship, the religion of the Mazdeans, the water, earth, plants and beneficent 
animals make complaint to Ohrmazd about the departure of that righteous man? Is it 
distressing to them when he departs from the material world? or how is it?

21.2) The reply is this: the soul of the righteous undergoes material pain while it 
departs. After departure, until it has passed through that frightful account, it +laments. 
After the judgment it is joyful in its own place, and since its relatives who are in the 
material world have not realised the +the spiritual mysteries, and have not known its 
place, they are +giwhyyk(?) full of grief (for them) in a worldly manner, and arouse 
the gods +to pity (them).

21.3) +The spirits, the spirit of creation +(and the spirit of the worship) of the 
Mazdeaa religion, the good spirit in the material world, of whom that righteous man is, 
the praiser, worker, arranger, protector, servant, and helper in the material world, make 
a loud complaint to the creator about that righteous man who is deprived of earthly 
protection, care and help; they also make a request to the creator concerning the 
attaching of reward (to the righteous man) and about their new protector and arranger.

21.4) The omnipotent creator responds and allots destruction to the druz, gratification 
to the righteous, and a protector and helper to the good creatures.

21.5) As it is said: at all times he reveals a religious authority and an organiser of the 
world, (through) whom the protection of the world and the performance of the will of 
the gods is put into effect at that time.



T railscrip ti on 7 4

Pursisn 22
22.1) 22-om pursisn an T pursid ku gyan ka az tan I mardoman fraz stanend 

ciyon be sawed?

22.2) pasox ed ku: pad an homanag guft ested ciyon ka az ataxs suxrlh1 ul- 
hanjihed. ce ataxs ka sozisnlg soxt, <T> a-brah mand, ka nog sozisnlg ne 
ayabed, <ud> ayab wizayisnlg abar rased, eg-is suxrlh garmlh az-is be sawed. 
gyan-iz2 pad a-tosaglh3 andar tan ne ested hanvmanag be sawed.

22.3) ham-passazag den dastwaran en-iz guft ku margomandan mardoman pad 
danisn hangam wenend ka menoglha band-e o griw kunend , ka-s zamanag fraz 
mad, eg-is pad ham-bar rayened u-s o oftisn gyag I marg. wihan I marg: u-s 
busasp abespared :i:wen,4 u-s tab asobened os, u-s zarman staned nerog,5 pad 
an I abespared *wen,6 weh rawisn ud tazisn I abzaran ke-san zorenag hend 
abaz ested, ud cihr7 ke xwadlg andaronlg bizesk ast, widarag I rosn ne ayabed. 
u-san asoft oslh ray o caran %snasisn8 ud sud zorih ray o carig kar rah bast 
bawed. pad agaiih I abzaran rawed ruwan I a-marg tan kadag xwaday abag 
gyan I ziwenag az tan I agar, ud9 ruwan I a-marg ciyon kadag xwaday i 
danag az kadag I aweran 5 man I hu-pesld.

22.4) oh-iz guft pesenlg10 frazanagan ku gyan ast menog ziwenag I andarag11 
ruwan l tan; ta ruwan ham-kadag I tan zlndagih dared tan,12 widard tan. 
zlndaglh I ruwan ast.

* - 'Hius J 1; text: sw h ’lyh
- -  Urns K35; text: 1IYA cygw n
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Translation

Pursisn 22
22.1) The twenty-second question: when they take the soul away from the bodies of 
men, how does it depart?

22.2) The reply is this: it.is said to be like when the redness is drawn out of a fire. For 
when the inflammable (material) of a fire is burnt, it remains without glowing, if it does 
not receive new inflammable (material); or (if something) injurious affects (it), then its 
redness and heat depart from it. (So) too the soul does not stay in the body +without 
provisions, (but) departs in the same way.

22.3) +Likewise the authorities of the religion have said that as a result of (their) 
knowledge mortal men are able to see the time when he (i.e. Astawihad, the demon of 
death) puts a +noose around the neck. When his (i.e. a man's) time has come (i.e. at. 
the point of death), he leads him along as a +companion to the place of death (for) 
falling down (i.e. destruction). The cause of death (is this): +Busasp gives up his 
breath, fever causes his consciousness to be destroyed, old age takes his strength away; 
because he gives up (his) breath, the faculties which give him strength fail to function 
and to move properly and the -t-nature which is his own inward physician does not find 
a clear path. Their path is closed to the recognition of remedies on account of the 
destruction of their consciousness (i.e. those entrusted with his well-being) and to the 
remedial duties on account of losing strength. On account of the inactivity of the 
faculties of the (body), the immortal soul, (which is) the master of the house (in) the 
body; departs along with the animating life from the impotent body; and the immortal 
soul like a wise master goes out from the ruined house (i.e. the body) to a well 
decorated dwelling.

22.4) Likewise the ancient sages have said thus: life is a vitalising spirit which is 
within the soul in the body; as long as the soul is in the same dwelling as the body, the 
body is alive; (but) the departure of the body is the life of the +soul (i. e. in fact the soul 
starts a better life when it leaves the body).



Transcription 7 6

Pursisn 23
23.1) 23-om pursisn an I pursid ku ka an I ahlaw be widered, ruwan sab l 
fradom ud dudigar ud sidlgar ku gyag nislned ud ce kuned?

23.2) pasox ed ku edon guft ested ku ruwan T mardoman xwad menog I tan, 
pas az be widerisnlh se sab pad zamlg bawed, ud guman I abar xwes gah, 
andar him I1 az amar ud tars ud wisayg2 ud blm [ud] cehag3 I az puhl i  
cinwad ray *sohed4 ud cehan nislned ud abar xwes kirbag [ ud ] winah nigered.

23.3) ruwan l andar rah I5 o ham menog I tan ke-s ham-sohisn [ud] ham- 
marisn ast abar winah T-s kard ud kirbag I-s kam kard casmagah bawed.

23.4) u-s fradom sab az xwes humat, dudigar sab az huxt, sidlgar sab az 
huwarst ramisn o ruwan hazed, agar abag-iz ahlawlh winah ast i-s pad bun 
ested, fradom pad tozisn dusxwarst padifrah ham sidlgar sab rased.

23.5) ham sidlgar sab andar bamlg6 nigahbed7 ganjwar I kirbag ciyon hu-cihr 
kanlg-e be o padlrag ayed, abag hambar I xweslg kirbag [abar] freg cand a-toxt 
winah ud bazag be o amar rased rastlha amarihed, ud pad mand winah puhl 
padifrah widared.

23.6) toxt dusmat , dus-huxt, dusxwarst abag frayadag ud ramenag menog I 
xwes humat, huxt, huwarst be o garodman ayab 5 wahist ayab o hamestagan I 
ahlawan anoh ku-s andar ahlawlh gah ast awis franamed.

h  Bm endcd by ed.; text: byrayh; DF: b ’m yh
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Translation

Pursisn 23
23.1) The twenty third question: +when he who is righteous departs where does (his) 
soul sit on the first night and the second and the third, and what does it do?

23.2) The reply is this: +it is said that the soul of men (which is) itself the + spiritual 
(counterpart) of the body, remains three nights on earth after the departure doubtful 
about its own place, and in fear of judgement, and in dread and +anxiety and because 
of (its) fear and horror of the Cinwad bridge, it sits suffering and lamenting and 
examines its own good deeds and sins.

23.3) The +journeying soul (lit. the soul on the way) which (is) +tlie same as (?) the 
spiritual (counterpart) of the body, with which it has the same feeling and the same 
perception, becomes +aware of the sins it has committed and the few good deeds 
which it has done.

23.4) And +the first night pleasure reaches the soul from its own good thoughts, the 
second night from its own good words, and the third night from its own good deeds; 
and if also, with the righteousness, there be sin which is in his +account, the first 
punishment in atonement for the evil deeds happens on the same third night.

23.5) On the same third night at dawn, the +guardian and treasurer of good deeds who 
is like a handsome maiden comes to meet it, with the store of its own good deeds on 
(her) shoulder. Many unatoned sins and crimes come into the account and are justly 
accounted for, and in atonement for the remaining sin it undergoes punishment.

23.6) (After) +having atoned for evil thoughts, evil words and evil deeds, along with 
its own good thoughts, good words and good deeds (in the shape of) the helpful and 
pleasing spirit (i.e. the beautiful maiden) it +proceeds to the supreme heaven 
(garodman), or to paradise (wahist) or to the limbo (hamestagan) of the righteous, 
where there is a place for it in righteousness.



T ranscription

Pursisn 24
24.1) 24-om pursisn an I pursld ku: an 1 druwand ka be mired, ruwan sab I 
fradom ud dudlgar ud sidigar ku gyag nislned ud ce gowed [ud] kuned ?

24.2) pasox ed ku an I sab se ruwan pad zamlg bawed [ud] abar menisn
gowisn kunisn l an I xwes-lan nigered,1 ud guman I abar xwes gah, ud garan 
blm I az amar, meh tars I az puhl ud skeft blm I dusox ray *sohed,2 menisn 
garan cehag3 ud blm <I> nimudar.4

24.3) ud ruwan [I] andar rah <e> menog I tan abar kirbag I s ne kard ud 
winah I-s kard hangarldar5 ud casmagah dadar.

24.4) fradom sab az xwes dus-menismh, dudlgar sab az xwes dus-gowisnlh, ud 

sidigar sab az xwes dus-kunisnlh awistabomand; be az kirbag I-s andar getlg 
kard ested; fradom sab menog I hu-menisTh ud dudlgar sab menog I hu-
gowisnlh ud sidlgai' sab menog I hu-kunisnlh be o ruwan rased, u-s ramisnlg
ud frayadag bawend.

24.5) ud sidigar sab, andar baml[g] nigahbed6 I-s winah pad caratlg kirb I 
sahmgen [ud] reman I azardar abag hanbar I-s winah o padlrag ayed7 ud 
gandag wad I abaxtarlglha be o padlrag ayed ud 3stssstyh3(?)8 pad nibemisnlha 
(?)9 ud a-kam-tazisnlha be o amar rased.

24.6) pad freftaglh freftarlh ud abaron-demh ud *asdganlh10 ^zur-gugfaylh]11 
hame weh-gohr nikohaglh ud druz-staylh freh-winahih eraxted ud az puhl 
ofted o dusox nigunlhed.
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Translation

Pursisn 24
24.1) The twenty-fourth question: when he who is wicked dies, where does the soul 
sit on the first night, the second, and the third? and what does it say and do?

24.2) The reply is this: that those three nights the soul is on earth and observes the 
thoughts, words, and deeds of its own body, and (it is) uncertain about its own place 
and feels grievous fear of judgment (and) great terror of the bridge and grievous fear on 
account of hell, and (its) thoughts display terrible +grief and fear.

24.3) And the + journeying soul, the spiritual (counterpart) of the body, is 
+considering the good deeds it has not done and the sins it has committed, and 
acknowledging (them) (lit. "making (them) evident (to himself)").

24.4) It is +troubled the first night by its bad thoughts, and the second night by its bad 
deeds, and the third night by its bad words, but on account of the good deeds which it 
has done in the material word, the first night the spirit of good thoughts, the second 
night the spirit of good words, and the third night the spirit of good deeds come to the 
soul and become pleasing and helpful to it.

24.5) And the third night at dawn, the +guardian of its sins in the shape of a frightful, 
filthy and harmful +maiden comes to meet it with the store of its sins, and a fetid 
+northerly wind comes out to meet it; and (the soul) comes to judgement with + . -(?) 
+prostrating (?), and unwillingly running.

24.6) On account of deception and deceit, heresy, smiting the righteous, false 
witness, perpetual +blaming of the +goad-natured, and praise of evil, and excessive 
sinfulness, it (i.e. the wicked soul) is +condemned and falls from the bridge and is 
thrown headlong into hell.



Transcription

Pursisn 25
25.1) 25-om pursisn an I  pursld ku ciyonih I wahist ud asanlh xwaslh andar 
wahist ciyon ast ?

25.2) pasox ed ku ulig ud abrazig [ud] balistlg rosntom hu-boytom ud paktom
ud hu-cihrihalom abayisnlgtom wehtom ud gyag manist1 I yazdan.

25.3) u-s andar ast hamag asanlh ud ramisnlh urwahm ud sedaylh ud neklh
wes ud weh az-iz an I mahist ud abardom neklh ramisn T pad getlg.

25.4) u-s nest ec niyaz ud dard bes ud dus-xwarih.

25.5) u-s xwaslh ud neklh [I] yazdan az an I hamesag-sud gah [ud] ganj I
purr I a-kahisn an-abesThisn2 a-kanarag.

25.6) ud wahistlgan andai* wahist abe-blmlh I az anagTh ciyon o a-petyaragih 
rasisn I nek yazdan3 ciyon o xwes kirbag passazag.

25.7) and4 frahist neklh l menog I az an I getlg cand an [i] a-kanarag ud
hameig az an T kanaragomand ud ;!:jahisnlg.5
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Translation

Pursisn 25
25.1) The twenty-fifth question: what is the nature of paradise, and how are the 
comfort and the pleasure therein?

25.2) The reply is this: that (it is) high, exalted, and supreme, most splendid, most 
fragrant, and most pure, and most beautiful, most desirable, and best, and (it is) the 
place (and) dwelling of the gods.

25.3) And in it there are all comforts and pleasures, delight and +bliss and goodness 
exceeding even the greatest and highest goodness (and) comfort in the world.

25.4) And there is no need nor pain, sorrow nor discomfort in it.

25.5) And the pleasure and goodness +of the gods (derive) from that place of 
+everlasting benefit, from the complete and undiminishable treasure which is 
imperishable and unlimited.

25.6) And the heavenly beings (have) no fear of evil in heaven, for (they have) come 
to the (place of) safety of the good gods as befits their own good deeds.

25.7) And the goodness of the spiritual (world) is superior to the goodness of the 
material (world), as much as that which is unlimited and everlasting is more than that 
which is limited and +subject to change.



Transcription

Pursisn 26
26.1) 26-om pursisn an I pursld ku ciyonih [1] dusox ud dard dus-xwarlh 
padifrah ud gand1 r dusox ciyon ast ?

26.2) pasox ed ku: frodig, zofaylg, nigunig, ud tariktom, gandagtom ud 
sahmgentom 2 an-abedantom ud wattom gyag ud gilistag I dewan ud druzan.

26.3) u-s nest andar ec asanlh [ud] xwaslh ud urwahmlh.

26.4) u-s andar ast hamag gandaglh ud remanih, dard ud padifrah, bes ud zarlg3 
ud anaglh [ud] dus-xwarlh.

26.5) u-s ne hangosldag ec [o] gandaglh remanih dard ud anaglh l getlglg. ce 
nc hangosidag gumezag4 anaglh l getlglg o an i-s a-joma-nekih u-s damisn az 
bun-kadag T anaglh.

26.6) ud and garantar an anaglh andar dusox az-iz garantom anagih l andar 
getlg, cand mehlh I menog az getlg, ud wes garan5 tars i padifrah I abar 
ruwan az an I pad tan wattarih T dewan.

26.7) ud padifrah abar ruwan az an manist az dewan tar, managih6 I an anaglh 
o dusox i-san kamalak <I> ahreman puix-marg.

26.8) ud cimlg guftan I dastwaran sax wan ed ku: abarig har(w) els blm wes 
ku xwad cis, ud dusox xwad7 els I wattar ku bim.
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Translation 83

Pursisn 26
26.1) The twenty-sixth question: what is the nature of hell and the pain and discomfort 
and punishment and stench of hell?

26.2) The reply is this: it is below, deep, and underground, most dark, most fetid, and 
most terrible, most unwanted, and worst, the place and the dwelling of demons and 
fiends.

26.3) And there is no comfort or pleasure or delight in it.

26.4) Therein it is all stench, filth, and pain and punishment, sorrow and +grief, evil 
and discomfort.

26.5) And +it has no similarity to the stench and filth, pain and evil of the material 
world; for there is no similarity between the mixed evil of the material world and that 
with which there is no goodness, and whose breath issues from the + origin and abode 
of evil.

26.6) And the evil in hell is so much more grievous than even the most grievous evil 
in the material world, just as the greatness of the spiritual world is (more) than that of 
the material world; and the +grievous fear of the punishment of the soul is more than 
that of the wickedness of the demons towards the body.

26.7) And the punishment of the soul is from that place, (and) from the darkness of 
the demons, (and) that evil resembles the hell of their chief Ahriman who is full of 
death.

26.8) The words of the wise utterances of the authorities are these: the fear of every 
other thing is more than the thing itself, (but) hell itself is a thing worse than the fear of 
it.
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Pursisn 27
27.1) 27-om pursisn an I pursid ku sedos cim ce ast ^ku1 andar 3 roz yazisn 
ud dron *T2 sros framayenend kardan ?

27.2) pasox ed ku gyan ud ruwan ka az menog waxs be o getlg paymoglh 
rased, u-s dard ud wizayisn abar widard ested nazuktar. u-s parwarisn zayisn 
paristisn panaglh pasbanlh abayisnlgtar ud a-wizlrisnlgtar; pem xwarisnih ud 
ataxs nog-nog [ud] hamesag paklha andar abayed.

27.3) edon-iz ka az tanomandih beronlhed, u-s dard ud gyan-kanisnlh abar mad 
ested, ham-gonag nazuktar; u-s panaglh pasbanlh frayadisn l az menogan [ud] 
getlgan abayisnlgtar.

27.4) u-s menog-cihrlh3 ray dahisn l yazdan ud frayadisn I menog neranglg 
frayadisnigtar; ataxs-iz nog-nog an T andar yazisn ewentar.

27.5) pad im cim 3 roz4 ruwan ray5 paywastaglha yazisn [ud] ataxs sozisnih 
ud pak nog- nogih [ud] abarlg denlg neranglg pasbanlh, pem xwarisnlh-iz ham 
*casnlg6 framud ested.

27.6) az an ciyon pasbanlh [ud] panaglh [l] getlgan az dadar framan srosahlay 
xwes-karlh ud amargar-iz pad sedos ek , an I ruwan 3 roz ud sab menog- 
waxslh7 gah andar getlg <ud> panagihed8 pad an I sros padarih9 ud amarlhed 
pad-iz an i sros amarlh, pad-iz an cim 3 roz ud sab yazisn [l] sros kardan 
paydag cim.

27.7) roz I tasum yazisn [I] arda fraward framud10 kardan ham ruwan abarigan 
arda frawardan I aslan, budan, bedan, az gayomart i abzonlg o sdsans I 
perozgar.
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Translation

Pursisn 27
27.1) The twenty-seventh question: (as for) the +Sedos, what is the reason for 
ordering the performance of the worship and the +Dron ritual of Sros for three days?

27.2) The reply is this: when the spirit and soul come from the -{-spiritual existence to 
be clad in the material world, and have passed into the pain and injury (of the material 
world), they become more vulnerable; and their +fostering and birth, service, 
protection and defence are more necessary and unavoidable, (therefore) it is necessary 
(for them) to +drink milk and to keep the +fire constantly tended and in a state of 
purity.

27.3) Likewise, when he (i.e. man) -{-emerges from bodily existence, and pain and the 
cessation of life come to him, he becomes similarly more vulnerable; (therefore) 
protection and defence and help from the spiritual arid the material world is more 
necessaiy.

27.4) And on account of his spiritual nature, donations to the gods and the help of 
spiritual spells are very beneficial; also continually tending the fire during worship is 
very proper.

27.5) For this reason it is ordered that worship be performed continually for three 
days for the soul, and that the fire be kept burning, pure, and renewed, (and) other 
religious spells (be used) to protect (the soul), and also that milk be drunk and (the 
Dron) +tasted.

27.6) Because the defence and protection of worldly creatures is the proper function of 
righteous Sros by the creator’s command, (and) righteous Sros is also one of those 
who performs the account on the fourth morning after death, that soul is protected by 
the +guardianship of Sros during the three days and nights, the period of spiritual 
existence in the material world; and he is judged by the judgment of Sros; and 
therefore, the reason for worshipping Sros for three days and nights is manifest.

27.7) On the fourth day, the worship of the righteous Frawahr (of the deceased) and 
the other righteous Frawahrs of those who are, and were, and +wili be, from the 
bountiful Gayomart to the victorious Sosans, is ordered to be performed for the same 
soul.
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Pursisn 28
28.1) 28-om pursisn an I pursid ku yazisn I sros any snuman I did abag
kardan nc pad ix say, ce cim ray *ku-s1 judaglha yazend.

28.2) pasox ed ku: wispan2 xwaday dadar ke xwabar abar xwes dam, ud
gramlgdar xwes rast-bandaglh,3 I-s dad o4 srosahlay; <I>5 judaglha yastan, ka 
ne an I oy nam waslha gowlhed, ne-z an I amahraspandan nam abag oy 
yastan pad en cim.

Pursisn 29
29.1) 29-om pursisn an I pursid ku sab I sidigar pad os(e)bam an dron 3 pad 
3 snuman judaglha yastan cim ce ast ?

29.2) pasox ed ku dron ew6 ke-s snuman [I] rasn astad snayisn I os(e)bam ud 
gah I usahin ray7, ce gar I usdastar andar snuman [I] astad yazad8 gowlhed 
abag astad gah I usahin.

29.3) [drbn cw ke pad]9 snuman [I] xwarrah xwaday I an hangam, ka an amar 
hawed, ruwanan andar usahin bam I os, ka o amar sawend a-san widar pad
os I bamlg.

29.4) dron ew ke pad snuman I way I weh, ed-iz ray *ku10 ciyon way I 
waltar appardar11 ud zadar, edon-iz way I weh koxsldar ud ham padlrag I way 
I waltar, u-s wizudar az gyan-apparisnlh ud padlriftar ud panag l gyan dron 
ray.
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Translation

Pursisn 28
28.1) The twenty-eighth question: it is not permissible to recite the worship of Sros 
together with another second +dedication ritual; what is the reason for worshipping 
+him separately?

28.2) The reply is this, that the lord of all things is the creator who is beneficent 
towards his own creatures, and holds dear the status of his own true servant which he 
bestowed on righteous Sros. (This) being worshipped separately, since his name is not 
spoken enough (otherwise), and also the fact that the names of the amahraspands are 
not venerated with his, (are) for this reason.

Pursisn 29
29.1) The twenty ninth question: what is the reason for performing separately the 
three dron rituals with three dedications on the third night at dawn?

29.2) The reply is this: one dron ritual, whose dedication is to Rasn and Astad, is for 
the sake of praising the dawn and the +night-time; for the mountain Usdastar is 
mentioned in the ceremony dedicated to the yazad Astad (and) with Astad the night
time.

29.3) (One dron ritual whose) dedication is to the Glory, the ruler of that time when 
the reckoning occurs. The souls are in the light of the dawn of night-time when they go 
to the reckoning, then their passing is through the bright dawn.

29.4) One dron ritual whose dedication is to the good Way, because, just as the bad 
Way is the taker and destroyer (of the soul), likewise the good Way is a challenger and 
also opponent of the bad Way, and obstructs him from taking the soul, and (the good 
Way is) the acceptor and protector of the soul by means of the dron ritual.
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pursisn 30
30.1) 30-om pursisn an I pursid ku ruwan i ahlawan ka be o wahist sawed 
pad ce ewcnag sawed? u-s ke padlred, ke nayed, u-s handeman I ohrmazd ke 
kuned, u-s az ahlawan I pad wahist kas be o padlrag rased,1 u-s kas pursisn 
az-is kuned ayab ciyon, u-s amar i pad winah ud kirbag abar kunend, u-s 
andar wahist asanlh xwaslh ciyon nimayed,2 u-s xwarisn ce, u-san ayarisn 1 

be o getlg bawcd ayab ne, ud saman I wahist paydag ast ayab ce ewenag?

30.2) pasox ed ku: ruwan i ahlawan be o wahist pad zor l an T menog kirbag 
abag weh menog T ruwan parwanag, pad payman ud payag ud *tayag3 I-s 
xwes kirbag, abag kirbag menoglg be <o getlg> rah [ud] wardyun ud was4 I 
caharag barag [ud] jamag [ud] payrayag [ud] abzaran I abayisnlg ud menog- 
wazisnlha be o wahist ayab o garodman anoh ku-s gah ast franamed.

30.3) u-s wahman amahraspand o ohrmazd I dadar handemanened, ud az 
ohrmazd framan gah ud mizd paydagened, an ohrmazd <o> handeman gah, pad 
an I wened daned ud '^ayabed5 sad bawed.

30.4) ohrmazd I weh dahagan6 dadar andar-iz menogan menog, u-s menogan-iz 
wenisn, oh did I menogan abar getlgan paydag.

30.5) be an I ka7 pad wuzurg *xwaslh8 I dadar, menogan9 getlglg wenisnlha 
paymozend, ayab10 o getlgan menog sohisnlg wenisn abyozend enya, axw pad 
getlg sohisn menogan did11 pad an hangosldag tuwan, ciyon ka tanlha wenend 
<I> ke-s ruwan andar, ayab ka ataxs wenend ke-s wahram andar, ayab ab 
wenend ke-s xwes menog andar ast.
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Translation

Pursisn 30
30.1) The thirtieth question: when the soul of a righteous man goes to heaven, in what 
manner does he go, and who receives him? Who leads him, and who introduces him 
into the presence of Ohrmazd, and does anyone of the righteous in heaven come out to 
meet him, and does anyone make enquiries of him? Or how (is it)? Will they arrange a 
reckoning of his sins and good deeds, and how are the comfort and sweetness shown 
to it in heaven, and what is his food, and does their help come to the material world, 
and is the limit of heaven manifest, or what form does it take?

30.2) The reply is this, that the righteous soul proceeds to heaven through the power 
of (his) spiritual merits, accompanied by the good spirit which is the guide of the soul, 
according to the proportion, degree, and +position of his own good deeds, together 
with the spiritual meritorious deeds in the +chariot, vehicle and carriage with four 
horses, with garment and adornment and suitable equipment, and spiritually flying to 
heaven or to Garodman, where his place is.

30.3) And Wahman the amahraspand introduces him into (the presence) of Ohrmazd 
the creator and by order of Ohrmazd he reveals his place and reward, (namely) a place 
in the presence of Ohrmazd, (and) through what he sees, realises and obtains he 
becomes glad.

30.4) Ohrmazd, the creator of good +creatures, is a spirit even among spirits, and the 
spiritual beings vision of him is (like) that which is manifest to the material beings 
through watching die spiritual beings.

30.5) But when dirough the great +kindness of the creator the spiritual beings put on 
worldly appearances, or moreover, when they give a spiritual sense of sight to the 
beings of the material world, then the consciousness can see the spiritual beings 
through a worldly sense in just such a way as when one sees bodies in which the soul 
is, or when one sees fire in which is +Wahram, or when one sees water in which is its 
own spirit.
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30.6) be pad an handemanlh ohrmazd an ruwan wened ewar; ce ohrmazd 
wispan wened.

30.7) an-iz ^ahlawan1 ruwan, cand-is az an I ohrmazd andar menogig sohisn 
abyozlhed, pad nimudan I az an T ohrmazd urwahmanlhed.

30.8) u-s ahlawan I andar wahist ke-s andar getlg paywand ud dost ud ham-den 
ud ham-gah2 bud hend dosaram3 nimayisnlh ud drod4 pursisnlh, manag 
burzisnlglh I az madan I o wahist T u-s hame nek bude andar wahist gowend.

30.9) ud amar I pad winah ud kirbag abar wahistigan ne bawed; xwad andar en 
madayan skefl pursisnlh; ce ruwan I widardagan be o wahist, kard-amarih ud 
toxt-winahlha edon rased, I ka-s ta fras(a)gird anoh gah ud o nog amar a- 
niyaz.

30.10) ud an I amar bawed pad hangam I amar <bawed>; amargar ohrmazd,
wahman, mihr, sros, rasn, har(w) ek pad xwes hangam, hamag pad rastih amar
kunend, ciyon pad dar l xwes pasox nibist.

30.11) an l xwarisn ray pursid, getlg xwarisnan pad do rah bawed; ek a-
caxsisn5 l az awistab I az az, ek pad urwazisn I d frazamisn, <i> andar wahist
awistab I az az nest ud pad wes-ramisnlh urwaz.

30.12) pad an homanag I ciyon getlgan I az xwarisn l urwazisnlglh6 
Irazamlhend; an-iz ruwan menogig frazamisn ramisn ham-andazagiha awis 
rasisnlg;7 u-s pad nimayisn I o getlgan nam8 medyozarm rogn.
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Translation

30.6) But at that introduction Ohrmazd sees the soul assuredly, because Ohrmazd sees 
all things. . .

30. 7) And also the soul of the +righteous, in as much as it perceives (something) of 
Ohrmazd through a spiritual sense, becomes delighted by what it is shown of Ohrmazd.

30.8) And the righteous in heaven who have been his relatives and friends, and are of 
the same religion and the same place in the world, show him affection and enquire after 
his health and (shows) similar respect for his coming to heaven and tell him: "welcome 
to heaven!"

30.9) And there will be no reckoning as to the sins and good deeds of the heavenly 
ones — this, is itself among the difficult questions (dealt with) in this treatise — for the 
souls of the departed arrive in heaven after the accounting has been done and (their) 
sins atoned, so that their place is there until the renovation and there is no need for a 
new accounting.

30.10) And that accounting is at the time of accounting. Those who perform the 
accounting (are) Ohrmazd, Wahman, Mihr, Sros,.and Rasn, each at his own time. 
They will all perform the accounting with justice, according to the reply written in its 
own chapter.

30.11) As to that which (you) asked about food: worldly meals are (consumed) in two 
ways: one +without tasting, from haste due to greed, and the other with enjoyment to 
the end. In heaven there is Ao haste or greed but enjoyment with much delight.

30.12) Just as those worldly creatures become perfected by joyful food, in like 
manner spiritual perfection and joy reach the soul, and in its appearance to worldly 
creatures (this) is +called +" spring butter".
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30.13) u-s cim I an nam en ku andar1 getlglg xwarisn an 1 az gospandan bar 

pasom guft ested, andar an T gospandan bar pad xwarisnlh sir ud andar sir 
rogn ud andar rogn an [I] pad wehlh stayld ested, I dudlgar mah I az sal ka 
mihr pad gaw axtar bawed glrend, ciyon an mah [1] denlg zarmiya2 xwanihed. 
nam amarisn ud nimayisn en ku-s handazag 1 getlglg an I pasom xwarisn 1 

andar getlg.

30.14) ud an T ahlawan ruwan az wahist ud garodman be ayar-dahisnlh ne 
hawed; ce an I purr urwahm axwan, eg-is ne az-is ayasisnlh, be-s har(w) kas 
awis purr ayasisn ast.

30.15) be, ham ruwan getlg, getlgan xweslgan, ham-nafan ayadlhed, an i hu-ayad3, 
a-bradarod4 a-petyarag, ud hamag-ramisn getlg I ciyon pad fras(a)gird bawed, 
urwazcd pad xwes hangam5, ud madan awis ayast.

30.16) ud ham ruwan asanlh ud ramisn ud urwahm I andar wahist ud garodman 
pad payman ristag ud cwen I xwes kirbag.

30.17) hamag ewenlg asanlh ramisn l ciyon getigiha az mard I dost I danag an 
paristag I tarsagah ud abarlgan mardan I frahixtisnigan; ed-iz az6 narig I hu- 
kirb T hu-sarm [I] soy-kamag, an T *er-manag I *paristar, ud abarlgan narigan T 
sud-abgaran; ed-iz az storan, pahan, dadan, murwan, mahlgan [ud] abarlg 
gospand sardagan, ed ce az rosnan ataxsan hu-tazisnan wadan ud brazldagan7 
ayoxsustan *xon abgenagan8, ed-iz l az *pargan9 bum xanag hamist zamigan I 
hu-dahagan; ed-iz I az rodan ud xanigan cahan10 ud hamist ab sardagan; ed-iz 
T az daran ud draxtan ud mewagan I narm ud jordayan11 ud wastaran ud

1 - Thus J l ,  J2, M, DF; others: BYN g y tydy

2 - T i m s  TD; text: z lm ’h
3 - J l ,  J2: 5bydJt
4 - Em ended by ed.; text has ^blmtlwt
5- TD: hw ys 'n’m; DF: V y s ’n SM

l l tu s  text; others: HNA MNW
7 - Text: bFp^k'n

8 - Text: ’wtF’k ’n’yk
Text: plyk'n
Text: c h ’n

1 k  Text: yw it”n



Translation

30.13) And the reason for that name is this: it is said that the best earthly food (comes) 
from the products of cattle, and among the products of cattle used as food milk (is the 
best), and amongst milk (products) butter (is the best), and amongst butters (the best is) 
that which is extolled for its goodness, which they obtain in the second month of the 
year, when +Mihr is in the constellation of Taurus, as that month is called Zarmya in 
the religion. The interpretation and explanation of the name is this, that the earthly 
equivalent of that (i. e. heavenly food) is the best food in the world.

30.14) And the soul of the righteous does not +help (anyone) from heaven and 
Garodman, because there is no longing (to go) away from that joyful existence, but 
eveiy one is full of longing (to go) towards it.

30.15) But the soul thinks of the world and his worldly friends and relatives, these
(things) which are +good to remember, without rivalry and without antagonism, and a 
world full of pleasure, as it will be in the renovation; and he rejoices in his time and 
longs to come to it,

30.16) And likewise the comfort, pleasure and joy of the soul in heaven is in
proportion to the kind and manner of his own good deeds.

30.17) All kinds of comfort and joy as (there are) in the world, (such as what may 
come) from a man who is a wise friend, (or) a reverent servant, or other cultured men, 
this (i.e. comfort) also (which may come) from a beautiful, modest, and husband- 
loving woman, (or) a humble maid servant, or other -(-beneficial women; this also 
(which may come) from +large and small cattle, wild beasts, birds, fishes, and other 
species of animals; this also (which may come) from bright fires, well-blowing winds, 
shining metals and +bright crystals; this also (which may come) from +walls and lands, 
houses and all +well-fertilised lands; this also (which may come) from rivers and 
springs, wells, and all kinds of water; this also (which may come) from trees and
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tarragan ud sprahmagan ud abarig urwaran; ed-iz I [az] zamlg passazisnlh 1 

imesan I dam [ud] hamist dahisnan. ed ce-<az>ewenagan <ud> mizagan ud 
boyan ud gonagan1 I xwas, hamag cihran zoran karan axwan abzaran be o 
margomandan madan sayed; az an menog kirbaglg pad hangosldag ud 
homanaglh I dldarag, naran ud narigan ud gospandan ud ataxsan I aduran 
hamoyen ayoxsustan ud *sigan2 ud zamlgan ud aban ud urwaran passazaglha 
kirbag menogig o an ruwan abyoxt pad payag [ud] payman I-san zor 1 az 

kirbag rayenidarih I an ahlaw o3 an I ahlaw pad ramenldarih sazag hu-namTha4 
ud abayisnigiha ud sazisnlh ud hamesag ramisn paywastaglha ud a-joma-beslha 
ayabed, was-iz urwahmlhed <I> i-s andar getlg az bun handazag ne wht1 (?), be 
o an I wahistlgan ud garodmanigan edon rased I-s an-iz 1 abardom neklh ud 
ramisn T getiglg ne hangosldag.

30.18) be pad agah-darlh I o getlgan nimunag guftan [ud] nimudan l az getig; 
enya kanaragomand abag a-kanarag ud a-sazisnlg abag sazisnig [ud] kahisnig5 
abag a-kahisnig ham-hangosidag ne bawed.

30.19) ud getig ast kanaragomand ud sazisnig I kahisnig, I an I a-sar rosnlh 
ast a-sazisnlg a-kahisnlg ud an I hamag-sud ganj hamelg sud an-abesihisnig ud 
an I rosn garodman wisp urwahm a-joma bes.

30.20) ud an I ahlaw andar wahist ud garodman gah an I mizd fradom 
ayabed,6 u-s ta rist-axez7 ka getlg-iz abezag [ud] a-petyarag bawed xwad az-is a- 
wardisnlg pad rist-axez8 an meh ud weh pasom ayabed9 ud jawedan xwarihed.
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shrubs, soft fruits, grain and fodder, vegetables, flowers, and other plants; this also 
(which may come) from the cultivation of the earth by (?) these creatures and all 
creation; these pleasant tastes and fragrances and colours of all types, all natures, 
powers, people, beings, (and) abilities can come to mortals; (all these) on account of 
his spiritual good deeds are attached to the soul, in the maimer and likeness of a vision, 
males and females, cattle, +fires of fire (temples), metals of eveiy kind, (precious) 
+stones, lands, water and plants, as befits (his) + spiritual merits; in the degree and 
proportion of their strength (resulting) from that righteous man's achievement of good 
works, that righteous man is worthy of pleasure and obtains good reputation, and what 
is seemly and fitting and constant comfort with no pain. He is also so joyful that no 
example is +wht(?) in the world from the beginning, but (that happiness) comes to 
those who are in heaven and those in Garodman in such a way that even the highest 
worldly happiness and pleasure were no comparison.

30.18) But for the sake of enlightening the worldly beings (it is necessaiy) to tell them 
and to show them an example from the material world, otherwise there is no similarity 
between the limited and the unlimited, the perpetual and the transient, (or) the 
diminishing and the undiminishable.

30.19) The material world is limited, transient, diminishing, and the endless light is 
perpetual (and) undiminishing, and that all-beneficial treasury is ever-benefidal (and) 
imperishable, and the bright Garodman is all joy with no pain.

30.20) And one who is righteous at first obtains a place and reward in heaven and 
Garodman, and it is his until the resurrection, when the world also becomes pure and 
unassailed, and he becomes unchangeable thereby, and through the resurrection he 
obtains what is greater and better (and) most excellent and is happy for ever.



Transcription

Pursisn 31
31.1) 31-om pursisn an I pursid ku an I druwand ka o dusox sawed ciyon 
sawed; ce ewenag sawed; u-s ke o padlrag ayed; u-s ke nayed o dusox; u-s az
dusoxlgan kas o padlrag ayed ayab ciyon bawed; u-s padifrah I winah I-s kard
pad ew-bar abar kunend ayab-is ta tan I pasen an ham padifrah ast ? u-san 
andar dusox xwarisn ce bawed; u-san dard ud dus-xwarih pad ce ewenag ast; 
dusox saman paydag ast ayab ciyon ast ?

31.2) pasox ed ku an I druwandan ruwan pas az be widerisnlh,1 sab I tasum
kard amar az puhl I cinwad nigun garded ud *kafed 2

31.3) u-s wizars3 dew sezdenlha bastag nayed,4 u-s nayed be o dusox.

31.4) u-s abag bawend menog dew I hambusld5 az an I by winah pad was 
cihrag ud gah6 manag I wimustaran-iz, resldaran 7 ozanisngaran, mumjenldaran, 
maran, dus-kirban, bazag-ewenagan ud an-abayistan, *a-caratlgan8(?), remanan, 
gazagan,9 darragan xrafstaran, gandagan wadan, tarlkan, gandagan10 sozagan, 
tisnagan, '^gusnagan,11 ^anabuhlan,12 ud abarlg frahist winahenagan ud 
dardenagan ke-s pad hangosldag I getlg bes-kardaran menogig abag bawend.

31.5) u-s ham handazag [I] zor [ud] nerog I-san az an I by winah dad, an I ta 
be o fras(a)gird zaman, an-asanlha dardenend [ud] besenend.13 ud pad an I 
wizars14 nldarlh a-kamaglha ayed be o dusox ud handemanlhed o druz ud 
gan(n)ag ud pasemanlhed az frebisn I *waraniglha15 kamaglh, ud az dusox abaz 
ayastar o getlg ud skeft arzog o kirbag.
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Pursisn 31
31.1) The thirty-first question (you) asked is that: when one who is wicked goes to 
hell, how does he go? In what manner does he go, and who comes to meet him, and 
who conducts him to hell, and does anyone of the denizens of hell come to meet him, 
or how is it? And do they punish him for the sins which he has done all at once, or is 
his punishment the same until the final body? And what is their food in hell, and how is 
their pain and discomfort? And is the limit of hell manifest, or how is it?

31.2) The reply is this: on the fourth night after departure, the soul of the wicked, 
having been judged, topples head first from the Cinwad bridge and falls down.

31.3) And the demon +Wizars conducts him, oppressively fettered, and leads him to 
hell.

31.4) And with him there are the spirits of the demons produced from his sins in 
various forms and places, similar to those who are destroyers, -f-damagers, slayers, 
spoilers, felons, ugly criminals, unworthy (people), + those who are shameless, (?) 
polluted, those who bite and tear, noxious creatures, fetid winds, glooms, burning 
stenches, thirsty ones, +hungry ones, those who are not atoned, and many other 
(demons) who incite people to sin and cause suffering, who make trouble for (him) in 
the spiritual world as in the getig.

31.5) And in the same proportion as the strength and power which is +given to them 
(i.e. the demons) by his sins, they make him experience torment and pain without 
respite until the time of renovation; and he comes to hell unwillingly under the guidance 
of Wizars. (Then) he is introduced to the druz and the Evil one (i.e. Ahriman). He is 
regretful of the delusion of +lust and desire, and from hell he remembers again the 
material world, and he has a great desire for good deeds.
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31.6) u-s xwarisn pad handazag I an I andar [getig]1 gandagtom, pudagtom, 
remantom ud a-xwaslhtom; u-s xwardan ne pad urwazisn frazamisn, be pad 
niyaz I-s az az awistablhed ud gursag ud tisnag dared <juxt2>.

31.7) az an bazag-ewenaglh u-s ne bawed sagrlh, be-s abzayed awistab u-s an
dard ud padifrah ud awistab dagrlh.

31.8) gyag-is3 andar dusox ne samanlhed, pes az rist-axez ta fras(a)gird zamanag 
andar dusox.

31.9) u-s winah *frazlg4 an padifrah paywastag. u-s an padifrah az druz [ud] 
menog I xwes winah <I> pad an ewenag ud handazag abar rased I-s azarld 
ud besld ud an I wattar yast ud stud [ud] paristld.

31.10) pad fras(a)gird zamanag ka wanlhed an druz, an ruwanan I druwandan 3 
roz andar ahan I widaxtag widarend. hamag druzan dus-menisnan I-san az an
winah <ud> pad burisn ud skenisn I an amextaglh I an I druwandan ruwan
winah passazlglha dardlhend5 ud ^awistablhend;6 ud pad an I abardom soyisnlh 
pad an I widaxtag ahan be yojdahrlhend az gast rebag7 ud pad xwabarih ud 
aboxsldarlh I xwabaran xwabartom amurzlhend ud az didom abezagan bawend 
ciyon pad hangosldag guft ested ku abezagan bawend 2 ewenag: ek I analud, 
ek I asnud.8

31.11) pas az an yojdahrih ne bawend dewan ne padifrah ne dusox I abar 
druwandan; awesan-iz wirastag bawend9 rast bawend ahlaw a-dard a-marg ud a- 

blm ud abe-anaglh.
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31.6) +And his food is similar to the most fetid, most rotten, most polluted, and most 
unpleasant food in the world; and he does not eat with delight (and) fulfilment, but he is 
impelled by need, which is due to greed, and is kept hungry and thirsty,

31.7) because of that sin. He has no satisfaction, but his oppression increases and (so 
does) the length of his pain and punishment and oppression.

31.8) His place in hell is not limited, (but) before the resurrection until the time of 
renovation (he is) in hell.

31.9) And (because) his sin (is) +increasing that punishment is continuous. That 
punish-ment comes to him from the druz (and) the spirit of his awn sin in the form and 
proportion in which he tormented and hurt others, and worshipped and praised and 
served that which is evil.

31.10) At the time of renovation, when the fiend is conquered, the souls of the wicked 
pass through molten metal for 3 days; (and) all the evil-minded demons who +(were 
...) by their sin suffer appropriately and are oppressed by the destruction and breaking- 
up of the (state of) mixture (caused) by the sins of the souls of the wicked; and through 
that supreme washing with molten metal, they become purified from the +horribie 
deceit, and they are forgiven and become pure +again by the benevolence and mercy of 
(him who is) supreme one among the benevolent. For, it is said likewise that (men) 
become pure in two ways: one which is unmixed (with sin), and one which is purified.

31.11) And after that purification there will be no demons, no punishment and no hell 
for the wicked; they too, are saved (from sin) and become upright; they become 
righteous, pain-free, immortal, fearless, and free from evil.
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31.12) u-san abag rased menog 1 an kirbag l-san kard ud rayenid ested andar 
getlg. u-san ramisn ud urwahm ayabed pad payag [ud] paymanag 1 an kirbag.

31.13) be ruwan T ahlawan padasn1 [I] weh-dadlh [ud] wes kirbagih, gah [I] weh 
ud payag [I] meh ramisn ud sadlh wes bawed.

Pursisn 32
32.1) 32-om pursisn an I pursid ku dusox pad kadam kustag ud kadam zamlg 
ud ciyon ast ?

32.2) pasox ed ku gyag T druwandan ruwan pas az frod mirisnlh l tan pad 3 
wimand:

32.3) u-s ek hamestagan I druwandan xwanlhed gumezag ast be anaglh wasTha 
ud fraylha wes az neklh, ud gyag sahmgen,2 tarlk ud gandag ud garan anaglh.

32.4) ud ek an T wattom ax wan xwanlhed ast fradom *wixrunlgan3 ud dew [an] 
manist anoh darend, ud anaglh ud padifrah purr, ud asanlh ud ramisn ec nest.

32.5) ek druzaskan4 xwanlhed ast pad bun I xan l tom ku dewan kamalig5 
dwared; anoh hamag tar ud hamag anaglh abad man.

32.6) ed 3 gyag pad hangirdig dusox xwanlhed; ast abaxtarig ud nigunlg ud 
azerlg I en zamlg ud ta-z abardom nigunlh I asman;6 u-s dar pad zamlg az 
abaxtar nemag, gyag e(w) ast arezur grlwag xwanlhed. kof e(w) I pad ham kof 
I arezur7 nam ke andar kofig8 kofan pad dewan meh9 nam andar den guft 
ested; dewan andar getlg ham-dwarisnlh ud hanjaman pad sar I an kof ciyon 

an I arezur kamal xwanlhed.

* - Text: p i’s
Text: smkyn'

3 - Text: w y h lw s’n; TD, BK: w slw ysn 1
4 - TD: ’sCuk'; H: ’s^n; J l ,  J2, DF: ’sd ’n

Text: kmTk'
TcxtFs'ra'n’, J l , J2, H, D FFsym ’n1

7 - Text: Mwzwl
8 - Iliu s text; ed. lias em ended to: B Y N -c npyk'
9 - Text: m yh for: ms



Translation 101

31.12) And the spirit of the good works which they have +done or have arranged in 
the world, reaches them, and they obtain comfort and pleasure according to the degree 
and proportion of those good works.

31.13) But the reward of the souls of the righteous on account of (their) belief in the 
good religion and having more good deeds, is a better position and a greater place (in 
heaven) (and their) comfort and happiness is more.

Pursisn 32
32.1) The thirty-second question (you) asked is that: on which side and (in) what 
location is hell, and how is it?

32.2) The reply is this, that the place of the souls of the wicked after the death of the 
body is in three directions.

32.3) One of them is called the -s-limbo of the wicked, and it is mixed with evil much 
more than good, and it is a +terrible, dark, and fetid place (with) grievous evil.

32.4) And one is that which is called the worst existence, (and) it is the first (place of) 
+tormentors (?) and the demons have (their) abode there. It is full of evil and torture 
and there is no comfort nor pleasure.

32.5) One is called druzaskan, (which is) at the bottom of the house of darkness, 
where the head of the demons runs; it is a crowded place of all darkness and evil.

32.6) These three places, together, are called hell. It is to the north and downwards 
and below this earth, and it also (reaches) to the outermost limit of the sky, and its gate 
to the earth is on the northern side, (where) there is a place which is called the neck of 
+Arezur, a mountain within that same mountain (range) bearing the name of Arezur, 
which among (all) the mountains is said in the religion to have the greatest fame with 
the demons, because the demons in the material world rush and gather on the top of that 
mountain, so that it is called the head of Arezur.
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Pursisn 33
33.1) 33-om pursisn an I pursid ku az cagad I daitl rah e(w) I asoan o 
wahist ud ek I druwandan o dusox u-s ciyonlh pad ce ewenag ast ?

33.2) pasox ed ku: ek o ullh ud ek o nigunih ud har(w) do az ek mayanag,1 
en was o snasisn be casisn2 ray nibesem3 ku: an I ahlawan ruwan pad 
einwad puhl widerend pad menog wazisnlh ud an I kirbag zor ul o star ayab o 
mah ayab o xwarsed payag ayab an I asar-rosnlh franamend. an I druwandan 
ruwan az puhl *oftend,4 u-s druxtar dew ud reman[Ih] az an l by winah 
hambastag5 <u-s> andar zamlg o nigunih nayend, ciyon har(w) do rah az an 
puhl I abar daitl cagad.

Pursisn 34
34.1) 34-om pursisn an I pursid ku: en getlg abe-mardom be bawed edon ku ec 

astomand andar ne bawed ud pas rist-axez kunend ayab ciyon bawed ?

34.2) pasox ed ku en getlg hamesag az afuri§n ta-z o abezag fras-kardarlh 
hagriz6 abe-mardom ne bud, ne-z bawed; ud gan(n)ag-menog [I] a-weh en 
rawag-kamaglh ne hazed.

34.3) ud nazd o zamanag T fras(a)gird astomandan az xwardarih be estend pad a- 
xwarisnih zlwend, ud frazand az awesan zayend an I anosag ed ce dagr-pattay 
ud anagr(ay)7 kirb darend.

34.4) edon ke8 astomandan mardoman ast I pad getig hend; ka widardan 
mardbman ast i abaz axezend9 ud abaz zlwend.
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Pursisn 33
33.1) The thirty third question: how is the way of the righteous to heaven, and the one 
of the wicked to hell from the Daiti peak?

33.2) The reply is this: one is upwards and one is downwards and both (ways start) 
from the same middle point. I write this much for (you) to understand through (my) 
teaching: the souls of the righteous pass over the Cinwad bridge in spiritual flight, and 
the power of (their) meritorious deeds leads them upwards to the stars, or to the moon, 
or to the station of the sun, or to the endless light. The souls of the wicked fall down 
from the bridge, and the deceitful demon and the defilement (caused) by their sins lead 
him bound and downwards into the earth; for both ways are from that bridge on the 
Daiti peak.

Pursisn 34
34.1) The thirty-fourth question: will this world became completely depopulated, so 
that there will be no corporeal being in it, and afterwards will they (i.e. the renovators) 
produce the resurrection, or how will it be?

34.2) The reply is this, that the world has never been, and also will never be 
depopulated, the whole time from the creation right up to the pure renovation; and the 
+evil Ahriman will not achieve the fulfilment of his desire.

34.3) Material beings will stop eating near the time of the renovation and live without 
eating, and immortal offspring will be bom from them, because they will have durable 
and +infinLte bodies.

34.4) It is so in the case of (those) who (are) corporeal men (living) in the world; in 
the case of dead men, they will rise again and live again.
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Pursisn 35
35.1) 35-om pursisn an I pursld ku awesan ke1 andar fras-kardarlh andar 
abayend ke hend ke bawend ciyon hend?

35.2) pasox ed ku abayisnlgan2 I pad an I pasom kar gokanlfg j osmurd draz; 
ce gayomart, jamsed ud zardust spltaman asoan rad ud wasan wuzurg spasan 
abzar T fras(a)gird frazamenld ray brehene[n]d. azisan wuzurg abd ud a- 
wizirisnlg rayenldarih abar raft3 I o kardan I fras(a)gird kuned.

35.3) pad-iz an l fras(a)gird nazdiklh saman kersasp ke dahak waned, ud 
kayxosro ke4 way l dagrand-xwaday *widarlhed5 ud tus ud wew abag an 
abarlg cand wuzurg kunisnan ayar hend fras-kardarlh

35.4) be an T waspuhraganlgtar fras(a)gird kardar 7 guft ested I-san nam  
rosncasm, xwarcasm, *fradat-xwarrah,6 wldat-xwarrah,7 ud kamag-nyayisn,8 kamag- 
sud ud sdsans.

35.5) ciyon guft ested ku andar 57 sal I rist-axezismh zamanag, rosncasm pad 
arzah ud xwarcasm pad sawah, fradat-xwarrah pad fradadafs9 ud wldat-xwarrah 
pad wldadafs, kamag-nyayisn10 pad worubarst ud kamag-sud pad worujarst ud 
sosans pad xwanirah I bamlg abezag.

35.6) paywasl-axwlh, bowandag-ham-wenisnlh,11 spurlgiha-danisnlh, ud purr- 
xwan'ahih I an haftan fras(a)gird-kardaran edon abd ku az kiswar be o kiswar 
har(w) ek o 6 agenen edon ham-pursend, ciyon nun mardom o ham-wenisnih, 
ham-gowisnih ud ham-kunisnlh pad uzwan ek o did saxwan gowend ud ham- 
pursaglh kunend.
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Pursisn 35
35.1) The thirty fifth question: who are those who are necessary for maJdng the 
renovation, who will they be, and how are they?

35.2) The answer is this, that a detailed count of those who are necessary for 
accomplishing that most perfect work is a lengthy business, for Gayomart, Jamsed, 
and Zardust the Spitaman, the master of the righteous, and many great assistants will 
produce the means for completing the renovation. Through them there come about the 
great wonders and essential arrangements which cause the making of the renovation.

35.3) Likewise, neat' the time of renovation, Kersasp the Saman who conquers 
Dahak, and Kayxosro, who is transported by Way of the long dominion, and Tus and 
Wew, with the many other doers of great deeds, will help to make the renovation.

35.4) But the most particular +renovation-makers are said to be seven, whose names 
are: Rosncasm, Xwarcasm, Fradat-xwarrah, Wldat-xwarrah, and Kamag-nyayisn, 
Kamag-sud, and Sosans.

35.5) As it is said: in the fifty-seven years, which is the period of the raising of the 
dead, Rosncasm (will be) in Arzah, and Xwarcasm in Savah, and Fradat-xwarrah in 
Fradadafs, and Wldat-xwarrah in Widadafs, and Kamag-nyayisn in Worubarst, and 
Kamag-sud in Worujarst, and Sosans in the glorious and pure Xwanirah.

35.6) The like-mindedness, perfect agreement, complete knowledge and gloriousness 
of these seven renovation-makers are so wonderful that they each consult with the six 
others, from continent to continent, just as now people speak and consult one another 
with the tongue (i. e. by speaking in person) in order to agree in opinions, in words and 
in deeds.



Transcription

35.7) ham pasom-kunisnan pad 6 sal andar 6 kiswar pad 50 sal andar xwanirah 
fl] bamlg a-marglh win(n)arend, hame-zmdaglh ud hame-sudlh1 rawagenend pad 
ayarih zor [ud] xwarrah T wisp-agah spenag menog dadar ohrmazd.

1 0 6
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35.7) Likewise, these (renovation makers) whose works are perfect establish 
immortality and propagate everlasting life and everlasting advantage, for six years in the 
six continent, and for fifty years in the glorious Xwanirah, through the help and 
strength and glory of the omniscient and beneficent spirit, the creator Ohrmazd.
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Commentary

Heading
juwanjaman [ywbiVymiil “Juwanjaman”: MacKenzie 1984, 383 explains the 

underlying name as Juwan-jam “the young Jamshed” rather than Gusn-jam “the male 
Jamshed”; see also Boyce 1979, 153.

wizarenid “explained”: the MS reading gwedynyt1 implies the NP form guzar-.

Introduction
The introduction to Dd. was transcribed and translated by Kreyenbroek 1995, 

171-176.1 am indebted to him for his scholarly treatment of the text.
In t.l- xrad “wisdom”: for discussion of xrad, which has a prominent role in 

Zoroastrian thought, see Shaked 1979, 229 note 2.4; see also Dd.1.2.
Int.5- ham-spah “fellow soldier” Kreyenbroek ibid.; “united, as a united force” 

MacKenzie 1984, 158.
an I pasom axwan “that of the best existence” = “the best existence”: This 

construction seems to be characteristic of the author’s style; cf. e.g. Dd.Int.22; 13.3; 
11.1 an I kirbag (Prof. Sims-Williams).

Int.6- madayan “the main thing; book”: on this word see Shaked 1979, 232, 
note 8.1.

Int.7- mowmard seems to be a fully-trained priest as compared to ha wist who 
is a “priestly student”; on this word see Bailey 1933-35a, 279 and Kreyenbroek 1987, 
189, 196.

Int.l 1- *frazig [ppcyk1] “foremost, eminent, chief’: derived from fraz (?); cf. 
Dd. 31.9; 43.15.

den pesobay “leader of the religion”: for two different explanations of this word 
see Bailey 1971, XXXVII-XXXIX, and MacKenzie 1967, 130-136.

tayag [fyk] “capability, ability”: from tay-, tayldan “to be capable, to suffice” 
(for which see Nyberg 1974, 193; Loq., Vol. 47, p. 250). Anklesaria emends to Ckyh; 
Kreyenbroek offers no explanation. The phrase payag ud tayag “position and ability” 
occurs again in Dd.30.2. The rhyme is no doubt deliberate.
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I n t .l5- dol [dwl] “Dol” : is the name of a sign of the zodiac (Aquarius). In 
SnS.XXI.1-2 it is used to measure the length of a shadow at midday: nisan 1 sayag 1 
nem-roz nibesem farrox bawad! xwarsed pad ... 15~om 1 dol hast pay ud nem “ I 
write of the indication of the midday; may it be auspicious. (When) the sun (is) ... at the 
15th of Aquarius, (the shadow is) eight and half feet”. In Gr.Bd.Va, 1-2 Dol 
corresponds to Tir when Ahriman makes an attack on the creation of Ohrmazd; see 
Anklesaria, B.T., 1956, 60. Cf. Dd.30.13 where the sun is in the constellation of Gaw 
“Taurus”. Here Dol seems to be used in order to indicate the time in the month Tir 
when the writer has received the letter. Another possibility is to read the word dur in the 
sense “late” (cf, Loq., Vol. 188, p. 347) and translate the phrase “near the end of the 
month ...”. Kreyenbroek 1995,175, n. 50 reads dawr “time” as an Arabic loan word.

sahlgan “royal treasury”: literally “kingly”; cf. NP saygan. CPD., 79 gives the 
translation “palace”, which is a specialization of this basic meaning. For the etymology 
of this word see Bailey 1971, 231.

Int.23- nihadag “foundation”: on this technical term see Dhabhar 1955, 132.

Pursisn 1
This chapter was translated first by Kanga 1964a and later on by Mole in 1963.
1.1- fradom an I pursld ku: lit. “first [is] that which [you] asked”.
maid I ahlaw: the “righteous man” is here typified by three personalities who 

are placed at the beginning, middle and end of human existence. They are Gayomart, 
Zardust and Sosans. See Mole 1963,469.

den: here seems to refer to the Avesta and Zand. The same meaning can be 
found in various Pahlavi texts (e.g. DKM.7.44).

meh ud weh az dahisn: likewise man is called salar I damaninDd.36.15, cf. 
also SGV. 1.6: u-s dad mardom pad sardarlh I daman o kam rawagih.

1.2- wizengarlh “discrimination, recognition”: seems to be a function of xrad; 
cf. DKM.485.5: xrad kar ed: wizenldarih kardan ud weh az wad snaxtan, an T 
weh griftan, an I wattar histan “the function of wisdom is to discriminate and to 
know good from bad, to grasp the good and to avoid the bad”. See also Dd.36,19: an l 
wizlngar xrad...
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hunar I rastlh weh “the ability to be right is best”: cf. Pahl.Riv.10.1: “Zoroaster 
asked Ohrmazd: ‘Which (is) the one virtue that is best for mankind?’ Ohrmazd said: 
‘Truthful speech (is) best’”. For more discussion of rastlh see MX.3.6; Sd.N. chap. 62; 
Sd.Bd. chap. 70.1-3; 74.20-22; Denkard VI.22.

ham-band “connected”: for the relation between wisdom and virtue see MX. 
10.5: ud hunar ke-s xrad ne abag, pad hunar ne darisn “and virtue that has no 
wisdom with it is not to be considered as virtue”.

zen “means”: can alternatively be read den, cf. MX.Intr.39: ce yazdan den 
rastlh ud dad fraronlh “since the religion of the yazad is truth and their law is 
honesty”.

1.3- Cf. Shaked 1971, 88, where he gives the translation of this paragraph 
slightly different.

paymogih “being clad”: likewise the body is compared to a garment in Dd.30.5;
36.25. For a comprehensive discussion of paymog see Bailey 1971, 112.

1.5- oslh “destruction”: cf. a-osTh in Shaked 1979, 134, n. B5. It can 
alternatively be read: Vyhyh.

fras(a)gird-kardarfh: “making of the renovation”; cf. para. 8; Dd.35.1.
xweslg “one’s own”: see Gignoux and Tafazzoli 1993,145, n. 16.
spas: see Shaked 1979, 235, n. 13.6 where the meaning “reward” has been 

suggested for spas; however, there is another meaning for spas in Dd.36.15: kard- 
spasan ahlawan “the righteous who have fulfilled their service”.

nigah-dastar “guardian, watchman”: cf. Williams 1990, II, 219, who quotes a 
passage from DK.VII. 1.16 and takes the similar word nigahdar to mean “watchman”.

1.6- For the traditional doctrine, which places the prophet Zardust in the middle 
of the history of the world, and its relation to Insan al-kamil see De Menasce 1975, 
546.

1.7- Cf. DKM.III, 29: fradom den padiriftar l az dadar gayomart bud. 
“Gayomart was the first to accept the religion from the creator”; cf. also Shaki 1968,36, 
who suggests the emendation of menisnlg to menisnlha.

1.8- It is said in MX.26.14, 17 that the renovators were produced from the body 
of Gayomart; see WZ.2.10; cf. also Williams 1985, 683 ff.

hosang [hwSPng]: Hosang of the Pesdad dynasty in Yt.5.22 presents several 
sacrifices to Anahlta wishing to kill two thirds of the gigantic demons of Mazan. He is 
mentioned also in Yt.19.26; 15.7; 17.26, in the Pahlavi books, e.g. DKM.594.19; 
Dd.65.5, and in early Islamic sources, e.g. Tabari, Vol.I, 171.
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tahmurip [thmwlyt'j “Tahmurip”: <Av. taxma.urapay-; as Tafazzoli 1969, 253 
has pointed out, when the letter [p] joins to a final stroke it resembles the letter [t]; this 
has happened to the above word and is the reason for it being mis-read as NP 
TahmuraG. Cf. also Pahl.[hlwst‘] for harwisp CPD., 220. The name tahmurip is also 
attested in Dd.36.26; Y.15. 11-12; 17. 24; 19. 28, 29; for the story of Tahmurip and 
Ahriman see Pers.Riv.294-98; Tabari, Vol. 1, p. 175; Boyce 1975,1 ,104.

fras(a)gird-kardaran “the renovation makers”: see Dd.35.1, Comm., for more 
discussion of the making of the renovation and those who arrange the renovation 
including:

xwarcasm [hwlcsm] “Xwarcasm”: < Av. Hvaro.caesman-; Barth. 1848-49: 
“Sonnenlicht bereitend” (?); Mayrhofer 1977,1, 73, n. 180 “Der (der Menschen bzw. 
den Seelen der Verstorbenen) die Sonne dutch religios Kraft zuweist”; He is one of the 
Immortals and the ruler of Sawah; cf. WZ.35.14; and Boyce 1975,284.

rosncasm [lwsncsm] “Rosncasm”: < Av. Raocas.caesman- cf. Yt. 13, 120, 128; 
WZ. 35.14; Barth. 1489: “Licht bereitend” (?); Mayrhofer 1977,1, 73, n. 269 “Der (der 
Menschen bzw. den Seelen der Verstorbenen) das Licht durch religios magische Kraft 
zuweist”. He is one of the Immortals and the ruler of Arezah; cf, WZ. 35.14; and Boyce 
1975,284.

1.9- den padiriftar: cf. Phl.Riv.47.2: u-s den-iz haft bar padlrift “And he 
received the (revelation of) religion seven times”. See also WZ.34.46 and Williams 
1990,11,215,11.3.

1.10- zayisn afur ast [z^ysn 5pwl AYT1]: another possibility is to read the 
phrase: ...Jp<w>l AYT' (... abar ast) as Mole 1963, 473 has read it.

1.11 -tan kirdar “producer of the bodies”: cf. WZ.34.1 ...zardust az ohrmazd 
pursld ku tanomandlha pad zanrig be widard-hend, pad fras(a)gird tanomand 
abaz bawend ayab giyanlg homanlglha? (2) ohrmazd <guft> ku: tanomand abaz 
bawend ... “Zardust asked of Ohrmazd: will the embodied beings who passed away on 
earth be again embodied at the renovation or will they be like shadows? Ohrmazd 
replied: “they will be embodied again”.

wht1 “released, freed, separated (?)”: this word has been problematic for all 
editors of this chapter. Mole 1963, 474 emended it to *nihat. Kanga 1964a, 99 read 
vaxt and translated it “ordained”, relating it to baxt. This word has already been 
discussed by Zaehner 1937-39d, 899 by whom it is comiected to Skt. bhrasta- “straying 
from”. Alternatively Zaehner has explained the word from the root *vac-, *vak- and has 
taken it to mean “turn aside, be averse”.



Commentary 113

In my opinion waxt is the past form of a verb waxtan “to release, to separate”; cf. NP 
waxTdan “separate, keep away from” in BQ., vol. 4, 2244; cf. Sogd. wk>, wayt “to 
release, to send, to let”, see Gharib 1995, No. 9792; the word is also attested in Dd.3.2, 
4; 30.17; and SGV.VI, 3; X, 66; XVI, 102. In SGV.VI, 3 the meaning of waxt is 
rather clear: U han vyawanl i esa nest-Yazat-goea, kesa Dahari xvanend, ke ez 
arg i dim u ran] i pa kerbaa varzldan vaxt estend...” Un autre egarement est celui 
dcs athees I qu’on appelle dahrl, I qui s’affranchissent de la discipline religieuse et du 
labeur quc comportc l’accomplissement des actes de vertu,...”, see Menasce 1945, 78.

1.12- For the same comparison cf. WZ.34.25: ud did homanag bud fras(a)gird 
kardanh o sab T tar. ka sab o sar sawed, xwarsed [az] se kanarag I gehan hanjed, 
ud [abag] abaz o xwes giyag madan wardisn frazamened. an nog pad splzisn 
hawed ud tom ud tar zaned. “And again the performance of the renovation was 
analogous to a dark night, when the night ends, the sun goes out to the three ends of the 
world, and having come back to its own place, it completes the revolution, it recurs 
anew for brightness and smites darkness and gloom”.

frasm [pPsin] “brightness”: <Av. frasmi- as Gershevitch 1959, 233 explains, is 
understood as a derivative of frasma-, meaning “possessed of glow, glowing”. It is also 
attested in Dd.36.84, 104 in the sense “brightness”; see also Bailey 1930-32b, 596 and 
1971, 42 who remarks ‘frasm is here the first light of the sun before the ball of the sun 
itself is visible’.

meh rosnih “the great light”: there are some implications about the great light at 
the time of renovation in Dd.36.104: andar an nektom zamanag , xwarsed ud mah 
rosnan bawend be ne niyaz o roz ud gardisn ud splzisn I frasm, ce gehan 
hamag rosn ud a-tar ud wispan-iz daman rosn. “In that most excellent time there 
will be sun, moon and luminaries, but there is no need for day and the revolving and 
advancing of brilliance, because the whole world will be bright and without darkness, 
and all the creatures will also be bright”

Pursisn 2
This chapter was transcribed and translated by Mole 1963, 476 ff; and Kanga 

1964b, 127-140.
2.1- For the same question cf. Shahrastani, Livre Des Religions et des sectes, 

1, 1986, 649: Zoroastre demanda: “pourquoi as-tu cree le monde et propage la Den?” 
Ohrmazd repondit: “parce que le Diable criminel ne peut etre reduit a neant que 
par la creation du monde/et la propagation de la Den: si la Den ne s’etaitpas 
dcveloppcc, le monde ne se serait pas developpe”. Also cf. SnS.II.l 1: en-iz ku
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baxt-afrld guft ku har(w) dahisn-e. ohrmazd [o] hamestarlh 1 ek petyarag... dad 
ested.’’This also, that Baxt-Afrld has said that every single creation of Ohrmazd is 
created to withstand a single assault...”. It is also said in Denkard VI, 135 that: u-san 
cn-iz aon dast ku ohrmazd I xwaday har(w) dam en-ez 2 sud ray dad, ebgad 
pad-es absihenidan ud gugahlh l xwes ray. “They held this too: Ohrmazd the lord 
created every creature for these two benefits: to destroy the adversary by them, and (for 
them) to serve as his witnesses”.

2.3- rawagenld [lwb5kynyt] “propagate, set in motion”: Prof. Sims Williams 
suggests that this form is a short infinitive. It seems that this kind of infinitive was quite 
common in texts of the ninth century.

2.5- spuiT [wspwl] “perfect, entire”: Mole emends this to <ud> spurr; and 
Kanga: vispun* (?); since this form appears several times in the text it presumably does 
not need any emendation but is a variant of spurr(Ig). Cf. uspurrig in CPD., 85.

2.7- wizmhist [wcylyhst1] “decided”: from wizliihistan' wizlristan, wizlr-, NP
guzir.

2.8- See: SGV. VIII.20-24: “For where there is good, there cannot possibly be 
evil...similarly with other contraries, the fact that they cannot combine and are mutually 
destructive is caused by dissimilarity in substance. This substantial dissimilarity and 
mutual destructiveness is observable in phenomena in the material world.” (Quoted 
from: Zaehner 1956, 59).

For “ce ka” as conj. see Nyberg 1974, II, 54.
See Kanga for a different reading; Mole 1963, 476 has left out a part of the 

sentence.
anabtagiha: cf. Shaked 1979,287 n. B14.17.
az ... ray “because o f ’: cf. Shaked 1979, 292; cf. also Nyberg, 1974, II, 88: 

“owing to”.
spuirenld / spurrenldan; for short infinitives see above note 3.
2.10- baglhist: is a denominative form of bagidan “to divide”, Av. baga-; it is 

also attested in Dd.13.4 and Gr.Bd. (TD2), pp. 149-8.
2.11-cf. Denkard VI, 23: hunarawandih edpahlom ke abag druz I menog 

kosed. ‘‘This possession of virtue is best: one who makes battle against the non-material 
demons”. A parallel text is also found in Pahl.Riv.62-10.

2.12- A discussion of the payman “pledge” is in Zaehner 1961, 286-7; and 41. 
See also Shaked 1987.

azadih fchyhj: can alternatively be read abadlh fjftyh] “prosperity”, see for 
detailed discussion Shaked 1974, 217 ff; 239.
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abar-eslisn “superior existence”: cf. Denkard VI, 233, 236.
2.13- cf. WZ.1.26: se hazar sal dam tanomand ud a-fraz-raftar bud. 

xwarsed, mah, [ud] staran estad hend andar balist a-wizisnlg. (27) pad zamanag 
sar oitrmazd nigai*Id ku ce sud ast l az budan I dam ka a-poyisnlg a-rawisnlg 
[ud] a-wizisnlg. u-s pad ayarih l spihr ud zurwan dam fraz brehenld “For three 
thousand years the creatures were in material state and unable to move .The sun, the 
moon and the stars stood still in the balist (i.e. highest position) without revolution. (27) 
At the end of the period, Ohrmazd observed: ‘what is the advantage of creating the 
creation if it were unable to run, unable to move, [and] unable to revolve?’ and with the 
help of the celestial sky and time, he created the creation”.

a-wenismg menog ...: cf. Shaked 1971, 63 where he discusses the term menog. 
nimunag: is grounded in the spiritual world, which is its exemplar. See: Zaehner 

1961,297.
For ruwan as the lord of the body see Bailey 1971, 99. The same meaning is 

also attested in WZ.29.7: ud spahbed ruwan, i xwaday ud rayenldarih T tan, ke-s 
awis rad ... “and the soul, the commander, who is the lord and organiser of the body, 
who is a chief to him ...”

gyan I zlwenag: see Bailey 1971, 99 for the function of gyan. Kanga 1964b, 
129, n. 5 reads: axv zlvendak; Mole 1963,476 suggests vaxs zivenak; but the phrase 
gyan I zlwenag occurs again in Dd.22.3,4.

With reference to Frawahr and its preserving function see Bailey 1971, chap. 1. 
wir I ayabag: cf. DKM.485: wlr kar ed: els xwastan “the work of the 

memory is to seek things”. See also DKM.48.10: wlr nerog xwastar ud ayaftar, hos 
oz dastar ud padar (?), xrad zor niglrldar wizlngar ud karigenldar hast l danisn 
“The power of wir is to seek and acquire, that of the hos is to maintain and protect, that 
of the xrad is to observe and decide and set knowledge in motion”. Cf. with SGV.5.82: 
danisn I ayabag “acquisitive knowledge”. Cf. Bailey 1971, 98-102 and Shaked 1974a, 
319.

cihr I xwad bizesk: see Dd.22.3 for the same phrase.
*pahrmayisn [ptlm’hsn] “touch”: see WZ.29.4; 30.25 and Bailey 1971, 102. 
*omardan [’wm’ltn1] “to feel”: the text gives [’wmtltn1] (?). Kanga 1964b, 130 

reads hu-matartan “feeling”. Mole 1963,476 reads: omatartar (?).
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dil az menldan: Kanga has corrected this to sar az menldan, which does not 
seem to be necessary since in Persian one aspect of “dil” is thinking as in: casm I dil 
baz kun ke jan bin! van ce nadldanlst an bin!. “Open the eyes of your heart so 
that you may see the soul, so that you may see whatever is invisible!” (Hatef, p. 27). 
See also Williams 1990, II, 122, who quotes from Y.31.12: “The heart is the seat of 
thought”.

waxsisn [I] xon poyldan: alternatively it is possible to read: waxsisn hu-pust 
“proper support of life” (?); this part seems to be corrupted by different scribes and I 
am not entirely happy with my reading. Mole 1963, 478 reads *vaxsisn xup xvastan 
“et maintient la croissance”.

ed ke: cf. ed ka Dd.12.3; 14.3; see Comm. 14.3.
o tan abzaran: Kanga reads hu-tan abzaran as: “the instruments of the good 

body”; Mole suggests xwad abzaran, see ibid. We have also in DKM.50.8 gyanlg ud 
tanlg abzar.

rast bawandaglh: it is also possible to read rast bandagih “true service” as 
Kanga suggests.

2.14- abadlh: see above note 12.
2.15- wabarlgan “trustworthy”: cf. Shaked 1979,225.
*kunlhed [OBYD[W]N-yhyt']: cf. Mole 1963, 477. Kanga 1964b, 130 reads 

griftihet. Alternatively, TD\s reading Mntyhyt1 may be emended to *eg-it dahed (?) 
“then he gives you”.

wahman pad menisn ...: likewise Wahman resided in Zoroaster’s thought as is 
mentioned in Denkard VI, 2.

2.16- ...Wahman pad tan mehman eg-is en daxsag ku taftlg bawed pad 
kirbag, ud hu-paywand bawed abag wehan, ud hugar bawed pad astlh, ud ne- 
angad wehan jadag-gow, ud xwad rad bawed “A man whose body is inhabited by 
Wahman - this is his mark. He is ardent as regards good works, has a good relationship 
with the good, is easy in making peace, is an advocate of the good of the destitute, and 
is himself generous”. Denkard VI, 78.

... ke Sros pad tan mehman eg-is daxsag en ku andar harw gah saxwan 
abagsayed guftan, udka gowend oh niyosed, ud ka ahog abaz gowend padlred ud 
wirayed. kasan ray drog ne gowed, ud han I abe-winah ne zaned, ud han I 
winahgar pad payman zaned “A man whose body is inhabited by Sros - this is his 
mark. It is always possible to talk to him; when people talk he listens, when they report 
a fault [which he has] he accepts and disciplines it. He does not tell lies to people, and 
does not chastise an innocent person, and he chastises a transgressor appropriately”. 
Denkard VI, 28-9. Cf. also Kreyenbroek 1985, 129.
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Cf. Williams 1990, II, 219 n. 18 for a different translation of this part as 
follows: “the presence of Sros in words is (the result) of him who is aware (i.e. the 
priest?) being a true speaker and of him who is unaware (i.e. layman?) being a listener 
to righteous high priests”.

2.18- cf. Shaked 1994, 66 for a different translation, 
waxsidan, waxs- “to grow”: cf. Dd.9.2; 36.62.
2.19- hazangar [h’c’nkl] “inciting”: is read axizangar by Kanga 1964b, 130 and 

is emended to viyabangar by him.
pahrezlhldar “avoider”: on this word see Bailey 1935, 762 and Henning 1936,

579.

Pursisn 3
This chapter was translated by Mole 1963,479.
3.2- snayisn “satisfaction”: cf. Denkard VI, 260 n. 97.1. 
wht “separate, away” cf. Dd.1.11.
3.3- kat [ktj “willing, desirous”: cf. Av. katay- “id.”.
den-burdar “responsible for the religion”: cf. Kreyenbroek 1987,187.
3.4-wht’ “separated”: cf. Dd.1.11; 3.2; 30.17; however here a possible 

alternative would be to regard the word as *nihad; cf. Dd.64, in: Anklesaria 1958, 127 
where this word has been emended by Henning to nihad.

Pursisn 4
4.1- Cf. Boyce 1987, 154, who has discussed the difficulties and struggles of 

the Zoroaslrian community in the ninth century.
4.4- *wisayg [wsyk1] “fear, anxiety”: cf. MMP. wsyg; the word is attested in 

Dd.23.2; WZ.10.2; AWN. chap.l. 3. The word is apparently from *wi-sadika- (as / 
payg / *padika- “footman”); cf. Skt. vi-sad, -sldati “be despondent, despair” (see 
Mackenzie 1984, 157 and WZ., p. 159).

Pursisn 5
5.1- Cf. Shaked 1971, 73, where he points out the answer which is given to this 

question. According to DICM.572 f. anyone can receive reward or punishment either in 
this world (gellg) or the other world (menog).

5.2- *wad zamanTh *[SLYA zm'nyh] “evil time”: cf. Bailey 1971, 195 who 
gives the short text of “The hope of deliverance by Varhran I varcavand” to express the 
feeling of wad zamanTh “evil times”. See also Pahl.T., p. 160; Gr.Bd.1.25. The text 
gives [slws] for [SLY5]
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5.4- be [BRA] here stands for pad, implying the NP development pad >pa >be. 
cf. also Dd.6.2; 16.5; 40.7.

5.5- Cf. ZWY.4.68: “... During those perplexing times, religious men will 
undergo great trouble and difficulty, and they will be in trouble at the hands of the 
juddins; but although their body will be in trouble and distress, their souls will be 
flourishing and happy in heaven. If a person does not put his body in sore trial in this 
world, then he keeps his soul in need in the spiritual world and it will be enfeebled and 
will be in pain and trouble” (Dhabhar, 1932,466).

5.6- xwarlh: see Bailey 1971,15.
5.7- padisarlg [ptysdyk] “conclusion”: since sar means both “beginning” and 

“end”, its derivative padisar can presumably have both meanings too (Prof. Sims- 
Williams); it is also attested in WZ.3.1; 22.9 in the meaning “en succession, l’un apres 
l’autre”; cf. also CPD., 63; Nyberg 1974, II, 156 and Tafazzoli 1995, 301.

zamanig “temporary”: is also attested in Dd.12.4, 5; DKM.85.21; 355.22; 
401.20; REA.21.4; 41.9; WZ.4.2; in CPD., 98 only the meaning “prescribed” is given.

Pursisn 6
This chapter was translated and transcribed by Mole, 1963,421.
6.2- Cf. Dd.2.9.
be [BRA] “for, to”: this Np. form is frequently used in the text; see note to

Dd.5.4.
6.4- ciyon man “in my image”: cf. with Gr.Bd.XXVIII.4: ruwan ciyon ohrmazd 

ud os ud wlr ud marisn ud andosisn ud danisn ud uzwanisn ciyon an sas amahraspand 
I pes I ohrmazd ested “the soul is like Ohrmazd; intelligence, memory, sensation, 
thought, knowledge and distinction are like the six amahraspands who stand in front of 
Ohrmazd”. Man is the material equivalent of Ohrmazd in the world; see Gershevitch 
1959, 10-12; Shaked 1994, 52 ff. The author of Pahl.Riv. in chapter 46 goes further 
and declares that Ohrmazd created the creation from his own body, on which see 
Williams 1985, 683 and 1990, II, 212. This idea (i.e. the sameness of man and god) 
may have influenced Islamic Iranian mysticism.

xwadayih-iz ayed: the sovereignty comes (into being) also; there are several 
passages in pahl. texts implying that the existence of creation is incomplete without 
man.

6.5- Cf. Kanga 1964b, 138.
drust-wimandlha...: cf. Dd.2.13 for discussion of a similar point.
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6.8- See Dd.2.15, 18. 
abagenc: 3rd sg. optative.
See also Shaked 1994, 66 ff. where he compares the righteous man e.g. 

Zoroaster to Ohrmazd.

Pursisn 7

7 .1 -Cf. Dd.8.3, Comm.
sab I sidlgar: is attested in SnS.VIII.5 as se-sabag. 
tarazug “balance, judgement”: cf. AWN. 10.12.
7.2- framudan in the technical sense”to commission”: is attested frequently in 

Dd,, e.g. Dd. 8.1, 2; 43.2; 81.1; 82.2; 87.6. As pointed out by Kreyenbroek 1987, 188, 
it was customary for the layman to “commission” an acceptor (padlriftar) to perform a 
ritual on his behalf.

bun kardan “ to bequeath, to authorise” is discussed by Zaehner 1937-39c, 584; 
Nyberg 1974, 50; cf. Dd.7.5; DKM.183.14; 184.12; Pahl.T. p. 46.

u-s ne pad jad bud “was not (done) by means of his property”: jad [yst] “share, 
portion, property”; cf. Av. yata- “id.” (Barth. 1283) Sogd. yTk “meat” (Gharib 10908) 
(Prof. Sims-Williams). The same idiom is used several times in the following 
paragraphs.

bun kardar: see above bun kardan.
7.4- sedos [stwsj “Sedos, the forth morning after death”: see Dd.27.1 Comm.
7.6- *anagran “endless (lights)”: emended by Prof. Sims-Williams. The text has 

pnflgPn] amargaran “accountants” which does not make sense with rosnlha.
See Dd.8.3 Comm.
7.7- ganj [gnc1] “treasure” cf. NP ganj-a (-e) “cupboard” see Mo’In 1982, III,

3407.

Pursisn 8
8.3- See: Sd.N., chap. 41 “That which they provide in their lifetime is better; 

and, just as would occur when anyone plants a tree anew, and is eating the fruit of it 
every year, even so much is that good work increasing every year... one who has done 
a duty on his own account, has seen, that the thing itself which others accomplish after 
his lifetime is very different (West 1885,304-5).
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Pursisn 9
9.1- waxs “merit, interest”: is discussed by Barth. 1913, note 1 and 

Hiibschmann 1892, ZDMG, 46, p. 329; see Shaked 1979, 307; and Dd, 10.1, 2; 11.1, 
3, 4. waxs I kirbag “interest on a good deed”: by looking through other Pahl. texts as 
Palil.Riv .42.4-5 one can see that the use of commercial terms such as capital and 
interest in a religious sense was well known in Iran at the author’s time.

9.2- be abarlhed “is lost, taken away, robbed”: or be azarlhed “is tormented, 
damaged”; for different meaning of abar see Shaked 1979, 250.

See above, note 8,3.

Pursisn 10
10.1-See Dd.12.1

Pursisn 11
11.1- A discussion of a similar question is found in Pahl.Vd.VII.52 where it is 

said that “a good-thought extirpates a wicked-thought; a good-word extirpates a 
wicked-word; a good-deed extirpates a wicked-deed”.

kandan T winah “to uproot sin”: cf. wizarisn I winah “to redeem sin”. Both 
terms are attested in 5n5.VHI.18; XV.28.

11.2- pad bun ested “is in (his) account”: cf. SnS.V.l; X.17; XVI.2, 3, 4 and 
Phl.Riv.7.1: ... a-s o bun nest “then it is not in (his) account”; cf. also Dd.14.1; 
MYF., p. 4: o bun ne bawed “is not in (his) account”. The same phrase occurs in 
Dd.12.3; 23.4; 39.3.

Pursisn 12
12.1- ogarend “remove, expel”: from <ogar-. Kanga reads hangarend “they 

account” which also makes good sense.
12.3-ed ce ^’’whatever”: cf. Dd.2.13; 14.3.
dewanomandan “archive-holders, registrar?”: cf. dewan [d(p)yw>n] <*dipi- 

vahana- “document house”, Nyberg 1974, 64; see also CPD, 26; in Christian usage: 
“the recording angels”. Alternatively, one may take this word as haplography for 
*danisndmandan “the wise ones” as suggested by Prof. Sims-Williams.

a-cafsisn “free from deviation, impartial”: from the root kam-, cam- “to bend”, 
pres, cafs-, casp-; cf. NP cafta “bent”; see Tafazzoli 1972, 652.

12.4,5- fraron dad /abaron dad: cf. Dd.2.13.
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Pursisn 13
13.2- Paragraph 2-3 is translated by Kreyenbroek 1985, 135.
kunisngar “doer”: cf. WZ.14.3; 35.28.
Wahman is said to be responsible for the account of the soul on which see 

Y.48.8; 32.6.
13.3- winah I hamemalan “the sin against the opponents”: it appears from SnS. 

VIII. 1, 16 that the hamemal sin is an evil action which affects other people while the 
ruwanig sin affects only the sinner. It is also said in Pahl.Riv.15b5 that “For (an 
offence against) opponents a man must make amends, and he should confess to it in 
(the presence of) the opponent...”. For the names of different sins see Sd.N. chap.13. 
Some sources on the hamemal sin are: Pahl.Texts, wazag-e cand az adurpad 
marespandan, para.75; Sd.N. chapter 42, p.33; Pers.Riv.210 ff.; Modi 1922, 446-455; 
Asmussen 1965, 65; 135; Williams 1990, II, 151.

o mihrdrujan kunihed “is attributed to the contract-breakers”: lit. “is made unto 
the contract-breakers”; cf. Kreyenbroek 1985, 135.

mihrdrujan “covenant-breakers”: in Vd.4.2-10 six kinds of contract are spoken 
of as follows: 1- Word contract 2- hand contract 3- contract about a small cattle 4- 
contract about a large cattle 5- contract about men 6- field contract; see Pers.Riv.37 in 
which the duration of the punishment of each kind of contract breaking is mentioned in 
detailed. See also Sd.N. chap.25.

abar tan ud n af...: There is the same statement concerning the sin of contract 
breakers which affect their relatives in the Pahl.Riv. chapter 6 and Sd.N. chap.25. Alan 
Williams 1990, II, 124 has pointed out the disagreement between some commentators 
of Pahlavi books (e.g. Vd.) “on the subject of the sin “coming upon the children” of the 
sinner.” See also Pers.Riv. I, 53.3.

13.4- ham-baglhist “equally divided”: see Dd.2.10; see also Kanga 1964b, 
p.133, note 2.

13.5- sedos: see Dd.27.1 Comm.
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Pursisn 14
This chapter was transcribed and translated by Kanga 1970,219 IT The subject 

matter of this chapter is also, comparable to Pahl.Riv.24.1 and Dd.15.2 on which see 
Dd.15.2, Comm.

14.1- az bun be sawed “depart from his account”: cf. Dd.l 1.2, Comm.
14.2- Cf. Kanga 1970,224 for, a different understanding of the text.
sturih “guardianship”: see Perikhanian 1970, 353ff; also cf. Denkard VI, 296, 

p.114. ...
14.3- The repeated ka ed.ka ... clearly means “whether ... or ... “. Perhaps e 

< ed [HNA] “this” has been confused in writing with a different e < *ew < *ada-va 
“or” (NP ya, cf. MP ayab < *ada-va-api) (Prof. Sims Williams). Cf. Dd.2.13; 12.3.

14.4- ew-tom “alike, equally”: adv.; cf .Williams 1990,1, 301.
14.5- For several “precautions to be observed while carrying the coipse to the 

Daxma” see Pers.Riv.118 ff.,
• 14*6r rawag-kamagih: is emended to ruwan-kamaglh “desire for the soul” by 

Kanga 1970, 222.

Pursisn 15
This chapter was tr anscribed and translated by Kanga 1970, 219 IT.
15.1- See also Shaked ,1994, .39 f t  who discusses the different reports of 

Zoroastrian books about the. fate of the soul.
15.2-: -A similar .answer is given to this question in Pahl.Riv, 24.1: an-iz paydag 

ku ruwan I ahlawam pas az an ka gyan az tan be sawed ka *gurg ud. sag ud 
way brlnend ud joyend ruwan I . ah la wan tis-iz I dus-xwarlh ne bawed ud 
ruwan I druwandan pas az an ka-san ruwan az tan be sawed, ka-s gurg ud 
robah ud sag ud way tan, brinend ud joyend dard-e ud dus-xwarih-e edon oh 
bawed ku wang kuned “This also (is) revealed, that (as for) the souls of the 
righteous,: after the soul departs from, the body, when the wolf and fox and dog and bird 
rend and devour (the.body), there is nothing at all of distress for the souls of the 
righteous. And (as for) the souls of the. wicked, after their souls depart from the body, 
when the wolf and fox and dog and bird rend and devour the body, there is thus such a 
pain and distress that is [i.e. the soul] cries out”. It is said in Pers.Riv.165 that “When 
the body of one fit for hell is eaten by the vultures, torture and discomfort reach his 
soul, but when the body of one fit for heaven is eaten, the soul of it is in comfort”. A 
parallel reply is also found in.Sd.Bd-chap. 24.
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Cf. Shaked 1994, 54, who translates a part of this para, differently, 
mared, mar- “ feel, perceive, notice”: Kanga 1970,222 reads maled, - ; • 
boy I sohenag: see Bailey 1971, 97.
15.4- wastarag [wstlg] “garment (?)”: another alternative is perhaps to emend it 

to *sturg [stwlg] “strong(?)”; so if it is correct the translation should be “ ... the most 
interior and secret and strong instrument of an armoury, along with weapons and 
armours inside it are widely made inactive and destroyed”. ri

zay “weapon”: alternatively it can be read zafr, meaning “gold”.
15.5- frayadisnig “helpful”: Kanga 1970, 222 reads frahaxtisnlg.
15.6- *emedenldan “to give hope”: cf. emedisn “to entertain hope” in Denkard 

VI, E43d, p. 210.

Pursisn 16 ;
This chapter Was transcribed and translated by Kanga 1969, 65 ff.' -:
16,3- anayisn [hysn j “bringing”: Kanga reads the variant in TD as pwshwnd]. 

osanvand supposedly meaning “having passed away”, but *osanisn “casting out” 
would fit the context better.

ciyon mes I gurgan *xast... : a similar phrase is found in Gr.Bd.IV.10: “the 
sky was as afraid of him (the Evil Spirit) as a sheep of a wolf’. ‘

16.5-be an cim ray = pad an dm ray: See Dd.5.4 Comm, 
saman kersasp [s'lrin1 kls^sp] “Saman Kersasp”: both here and in Dd.35.3;

36.26, 84; WZ.35.2; Pahl.Riv.54; Gr.Bd.XXIX.8-9 he is mentioned aŝ  one of the 
Immortals who in the company of Tus, Wew and Kayxosro will help the Sbsans to 
arrange the fras(a)gird. But another feature of Kersasp is that he is described as a 
soulless sinner who polluted the fire deliberately (Sd.Bd.20) or involuntarily (Yt. 19.40; 
Y.9.11). Cf. Gr.Bd.XXIX.8: “ As regards Sam they say: He was immortal; at the time 
he scorned the Revelation of Mazda-worship, a Turk who was named Nam slew him 
with an arrow, when he was asleep; there in the plain of Pesyansi,... a myriad fravahrs 
of the righteous are his guards for this purpose that when Azi Dahak; shall become 
unfettered he may arise and smite him”. Williams 1990, II, 245 suggests that Kersasp’s 
soullessness is an allusion to his reputed sinfulness. Kersasp, as Williams 1990, II, 
161-4 has pointed out, has the best soul in the sight of Zardust but is hateful in the sight 
of Ohrmazd. Williams (ibid.) suggests that H. E, Edulji (who brought together Avestan, 
Pahlavi and later texts on Kersaspa in 1983, 50, pp. 32-86) “is perhaps correct in 
supposing that in the Pahlavi books the twist to the legend of Korosaspa, the great 
warrior hero, ‘was probably given by the Sasanian priests to warn the warrior class that 
they, the priests, were more powerful’”. Some sources about Kersasp are MX.61.20; 
ZWY.3.55-61; DKM.802. 14; 803.12; SBE XVIII. 373-381.
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16.6- nasus [nsws] “Nasus”: a filthy female demon who in the form of an angry 
and ugly fly attacks the corpses from the north, the abode of the demons, and 
contaminates them; the reason for showing the corpses to the dog is to drive out the 
demon Nasus from them. See Pahl.Vd.7.2; SnS.II.1-4; X.33; Pers.Riv.112-18; Gray 
1928,211; Williams 1990, II, 120.

padwisagomand [ptws<i>k1 5wmnd] “contaminating”: Av. paiti.vaesah-; see 
Tavadia 1930, 33, n. 7; Bailey 113; 202, n. 4; Kapadia 1953,496; cf. para. 13.

16.7- garayih *[gPdyh] “severity”: is also attested in Dd.36.80; cf. 
Pahl.Vd.Xlll. 45; Gr.Bd.XXXI.38, and BQ. Vol. Ill, p. 1783.

16.8- *judlhed [ywdyhyt] “differs”: is read jastlhed “occurs” by Kanga 1969,
73.

16.9- *hixrlh [hyhlyh] “dry dead (and hence impure) matter, such as nails and 
hair”: Av. hixra; cf. Pahl.Riv.55.3: “(it) any dead matter peels from the hands, feet or 
from the limbs, if no moisture appeal’s therewith, it is hixr, otherwise it is Nasa”. Cf. 
also Dd.16.13. See Pahl.Vd.IH. 14; SnS.XV.26; Pers.Riv.79.

16.10- hambosend [hmbwsynd] “come into being”: cf. CPD., 40; suggested by 
Prof. Sims-Williams.

16.12- nazdlk-rah-tar “the most direct”: cf. NP nazdlktar rah.
stirdag “scraped”: cf. NP sturdan, etc.; cf. Henning 1940, 35.
16.13- xwesenisn “appropriation”: i.e. bone is re-appropriated to the original 

creation from whence it will eventually return (at frasgard) in its former shape.
It is not proper to give it to domestic animals...: since some words are missing 

in this point Kanga has inserted: nasak o gospandan ke pat sut I martoman brehenlt ut 
dat estet datan ne sacak “It is not fit to give the dead body to the domestic animals who 
are created and produced for the welfare of mankind”.
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an I pid mardoman xward rah nest: there are other Pahl. passages indicating 
that the flesh is not to be eaten by man, e.g. Pahl.Riv.41, where the author is concerned 
with margarzan sins: nasa pad winahgarlh xwardan “wickedly to eat carrion”. In 
AWN.97 WIraz reports from hell: eg-im did ruwan I zan-e ud mard-e ke abar rid 
ud be xward u-m pursid ku en tanan ce winah kard ke ruwan owon garan 
padifrah bared gowed Sros-ahlaw ud Adur-yazad ku en ruwan I awesan 
druwand mard ud zan ke-san pad getlg nasa pad winahgarlh jud “And I saw the 
soul of a man and of a woman who defecated and ate (the faeces). And I asked: ‘what 
sins did these bodies commit whose souls are undergoing such sever punishment?’ 
Sros, the pious, and the god Adur said: ‘These are the souls of the wicked man and the 
wicked woman who devoured corpses in sinfulness’”. In another passage in ZWY.4.24 
Ohrmazd predicts the evil time at the end of Zoroaster’s millennium: ud nasa niganldan 
ud nasa sustan ud nasa soxtan o ab ud ataxs burdan ud nasa xwardan pad dad darend 
ud ne pahrezend “They consider burying corpses and washing and burning and taking 
it to the water and fire and eating the corpse as to be right and they will not avoid it”. In 
Sd.N.71 (West 1885, 336) it is said: “for as much as it is not desirable for any one to 
eat dead matter for the sake of medicine and remedy, let them beware when they eat it. 
For it asserts, in the commentary of the Vendldad, that it is requisite to demolish the 
habitation, house and abode of any one who has eaten dead matter, and to fetch his 
heart out of his body, and it is necessary to scoop out his eyes. And along with these 
torments, which they accomplish on him, his soul is in hell till the resurrection”.

16.14- Since no chapter on this subject occurs in the Dd. as extant, West 1882, 
42 n. 5, assumes that some chapters have been lost.

The reason for showing the corpse to a dog is to drive out the demon Nasus, as 
it is stated in SnS.II.l: andar an zaman ka gyan be sawed, ka-s sag-e andar pay bast 
ested; pas-iz nasus abar oh dwared ud pas ka-s wened, a-s nasus oh zaned. “at the time 
when the life departs, if a dog is tied (beside) his feet; then even (when) the Nasus 
rushes on (him), and subsequently when it (i.e. the dog) sees it, then it drives out the 
Nasus”. It is said in Gr.Bd.XXIV.48 that among the material creatures, cock and dog 
are created as collaborators of Sros to oppose demons and sorcerers. See Pahl.Vd.7.2; 
SnS.II.l-4; X.33; Pers.Riv.l 12-18; Gray 1928, 211; Boyce 1975, 303; Williams 1990, 
II, 120.
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Pursisn 17 r
17.2- Cf. Vd.VI. 44-46: where shall we cany and where shall we lay the 

body of the dead? ... on the highest places whence the corpse-eating dogs or the corpse- 
eating birds may sooner recognize them. There theMazdayasnians shall fasten the dead, 
by the feet or by' the hair, with iron, stones or clay, lest the corpse-eating dogs, or the 
corpse-eating birds may carry and throw the bones in the water or on the trees ...” 
(Dhabhar 1932, 78). -

sag himudan: see above note 14. . .
As West 1882, 43* note 1 remarks “this is another allusion to the missing 

chapter” mentioned in Dd. 16.14 Comm.
17.3- Cf. Vd.VI. 49-51: “Where shall we cany, where shall we lay the bones of 

the dead? For them, an uzdana (i.e. astodan, ossuary) should be at once made out of the 
reach of the dog, of the.fox, or of the wolf, and wherein rain-water may not fall from 
the upper part thereof. If the Mazdayasnians can afford it, (they can make it) of stones, 
or of plaster or of a thick cloth. If the Mazdayasnians cannot afford it, they shall lay 
them on the ground, in the: bedding or the sheet (used by the dead), covered with light 
(i.e. in the open air) and beholding the sun” (Dhabhar 1932,78).

astodan is also described in SnS E.6; see also West 1882,44, note 1. •'
17.4-kandag “carved”: another alternative is kadag “room”.
sig [sk1, syk, etc.] “stone”: can hardly be a dialectical variant of sang as assumed 

by Bailey 1971, 125, mote 1. Cf. rather OP. 0ika- (Prof. Sims-Williams). Cf. also 
Dd.30,17 (where KLBArii = sagan“dogs” is written for sigan“stones”); 90.2.

Cf. Pers.Riv: 102:“Q. Of what material should a dakhma be constmcted wherein 
the corpses of Behdins are carried (and placed)? A. It is said in the Mazdayasnian 
religion that it is eommendable-and better if it is (made) of stone and mortar, but if it is 
not within one's power to build it of stone and mortar, then it will do if it is made of 
raw bricks and clay”. Then in the footnote is added in Persian that“and inside the 
dakhma should be covered by stone and plaster”. . *
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Pursisn 18
Apart from the last-paragraph,- this chapter was transcribed and translated by 

Gignoux 1968, 235. . >
18.2- As Williams 1989, 231 has pointed out about Ahriman“his very existence 

is the denial of existence”. Williams (ibid.) quotes a passage from DRM.530,20-531.3 
by which the concept of the existence of Ahriman becomes more evident: “It is possible 
to put Ahriman out of the world in this manner, namely, every person, for his own part, 
chases him out of his body, for the dwelling of Ahriman in the world is in the body of 
man. When he will have no dwelling in the bodies of men, he will be annihilated from 
the whole world; for as long as there is in this world a dwelling even in a single person 
for a small demon, Ahriman is in the world”. Cf, also Dd.36.51: ek en ku; dam I 
ohrmazd menog ud getlg-iz, 6y 1 druz nest getxg be wad [I] menogih abyozid 
o getig “One is this, that the creation of Ohrmazd is spiritual and also material, while 
that of the druz is not material, but (he can only) join spiritual evil to the world”. The 
creation of Ahriman however is said in Gr.Bd.XXVII.52 to be fashioned from the 
material darkness. Cf. Zaehner 1955, 135, 180. See also Shaked 1967, 227-254; 1994, . 
23.

18.3-See Dd.30.5.
It is said in SnS.XV.1-2 that Zoroaster was seated before Ohrmazd and saying 

to Ohrmazd “Your head and hands and feet and hair and face and tongue (are) visible to 
me even as those of my own, and you have such clothes as men have. Give me (your) 
hand, so that I may take hold of your hand”. Ohrmazd said: “I am an intangible spirit; it 
is not possible to take hold of My hand”. Williams 1989, 229 points out that “in 
Zoroastrianism, from God and his Immortals down to the soul of each person, spirit 
reaches deep into matter, so that the very purpose and eventual outcome of existence is, 
that the spirit of Mazda is to be realised in perfect bodily form”.

18.4- As it is mentioned in many Pahlavi texts e.g. SnS.XV.4-5 Ohrmazd is the 
supervisor of the righteous man in the material world. . ,

18.5- *hamzaman [hmzmhf’immediately, at once, at the same time”: the text 
gives fhmnnfn]; cf. Gignoux 1968, 235, who reads hamman “cohabitant”.

18.6-dast-graw [dstglwbj “captivity”: see Tafazzoli 1995, 301.
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Pursisn 19
: Chapters 19-24 of Dadestan t Deriig deal with the fate of the soul after death,

on which see Dd.19.2 and 23.L Comm.
19.1-Cf. 1X1.23:1.
See Sd.Bd., chap. 99 for the same account of the fate of the departed soul.

.19.2- Sec Dd.23.2.
The most significant subject for the author of the Dadestan I Denig* to which he 

devotes several chapters (19-32), is the fate of the soul after death, No other Pahlavi 
text is so clear and straightforward as Dd. Manuscihr also gives a detailed account of 
the moment when the soul leaves the body, in. other words, the point of death. The 
Pahlavi term gyan kandan, is applied to this moment. Its Arabic equivalent is ehtezar or 
naz\ However it seems that neither “eradication of life” nor ‘'‘pangs of death” is an 
adequate translation of the Pahlavi term. According to Manuscihr gyan fkandan may be. 
likened to the moment when the inflammable material of a fire is burnt up and remains 
without glowing (Dd.22'2), i.e. when the last spark of life, is extinguished. .

According to Manuscihr’s account in Dd.19.2; 23^2; 24,2 the soul of man or the 
spiritual counterpart of the body after death remains three nights on earth, where the 
body is, doubtful about its own place (see Dd.23.2 Comm.). During these three days 
and nights (Sedos) the soul receives., either pleasure or punishment .according, to his 
good or bad thoughts, words,- and deeds (Dd.l9s2; 23,4; 24.4)* At the dawn of the third 
night the soul of the righteous man meets the guardian of his good deeds in the shape of 
a beautiful maiden who: accompanies him to the place of account (Dd.23,5). At the same 
time the soul of the wicked man meets the guardian of his. sins in the form of a frightful 
and harmful maiden (Dd.24.5). After being judged the souls of the righteous and 
wicked go to the Cinwad bridge over which all the souls.must pass. When die souls 
arrive it turns to the shape which is appropriate for them (Dd.20.4). The souls of the 
righteous pass over the bridge and go either to the Limbo or paradise,-while the souls of
the wicked fall from the sharp edge of the bridge to hell (Dd;l 9:4, 5). -

19.3-alburz [dbwicj “Alburz”:.Av. hara borozaiti; see Dd.20.1, Comm.
. 19.4- See Dd.23.4. .. -o. .

. hatnestagan [hmystkri1] “(the state of) Limbo” the intermediate place between 
Heaven and Hell: from AV. ham.myas-“to bc mixed in equal proportions”, cf. Barth. 
1190; Nyberg 1974,11, 9L For more discussion on the etymology of hamestagan see
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KUngcnschmitt 1972, 79-92. In DKM.441 and Pahl.Riv.65.1 Hamestagan is said to be 
situated between the earth and the star station (as in the present tex t);-ins 
Gr, Bd.XXX.32-34 hamestagan is a place just like the earth for those people whose sins 
and good deeds are equal. Arda Wiraz (AWN. chap.6) gives a somewhat different' 
account as it states that those who have equal good deeds and sins remain in 
hamestagan until the Final Body. Their punishment is cold and heat; see also Dd.23.6; 
32.3. The same idea of dividing the heaven to three parts is also attested in Islam in 
which the parallel term for hamestagan is aTaf.

For gahan srayisnih see Dhabhar 1955,136.
The division of heaven into three parts is also attested in Pahl.Riv.65.1: en-iz az 

abestag pay dag ku az zamlg ta 5 star payag hamestagan, pad star payag ta o 
xwarsed payagan I pasom ax wan, pad xwarsed payag az xwarsed payag ta 6 
asman an l asar rosnlh ud garodman andar an I asar rosnih. “This also, (is) 
revealed in the Avesta, that from the earth to the star station' (is) Limbo; from the star 
station to the sun station (is) the Best Existence; from the. sun station to the heavens (is) 
the Endless Light, and Garodman (is) in the Endless Light” (Williams 1990* II, .113).

19.5-tex: see Henning 1964,41.

Pursisn 20
20.1- cinwad puhl [cynwt pwhl] ‘4Cinwad bridge, the Divider bridge”: the 

bridge over wliich all the souls of righteous and wicked men must pass after death. It is 
located in Eran-wez and has two extremities, one on the top of cagad l Daiti and the 
other at the mount of Alburz according to Dd. and Gr.Bd.XXX.l. As a righteous soul 
passes the bridge it becomes nine spears wide while for a sinner it becomes as sharp as 
a blade. Cf. Dd.23.2; 31.2;-33.2. See Boyce 1975, 117; 137; 237. The concept of 
Cinwad bridge is comparable with the Islamic Pul I Sarat; the parallel points in these 
two traditions are quite significant.

cagad I daiti “the peak of Daiti” is described in Gr.Bd.XXX.1-2: “A peak, 
which is of the height of a hundred men, in the middle of the world, which they call the 
peak of the Daiti, is the fulcrum of the balance (i.e. the-scales) of the yazat Rasnu; one 
scale is on the base of mount Alburz in the northern direction, one scale- is on the 
summit of mount Alburz in the southern direction, and the middle rests upon that peak 
of the DaitT. In that middle place is a floor sharp like a sword, the height, length, and 
width of which are nine spears”. See also Gr.Bd.IX.2, 9; cf. Markwart 1938, 122ff; 
Boyce 1975, 133,137; and Gnoli 1980; cf. Dd.33.1, 2.

awestarag: cf. NP ostore “razor”; see Mo‘In I, 1982, 249.
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20.4^ See Boyce 1984, 83; cf. also Sd.Bd. chap. 99.
20.5- nay: the nine spears of three reeds each, in length, making up the twenty- 

seven reeds; a reed seems to have been about 4 feet 8 inches; see West 1982,48 note 5; 
cf. also Shaked 1979,13 LI, who translates ‘‘fathom”,

20.6- hu-cihr “beautiful”; the text gives the NP form hwcyl = xujlr / hujir.
20.7- dabrih [dplyh] “roughness”: is emended by ed. to nezagwarih [nyckwlyh] 

“containing spears (?)”; the MS. TD gives [wspwlyh], but the MSS. J l, J2 and H give 
[dplyh], on which see Tafazzoli 1972,267. The word can: be read dabiih cf, NP zabrlh 
meaning “roughness”. The word is also attested in Pahl.Riv. 4.2; cf, Williams 1990, II, 
122.

-%ync (?): I have found no explanation of this word. Dhabhar 1932, 573 has 
emended it to kunduz and has traced it in the NP kunduz “needle” (?) but giv.es no . 
etymology. NP kunduz “needle” is found in Loq., 187, p. 251; cf. also Sd.Bd., chap. 
99, where the form kunduc is given with the same meaning.

Pursisn 21
This chapter was transcribed and translated by. Kanga 1980,21 I ff.
21.1- On the importance of mard I ahlaw see Dd.1.1; 63; Pahl.Riv .46.4; Gr.BcL . 

XXVI.lll; Zaehner 1961* 260; Shaked 1994, 52 ff,
21.2- cehldar “lamenting”:, is an emendation by Kanga 1980, 216, also adopted 

by Shaked 1994* 47 in his translation of this paragraph,
raz: cf. Kanga, ibid, who reads he-iz
glwhyyk' (?): Kanga, ibid, 212 reads dranaylk and translates ‘‘length, for a long 

time”. Shaked 1969, 207 reads grohlg “in.groups” but gives no translation in 1994,47. 
abaxsayiSnenag: for the.various meanings of tliis .word see Shaked 1979, 283.
21.3- menogan: the text gives menisn which is joined to the former paragraph 

by Anklesarla; see Kanga for a different reading and translation; cf. also Shaked 1994, 
47 and 1969, 33.

Pursisn 22
This chapter was transcribed and translated by Kanga 1980, 215 ff. :

. 22.2-a-tosagTh: is emended to wad-wazagih by West 1882, 52. . .
22.3- menogiha band...: see Williams 1990,11,174-5; . 182, n. 2; Dd.31.3; 36.93. 

Cf. also Pahl.T.41; MX.I.115.
ham-bai’ [hmbl] “company”; cf. ham-ayar ud ham-bar “co-helper and 

companion” Dd.89.5 cf. also ham-barlha, WZ.175, n. 44.
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busasp (bwiPsp] “Busasp”: busasp abespared wen: cf. Dd.36.39: u-s buSasp dew pad 
nizarenldan wen abespard ud tab dew pad stardemdan ud os *asobemdan ud az 
dew pad zor ogardan ud pes-tazisn ud *damsn [ud] *judan “And the demon 
Busasp gives up his breath to weaken (him), and the demon Tab (i.e. fever) to 
confound and disturb the intelligence, and the demon Az to reduce the strength and to 
rush forth, tearing and devouring (thereby reducing the power of man)”. Cf; Kanga 
1980, 218; cf. also Dd. 36.51.

cihr I xwad bizesk:cf. Dd.2.13.
22.4- For the translation of this paragraph see Shaked 1971, 81. Cf. also 

Dd.15.2.

Pursisn 23
This chapter was transcribed and translated by Kanga 1983,112. Moreover this 

chapter should be compared with Dd.19.2; 24.2-4; 25.3^5; 30; 31.
23.1- A clear description of the fate of the soul after death is found in Younger 

Avestan texts such as Ha doxt Nask, Vlstasp Yast and Videvdad as well as Pahlavi' 
texts such as Dadestan i Denig, Pahlavi Rivayat, Bundahisn, Menog i Xrad, Arda 
Wifaz Namag, and Skand Gumanig Wizar, and in the New Persian Zoroastrian texts 
such as the Persian Rivayats and Sad Dai Nasr Sad Dar Bundahis.

23.2- HN.II.5 adds that the soul chants the GaGa Ustauuaiti and asks for 
blessedness during the three nights after death. VTstasp Yast 22.53 has the same 
account as Dd.19.2; 23.2. Pahl.Riv.23,2 follows HN.II.3-5 and states: “For three days 
and nights the righteous soul sits in that place where his head rests when his soul 
departs, he wears a white garment, (and) he speaks .these words: “It was good for me if 
I did good deeds: 1 belong to Ohrmazd, and according to his wish he therefore treats me 
with goodness”. Sd.N.99.1 gives more information: “The.soul walks about for three 
days in this world and goes to the place whence it has come out of the body and is in 
search of the body and entertains a hope thus: ‘Would that I could enter the body once 
again!’”.

menog i tan: “ the spiritual (counterpart) of the body” is probably the “life”, as ■ 
described in Dd.21.4; see also West 1885, 54, note 1. Zaehner 1961, 305 translates “the 
unseen genius of the body”. He remarks that the Zoroastrian conception of the nature of 
the soul is rather materialistic,

wisayg [wsyk1] “fear, anxiety”: see Dd.4.4 Comm.
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23.3- ruwan I andar rah “the journeying soul” (lit. the soul on the way): 
Zadspram in his Wizidagiha more clearly compares the combination of man to that of 
the sky and states that the structure of man includes four powers: tanTg, gyanlg, 
danisnlg, and ruwanlg; cf. WZ.30.1 Each power consists of three parts; e.g. WZ.30.2 
the ruwanig power is divided into tliree: tire soul in the body which is the spirit of the 
body, the soul out of the body, and the soul on the way. Cf. WZ.30.37, The soul on the 
way is the advisor of the body and leads him to the place of judgment where he is 
concerned with the sms committed by the body.' (30.37) ruwanig se i ast ruwan I 
andar tan ud ruwan i heron ud ruwan I pad inenogan axwan....(30.45) ruwan I 
andar rah menog ast i weh ud abezag-cihrag. padrrag tan owon wimiard. ested 
owon ciyon tan kamag xwarisn xwared ud wastarg nihumbed an T ruwan 
kamag ka pad tan xwarisn1 be 6 gursagan ud wastarg be o brahnagan pad rastlh 
be baxsed„.. See also Bailey 1971,110, ■

casmagah “aware, notorious”: cf. CPDy 21. Bailey 1971, 110 translates 
“downcast”, and Zaehner 1955,193 gives‘‘aware”, .. . •

23.4- As to the soul at this stage various accounts are found in Zoroastrian 
texts. In HN.IT, HI; AWN.IV, 6; Pahl.Riv.23.3 and Dd.19.2; 24:4 the soul is said to 
enjoy happiness for good deeds and to be punished for sins during these three days. 
But in Gr.Bd-XXX.4 it Is said: “When man passes away,The soul sits for three nights 
near unto die body, where its head was and sees much anoyance, during those nights, 
from the Dev Vizares ... and turns the back entirely towards the fire.which is kindled 
there” (Anklesaria). ; • ' ■ - . . '

pad bmi ested: see Dd.l 1.2 Comm.
23.5- Ib iiie case of the Daena, the -beautiful girl who is the personified figure of 

good thoughts, good words and good deeds all texts have nearly the same account (on. 
which see Y.43.1; HN.H.5; Gr.Bd.-XXX.12; WZ.30.32; 35.59; AWN.4,9, 11; 17.9; 
Pahl.Riv, 23.5-11): See also Mole I960; 155-185;-ASmussen 1965, 1.06; Boyce 1975, 
237. The good action of the righteous man appears before the soul as a handsome man 
ill Islamic accounts as in the book of Ehya* al ulum by Ghazzali: ^Somnia yahiha ata 
hasauu alvajh tayyeb alrlh hasan alsyab. fayaghulft abasaru'. berahniate. rabbeka va 
jannatu ftlia nahmim mughitu. •fayagluiliir-baSarakallah .bexayr, man anta? fayaghulu 
ana amaluka aisaleh" “There comes- (before the soul) a handsome -and --fragrant man in a 
good garment and says: “The blessing of your God and paradise, in which there is an
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everlasting comfort, be upon you! (The soul) says: The goodness of God upon you! 
Who are you? (The man) says: I am your good deeds”.

23.6- Cf. Dd.19.4; 30.2 and 32.3.
franaftan “to proceed”: Av. fra-nam-; see Nyberg 1974, 76.

Pursisn 24
This chapter was transcribed and translated by Kanga 1983, 118 ff. Moreover 

this chapter should be compared with Dd.19.2; 23.2-5; 24.3-5; and the second fragard 
of HN in Westergaard 1852-4, XXH.1-18.

24.2- cehag “grief’: cf. Dd. 23.3.
24.3- See Dd.23.3 Comm.
hangandar “considering”: cf. West who translated “computer”; Kanga in 1983, 

114, has read hu-grlyltar and translated “immensely weeping, excessively crying”.
casmagah dadar “acknowledging”: lit. “making (them) evident (to himself)”; 

Kanga gives another alternative: casmakaslhatar “aware”; see ibid., 121.
24.4- awistabomand “troubled”: cf. Gignoux and Tafazzoli 1993, 386.
24.5- nigahbed: see Dd.23.5.
caratig “maiden”: Av. caraitT, see Nyberg 1974, 53 and Kapadia 1953,514.
abaxtar “north”: is the place of Ahriman and demons. According to Dd.32.6 hell 

is in the north. In NP it is often used to mean west however in some Persian sources 
abaxtar is also applied to east. See Mo’In 1982,1,434.

'stssstyh^?): Kanga 1983, 124, n. 9 reads astvldatlha “in the manner of a 
person with bones fractured”.

nibemisnlha (?) [npdmsnyh5] “prostrate, lying”: cf, nibem CPD., 59; Parth. 
nbdm; cf. also Nyberg 1974, 141. This word is read nipadamismha “joltingly, being 
tossed about” by Dhabhar 1955,129; Kanga reads vlmisnlha “frightfully”.

*asogamh “smiting the righteous”: Avestan loan word, see Barth., 245.
24.6- weh-gohr “good-natured”: is opposite to wad-gohr “bad-natured, ill- 

natured, of bad character”; cf. MX.I.63; XV.30; LIX.2, 6.
nikohagih “blaming”: cf. nikohldag in Bailey 1971,49.
eraxtan, eranj-, “to damn, condemn, blame”: as Shaked has suggested in 1979, 

229, n. 1C.2 it seems to be a legal term opposite to boxtan “save, acquit”.
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Pursisn 25
This chapter was transcribed and translated by Gignoux 1968, .230-31. This 

chapter is comparable to Arda Wiraz’s vision of paradise: u-m did an I pahlom axwan i 
ahlawan l rosn I hamag xwarih i fraxlh ud was sprahm i huboy [i] harwisp pSsid i 
hai'wisp skuftag ud bamlg ud purr-xwan-ah ud wisp sadlh ud wisp ramisn ke'kas az-is 
sdgrlh lie daned “And I saw the best world of the righteous: bright, all ease and 
prosperity and many sweet smelling flowers, all coloured and all opened, brilliant, 
glorious, all happiness,’ all joy, by which no-one becomes satiated” (AWN.XV, 10),

25.3- sedayih “ecstasy, bliss”: cf. Np, saydayih with the same meaning. This 
word is also attested in Dd.36.103; cf. also purr-seda: Dd.36.-105; formore explanation 
of this word see Zaehncr 1937 39d, 894 IT. .......

25.5- yazdan: Shaked 1971, 98 and 1979, 234 reads jahan “spring”. •
hamesag-sud gah: render Av. misvanahe gatvahe; cf. Dd.36.15; 30.17; WZ. 

179, n. 31. -See alsoKreyenbroek 1985,139, n. 146, .
25.7-jahisnlg *[yhy?hiyk] “subject to: change”:, the text gives [wylTnyk], 

possibly for wihanag “ reason, cause”: (?); Gignoux reads dahisnlg and- translates. 
“created”. •

Pursisn 26
This chapter was .transcribed.and translated by Gignoux 1968, 230-31. This 

chapter is comparable to Arda Wiraz’s vision of hell: ... u-m did an l sejomand l 
blmgen i  sahmgen I wasdaid i pmr anaglh I gandag ud tartom dusox ... “And I saw 
the blackest hell, dangerous, fearful, terrible, holding much pain, full of evil,.foul- 
smelling- AWN.LIV. 1. (Translation quoted from Boyce, 1984, 88.) ■ ’

26.4- zarlg “grief’: for more explanation of this word see Zaehner 1937-39a,
105.

26.5- For a different reading and translation of this paragraph see Shaked 1971, 
73.- ■ - - y ■ •-

bun-kadag: source, origin; c f  bun-xan(ag), see WZ.3.23-
26.6- garan “grievous”: another alternative is garzan, garz- “lamenting”; see 

Shaked 1971,73. ; ; • :
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Pursisn 27
27.1- sedos [stws] “Sedos, the period of three full days after death”: MacKenzie 

*stos. However the traditional pronunciation sedos may be correct. Neryosang 
translates stws by Slct. triratra- “three nights”, suggesting an etymology from se 
“three”+ dos “(last) night” (Av. *daosa- “evening, west” in daosa(s)tara- “western”, : 
Barth. 674). During this time various ceremonies, such as Yasna, Vendidad, Dron and 
Afrinagan, are performed for the departed soul. See for more discussion Modi 1922, 
434; Tavadia, 1930, 14 ff.; Dhabhar, 1963, 121, n. 4; Kotwal 1969, 169; Kreyenbroek 
1995a, 31, n.-24.

dron fdlwn1] “Dron, consecrated bread”:, the word dron derives from Av. 
draonah- “portion, possession” and in Avesta it was a portion offered, through 
consecration, to the divine beings; Y.33.8; in Pahlavi dron is the offering of a round 
bread with some butter called gosudag. A common yast I dron celebration is that with 
the snuman of Sros. This ceremony should be performed, during the three days 
following death; see Boyce and Kotwal 1971, 63; cf also SnS.XII.l; XVII.3, 6; Pahl. 
Riv. 27.7; 56.1; and Sros Yast; for a detailed and comprehensive discussion of Dron 
see Boyce and Kotwal 1971,1, II; see also the Pahlavi text “abar cim i drom”, K. M. 
Jamasp-Asa 1985, 334 and Modi 1922, chapter 12, 15; and Pers. Riv.413 ff.

Gr.Bd.XXVI.48-50 gives a parallel reason for performing yast I dron i sros:: 
“As one says: ‘Ohrmazd is the protector of the soul in the spiritual state, and Sros is the 
protector of the body in the material state’ .... The souls of the departed reach the 
Cinwad bridge under the protection of Sros; they have, therefore, to perform yazisn I 
dron and afringan all for Sros (for) seven years in seven regions”. .

27.2- menog waxs “spiritual existence”: see for more explanation Shaked 1971.
For the similarity of the newly dead person to a new-born child see, Sd.N., chap.

16, p. 15, and chap. 40, p. 109.
pern xwarisnih “drinking milk”: presumably refers to gosudag, Av. gaos.huSah- 

"the beneficent cow” which represents the animal kingdom in Dron ritual ceremonies. 
GOsudag may be milk, butter, eggs, wine, garden herbs, etc. See SnS.II.17; 111.35, n. 7; 
Pahl.Riv.-23.17; 58.67; Boyce and Kotwal 1971,1, 63.

ataxs: Boyce 1966, 100-101, 107 refers to the atas-zQhr ritual at the (carom) 
ceremony for the dead person, during which the fat of a sheep is offered to the Atas l 
Bahram because it is held that the departed soul goes to the court of king Bahram the 
Victorious (i.e. the Atas-Bahram) at dawn on the fourth day. If the fire is kept tended, 
Adar-Xwarrah and other Amahraspands help the soul to pass the Cinwad bridge
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happily. I assume that keeping candles lit for the dead at the-same time among Iranian 
Moslems is a survival of the above ritual. See also Gr.Bd.XXX.4; Dd.48.34 
(P.K.Ankesaria 1958, 102). • ■ . •-

27.3- beromhistan “to emerge”: cf. Dd.36.95. It is also attested in WZ.2918; 
30.46. ,

■27.5- casing: is a ritual taste of Dron, consecrated food or drink; see Boyce and 
Kotwal 1971,1, 64,

27.6- This paragraph is translated by.Tavadia 1930, 11; Shaked 1971, 88; 
Kreyenbroek 1985,109; and it is comparable with Dd.13.3.

padailh “protection”: cf, Denkard VI, B 14.22; Bailey 1971,49.
27.7- bedan [byOn1] “those Who will be”: the form bed is 3rd sing, present 

indicative of the verb budan, baw- “to be, to become” cf. Nyberg 1964,1, 176; and -an 
is the plural ending. The form bedan. is also attested in other Pahlavi books such as 
PahLYasna 12.9; Pahl.Vd. (several times); SnS,XV.24. .

Pursisn 28
This chapter is transcribed and translated by Kreyenbroek .1985,113.
28.1- Cf, for the same statement PahLRlv.56.3: ud abarig abag ohrmazd 

yazisn be az sros c e . sros xwaday ud dahibed I gehan ast ed ray judaglha 
abayed yastan “And the others are to be worshipped .with. Ohrmazd, except for Sros, 
for Sros is the lord and ruler of (this) world; for this reason one should worship him 
separately”.

snuman [snwmn] “propitiation, satisfaction”: Av. xsnumaine; Zand, 
snayenldarlh. For more explanation on the: term Sros dron or yast l. dron with the 
snuman of Sros see Boyce and Kotwal 1971,1,64 and H,. 299. ,

*ka: for ku; cf. Brunner 1977,242; Kreyenbroek 1985,-113.

Pursisn 29
29.2- usahin “night time”: the fifth gah of the day, from midnight till sunrise, 

which is the period under the guardianship of Sros. According to.the Gr.Bd.IIL21 a 
day is divided to five periods and over each period is. appointed a spirit, hawan, 
rapihwin; uzerin, aiwisrutlirim and usahin are the name, of five watches (gah) of the day 
respectively.

rasn [ud] astad: three afrTnagans are to be performed during the third night after 
death among which one is dedicated to Rasn and Arstad together. These two yazads 
who are the personification of justice are said to be met soon after death. See 
SnS.XVII.3; Boyce 1975, 330.
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os(e)bam / usbam “break of the day, dawn”.
usda§tar Pwsd^Pl] “Usdastar, protector of dawn”: Av. usi.darona, cf. Barth. 

416; this mount is described in the Avesta as asa.xwaOra- “having comfort from Asa”. 
It is a branch of the Alburz (Gr.Bd.IX.3) and is placed in Sistan (Gr.Bd.IX.18); it is 
also called usi.dam- in the Avesta, cf. Barth. 416. It seems likely that there might be a 
connection between Usdasdar and the mount Xwajeh in Sistan. See Yt,19.2; 
Dd.36.100.

29.3- The second afrinagan is dedicated to the frawasis of the just, for which 
see Boyce 1975, 122.

29.4- The third afrinagan should be dedicated to Raman, who is related to Way 
(Gr.Bd.XXVI.28), the divinity of the air through which the soul must travel. See Boyce 
1975,80,330.

Cf. SnS.XVII.4; XXVIII.7 for the same statement. 
gyan-*apparismh “taking the soul”: cf. Zaehner 1955, 86, n. 2,

Pursisn 30
This chapter was transcribed and translated by Kanga 1965, 72-86.
30.1- The same question is found in HN.n, III; and Pahl.Riv.23.1; cf, also 

Dd.19.4; 23.6. Beside the above sources, Williams 1990, II, 172 gives more references 
on the fate of the soul after death e.g. MX.II.123; DK.III; DKM.66; Gr.Bd.XXX; 
Sd.Bd,99; Zaehner 1961, 302-8.

30.2- tayag [Pd(y)k'l “ability, sufficiency”: cf.Dd.Int.l 1 Comm.
rah ud wardyun: cf. Bailey 1971,47: rah varten ut vas caharalt barak; Gignoux 

1984, 61, n. 2 reads rahy ud vardyun “chariot and vehicle” but suggests that the word 
rahy was probably taken by mistake as a synonym to wardyun. See also Kanga 1965, 
80, n. 2, who gives the history of the reading and interpretation of this word, 

was “carriage, chariot”: from Av. vasa-, cf. Bailey 1971, 231.
30.3- Cf. Gr.Bd.XXVI.12-14: Wahman’s responsibility is introduction ... he; 

carries the righteous man to the best existence and introduces him to Ohrmazd.
30.4- This paragraph is translated by Shaked 1971, 78. .
dahagan (cPhk’n] “creatures”: cf. hu-dahagan in para. 13; cf. CPD., 44.
30.5- Cf. Dd.18.3. For a different reading and translation of this paragraph see 

Shaked 1971, 76; cf. also Bailey 1971, 112.
*xwaslh fhwsyh] “kindness, pleasure”: the text gives [hwysyh]; Kanga reads 

xwesih “relationship’X?).



Commentary 1 3 8

ataxs ... ke-s' wahram andar: on the Ataxs 1 Wahram see Modi 1-922, 211-239; 
as Boyce 1982,223 suggests, ‘when the temple cult was founded, the new-temple fires 
were dignified by the Avestan epithet verethraghan- “victorious”,- which in due course, 
as pronunciations changed, fell together with the substantive veretbraghna- “victory”; 
and Since the latter was also the name of the immensely popular yazata of Victory, a 
confusion was natural’. See also Yamamoto 1981, 99 and chap: 5; Williams 1990, II, 
156,n. 1.

30.6- For the translation of this paragraph see Shaked 1971,6 L
30.7- *ahlawan ruwan: the text gives draz ruwan [dlwc lwbiij but one expects 

“the (departed) soul (of the righteous man)”.
30.8- Gf. Pahl.Riv.23.14; ‘
30.10^ For the translation of this paragraph see Kreyenbroek 1985,134 f.
30.11- For the translation of this paragraph see also Mirza 1964, 121; Gignoux 

1968, 234.
a-caxsisn Pchssn1} “without tasting” (Prof. Sims-Williams); Kanga emends the 

word to aboxsisn and translates “punishment”; Mirza reads abaxsisn “repentance”; 
Gignoux emends to *abayisn. :

' 30.12- Cf.Pahl.Riv. 23:17 w
nam: Kanga reads j&m “cup”; Gignoux 1968y 234 reads darn. - -
medyozarm royn [mytywkzlm MSYA] “spring butter”: cf. Pahl.Riv, 23.17; 

HN.II.38; MX.IP152; see also Kanga 1965, 84-85 for an etymology and full 
explanation. * . • - •

30.13-Cf, Williams 1990, II, 174.
ke mihr pad gaw axtar bawed: cf, Ddilnt,15.
30.14- ayar-dahisnlh “friendshipphelp”: cf. Dd.21.3; cf. also Denkard VI, 

C82.2. ■ ....................
ayasisn, ayas- pbytfs-] “longing”: see Denkard VI. 57.
30.15-hu-ayad [hwdrydY]- “good to remember”: Kanga 1965,75 reads an-abyat 

“unremembered”,
30*17- sud-abgar “beneficial” Zaehner 1955,292 translates “promote”, 
storan pahan “large and small cattle”: cf. Av, slaora- and pasu-, 
ed ce “whatever”: cf. Dd.2.13: edke; 12.3; 14:3 Comm.
*xun abgenagan “bright crystals” cf. Bailey 1971,131.
*pargan [plkhi] - ‘walls”: perhaps a form related to Parth. pYgyn “ditch” (*pari- 

kanya-) or MP pargan “*wall” (according to Nyberg 1964, II, 151); Text gives plyk?n.
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hu-dahagan “well-fertilised”: (lit. well-created); cf. weh dahagan para, 4 above, Kanga 
reads hudakan “well-yielding”. -

adur / ataxs: are two different terms to name two different fires; see Boyce 
1968b, 52-68.

*sigan [sk5n] “stones”: the text ha.s KLBA-ht [sagan] “dogs” which is a 
miswriting for the plural of sig / sag “stone” (written syg in Dd,17.4, see Comm.).

kirbag l menoglg o an ruwan abyoxt ... “his spiritual good deeds, are 
attached to the soul”; see Asmussen 1965,33.

[wht1]: (?) cf. Dd. 1.11; 3.2, 4; cf. Kanga 1965, 75 who reads vaxt “destined” 
(i.e. baxt).

30.18- See Shaked 1971, 74-5 for the translation of this paragraph. Cf. also 
Zaehner 1961, 307 where he discusses the Zoroastrian conception of Heaven, .

30.19- Cf. Dd.36.15.

Pursisn 31
This chapter is comparable to Pahl. Riv,chapter 23; it was transcribed and 

translated by Gignoux 1968, 239-241.
31.3- wizars [wyzls] “Wizars”: a demon who pulls the soul of the;wicked to 

hell after his death; cf. Nyberg 1974,218. According to the Pahlavi texts everyone has 
a noose on his neck even before birth, cf..Pahl.Riv.23.29 and Pahl.Vd. 19.29: har(w) 
kas-e pad band-6 andar gardan ofted ka be mired ka aso a-s az gardan be bfted ka 
druwand a-s pad an ham band be o dusox hanjend “it falls on to every person with a 
noose at (birth); when he dies if he is righteous, then it shall fall, from hisneck; if 
wicked, then they will drag him with that very noose to hell”. The noose is cast by 
Astwihad the demon of death, as is stated by some sources such as Andarz I 
poryotkesan, 31; Dd.36.93; or it is cast by the demon Wizars according to MX.I1.164- 
166. Cf. also Dd.22.3 and Gr.Bd, XXVII.22. Then if the soul is wicked the demon 
Wizars seizes him and hurts him badly and finally drags him to hell. See also 
Pers.Riv.58-9; Williams 1990,11,174, n. 12.

31.4- residaran [lysyt'Tn1] “those who are harmful”; from res- “hurt”. See 
CPD., 72.

*a-caralTgan PcFtykhi] “those who are shameless (?)”: lit. those who are not 
virgin; text gives PncPtykhi'j. Cf. Gignoux 1968, 239,

gazagan [gdkVJ “those who bite”: from gaz-, cf. gastan, gastan in Dd. 36,22. 
darragan [SDKWN-^'n1] “those who tear”. Cf. Gignoux, ibid., who reads 

drinagan.
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gandagan sozagan [gndk’n swc^khi1] "burning stenches”. Gignoux, ibid., omits 
gandagan.

*gusnagan [gwsnkhi] “those who are hungry”; text gives [dws gnndCn]. 
Gignoux however follows the text and reads dus-gannagan.

*anabuhlan [hPpwhPn] “those who are not atoned”: cf. CPD., 8. Text gives 
[TfpTiPn]. Gignoux 1968, 239-241 does not read and translate this word.

31.5- dad [dY] “gave” is taken to mean “justice” by Gignoux ibid. This word 
has the same written form as yat meaning “a degree of sin” (cf. CPD., 97), which may 
also suit the context.

besenenend: the form besenldan “cause to offend, afflict” is also attested in 
Denkard VI, E45i.

*waranlgih [wlnykyh] “lust”: text gives [wlykylP]. Ankesaria emends to 
waraniglha; cf. text, 66, n. 47. Gignoux loc.cit. however reads vireglha kamaglh “wish 
to escape”.

31.6- Cf. Kanga 1965, 84 n. 9 and Mirza 1964,121.
a-xwasihtom [^BSYMyhtwm1] “the most unpleasant”. Gignoux loc.cit. reads 

ahostom “id.”.
31.8- Cf. Pahl.Riv.23.35, 36: ud druwandan gowend ku-s gand dahem I nog 

rid ested weh an *gand *ka-s dahem ayab an I ne nog rid ested alireman gowed ku-s 
gand I nog dahed ce ruwan I druwandan a-san ta tan I pasen xwarisn en [ast] “And the 
wicked say: ‘Shall we give him that stench of freshly voided (filth)? Is it best if we give 
him that stench, or that which has not been freshly voided?’ Ahriman says: ‘Give him 
the fresh stench, because for the soul of the wicked, then this is the food for them until 
the future body.’” (Wiliams 1990,1, 123; II, 51) cf. also MX.I.194; Sd.Bd.99.25.

a-fraz(ag): seeDd.Int.il Comm.
gast [gst1] “horrible, defiled” Parth. gst; OP. gasta- (Prof, Sims-Williams); cf. 

Dd.36.22.
31.10- *rebag [ly<y>pk'] “deceit”: from the base of riftag “deceit”. Cf. Shaked 

1979, 304. Gignoux loc.cit. reads rosplg (!)
aboxsldarlh “forgiveness, pity”: cf. WZ.14.1.
didom “again, second”: Shaked loc.cit. reads :!mdom “lowest”.

Pursisn 32
This chapter was transcribed and translated by Gignoux 1968, 226.
32.3- hamestagan “(the state of) limbo” cf. Pahl. Riv. 65.1, 2; see also Dd.19.4 

and 23.6.
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32.4- *wixrunlgan [wyhlwnyk'n] “tormentors” (lit.bloodies): cf. Av. xruta-, 
vlxrumant- etc., see Barth. 539, 1436-7; West 1882, 75. Mirza 1964, 113 explains this 
word as [DHLWN-yg5n] = tarsigan “fearful ones” (?), but such a form, as far as I 
know, does not exist in Pahlavi. Cf. Gignoux 1968, 226, who reads vis-royisn (?) and 
translates “grows poison”; see also Kreyenbroek 1985, 82.

32.5- druzaskan [dlwcWn] “the burrow of the druj”: is a transcription of Av. 
drujas-kana, (Barth. 781) “Hohle, Behausung der Drug”. The second element of this 
word derives from Av. kan “to dig”. The Pahlavi form of this word is also attested in 
Vd.XIX.41 and Gr.Bd.XXX1.6. See Mirza 1964, 114.

32.6- arezur grlwag flzwl glywk1] “neck of Arezur”: is called “the gate of 
Hell” in Pahl.Vd.111.7: “Oh holy Creator of the material world! which (where) is the 
first of this earth the most uncomfortable”,- (that is, by which does the spirit of the earth 
have the greatest discomfort)?- Thereupon replied Ohrmazd: “On the neck of Arzur 
where, Oh Spitaman Zaratusht!- (at the gate of the wicked existence) wherein the devs 
concur ...”. In Pahl.Riv.50.1 it is said that: ... an gyag ku dar T dusox grlwag-e edon 
arezur griwag nam I wem an be go wend ... “where the gate of Hell (is), (there is) a 
neck; they call that rock The Neck of Arezur by name. (cf. Williams 1990, II, 90; 241). 
The same statement is attested in Gr.Bd.IX.10: “The neck of Arezur is a summit at the 
gate of Duzakhv, whereon the congress of the divs, [that is,] they practise [all 
deceilfulnessj thither”. Although the mount orozura- is created by Ohrmazd in Yt.19.2, 
it is also called the gate of Hell in the Pahlavi Vd., perhaps because of several volcanoes 
in it. The name Arezur also occurs as that of a demon mentioned in MX.XXVII.15, 
although there is no obvious connection with the “Neck of Arozur” in the Pahlavi texts. 
Sec Christensen 1917,1, 53; Hartman 1953, 31; Williams 1990, II, 241.

abaxtar: see Dd.24.5 Comm.

Pursisn 33
33.1- daiti: see Comm., 20.1.
33.2- Cf. Pahl.Riv. chapter 65; cf. also Dd.19.4; 23.6; 30.2.

Pursisn 34
34.3- anagr<ay> fngl<5d>] “infinite” : an alternative reading might be 

*hugar(ay) (?) *[hwgl<:,d>] “beneficent”. However MSS J1, J2, DF, H give hwwyPd 
(?); if either is correct it seems that the author is making the word hugar(ay) or 
anagr(ay) rhyme with dagr pattay.



Commentary 142

Pursisn 35
This chapter was transcribed and translated by Mole 1963, 444-45 and 1967,

226.
35.1- fraskardarlh “making the renovation”: cf. fras(a)gird [plskrt1] “the 

renovation, restoration”: <Av. fraso.korotay- “Neugestaltung (der Menschheit)”, Barth. 
1008. According to the Avestan and Pahlavi texts the final position of the material 
world should be just the same as at the beginning of the creation, that is, spiritual 
(menog), painless and free of evil. The period of the renovation is said to be 57 years 
(WZ.46-50), during which Sosans rules in the country of Xwanirah, the centre of the 
earth. He, with the help of his assistants (i.e. fras(a)gird kardaran), will put the religious 
law into effect once again and give a new order to the world (WZ.35-14). It is also said 
that there will be no death or destruction, nor demon-created envy in the renovated 
world and that the renovators are equal in thoughts, words and deeds (Yt. 13.83; 19.16; 
WZ.35.17; Dd.). According to Dd.35 the number of the special renovators is seven (see 
above, para.4) but the names and number of these renovators do not correspond with 
those mentioned in other Pahlavi texts. Since the fras(a)gird is held to replicate the 
beginning of the creation, it seems likely that Manuscihr was trying to make the number 
of the renovators correspond with the seven Amahraspands. See Boyce 1975, 284.

35.2- abayisnlgan pp^ysnykhi] “those who are necessary”: since the text gives 
Pphssnyk’n] an alternative reading might be abaxsisnigan “assignable”.

35.3- Saman Kersasp: in Pahl.Riv.48.35 it is said that at the time of renovation 
“Ohrmazd with the amahraspands will approach the soul of Saman, and he will raise up 
Saman Kersasp, and he (i.e. Saman Kersasp) will slay Dahak”; cf. also Dd.16.5.

kayxosro [Kdhslw(d)] “Kayxosro”: cf. Pahl.Riv.48.39: “And when the Sosans 
comes back from consultation, then Kayxosro will come towards him, sitting upon 
Way of Long Dominion”. According to DKM.817 ff., Kayxosro met Way of Long 
Dominion, transformed him into the form of a camel, sat upon him, and rode upon him 
to see the places of the immortal heroes. See Zaehner 1955, 87, n. 3; Williams 1990, II, 
232-3, n. 26. Some sources on Kayxosro are: Yt.5.49-50; 9.17-19, 21-23; 15.31-32; 
13.137; Denkart VII chap.1.39; VI chap.16.19; VIII chap.13.14; Gr.Bd.XXXV, 22; 
XXXVI, 7; XXXIII, 108b; MX.26.58; 61.13; Dd. 36.26; 89.4.

Other collaborators of Sosans who are also held to be immortal are mentioned 
in Dd.89 as follow: 1- Wan I jud-bes “the tree opposing harm”; 2- Gopatsah; 3- 
Pisyotan; 4- Fradast T Xumbigan; 5- Yost l Friyanan; 6- Asom Yahmai; 7- 
Asawazdad. Cf. Dd.16.6; Pahl.Riv.54; Zaehner 1955, 87; Williams 1990, II, 164 and 
239.
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35.4- The seven renovators as attested in Yt.13 and WZ.35.17 are: 1- 
Raocas.cacsman, see Barth., 1489; 2- Hvaro.caesman, see Barth., 1848; 3- Fradat- 
xvaronah, sec Barth., 1015; 4- ViSat.xvaronah, see Barth., 1442; 5- Vouru.nomah, see 
Barth., 1431; 6- Vouru.savah, see Barth., 1431; 7- Astvat.orota, see Barth., 215 
(Yt.13). 1- Rosncasm 2- Xwarcasm 3- Fradat-xvarrah 4- Widat-xwarrah 5- Worunem 
6- Worusud 7- Sosans (WZ.35: 17).

Fradat-xwarrah: <Av. Fradat xvaronah; cf. Barth. 1015; and Mayrhofer, 1977, 
73, n. 136: “Der das xvaronah fordert”; cf. also WZ. 35.14,17.

Widat-xwarrah: <Av. vi5at.xvaronah-; cf. Yt.13, 128; Barth., 1442; and 
Mayrhofer, 1977, 73, n. 365: “Der das xvaronah findet, seiner teilhaftig wird”; cf. also 
WZ. 35.14.

Kamag-nyayisn, Kamag-waxsan / -waxsisn: <Av. vouru.nomah-; cf. Yt.13, 
128, Barth., 1431; and Mayrhofer 1977, 73, n. 393: “Der andachtiger Yerehrung 
weithin reicht”; cf. also WZ.35.14.

Kamag-sud: Worusud <Av. Vouru.savah- cf. Yt. 13, 128, Barth., 1431; and 
Mayrhofer 1977, 73, n. 393: “Der mit weitreichender Kraft”; cf. also WZ.35.14.

35.5- According to the Zoroastrian mythology the universe is divided to seven 
lciswar (continents) as follows:
1- arzah [dzh] “Arzah”: the eastern continent”; Av. arozahi-, see Barth., 202.
2- sawah [swdi] “Sawah”: the western continent”; Av. savahi-, see Barth., 1562.
3- fradabalsu [pldPpsj “Fradadals”: the south eastern continent; Av. fradaeafso-, see 
Barth., 982.
4- wlda5afsu fwydfps] “Wldadafs”: the south western continent; Av. VTdaeafso-, see 
Barth., 1442.
5- worubarst [w'wlwblst1] “Worubarst”: the north-western continent; Av. 
Vouru.barosli-, see Barth., 1430.
6- worujarst [wkvlwclst1] “Worujarst”: the north-eastern continent; Av. Vouru.jarosti-, 
sec Barth., 1430.
7- xwanirah [hwnyls] “Xwanirah”: the central continent. See Nyberg 1974, II; Boyce 
1975, 284; Av. xvanira0a- the central clime. “niraOa- < *ni-rmtho- may belong to 
MPers. nyr’mysn “layer” or “deposit”, cf. Andreas-Henning, Mir.Man. I, 177.8 ... 
Accordingly xva-nira0a- can be understood as literally meaning ‘self-founded, being its 
own foundation, not resting on anything else’” (quoted from Gershevitch, 1959, 176).
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35.6- Cf. WZ.35.18 for a parallel statement.
paywast-axwlh: “like-mindedness”; cf. Nyberg 1974, 159. Mole 1963, 444 

reads patvast ahos and joins it to the last paragraph.
35.7- One should bear in mind that the fraskardaran or renovators are not 

necessarily immortals. The confusion, of “Renovators” and “Immortals” has resulted in 
different accounts of the renovators in the Pahlavi texts, e.g. Yt.13; WZ.35.3; 
DKM.805; MX.7.27, 28; Z.W.Y.9.20-23. It is said in Pahl.Riv.54.1 that frasegird 
kardar was hend an ahos ud a-marg ek pisyotan ek wan I jud-bes ek gopatsah ek yost I 
friyaniyan ud an ke-s gyan andai' tus ud wew ud kersasp I tan ast u-s gyan nest “The 
producers of Frasegird are many; they (are) immortal and deathless: one (is) Pisyotan; 
one (is) the Tree Opposing Harm; one (is) Gopatsah; one is Yost of the Friyan family; 
and those who (have) a soul, Tus and WeWj and Kersasp, who has a body and has no 
soul” (Williams, 1990,1,197; II, 91). Likewise the names of the immortals are not the 
same in Pahlavi texts. They are mentioned in Dd.89.1-5 as follows: 89-om pursisn an i 
pursld ku awesan ke a-os hend ud amarg dad estend ke ud cand hend. u-san a-osih ta 
ce samanag ast. har(w) ek padixsayih ku-gyag darend ... pasox ed ku xwaday I a-os I 
xwarrah keswar I xwanirah 7 guft ested. ek yost I friyaniyan, ek awestaglg [asom. j 
yahmai.usta nam ud hamfriyan pus, ek fraSaxsti nam ud xumbigan pus, ek 
asawaz[d]an[h] nam ud poruSastos pus, ek wan i jud-bes, ek gobatsah, ek pesyotan ke 
az catromiyan xwanThed ....“The eighty-ninth question: who and how many are those 
who are deathless and are made immortal, and how far is their immortality; where does 
each one of them rule; how far is the sovereignty of each one? ... The reply is this that 
the immortal rulers of the glorious region of Xwanirah are said to be seven: one Yost 
son of Friyan; one is named in Avestan [Asom].yahmai.usta son of Hamfriyan; one is 
named FraSaxsti son of Xunbya; one is named Asawazdangh son of Porueaxsti; one 
Wan I jud-bes; one Gobatsah; one Pesyotan who is called Catromiyan”.
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